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riJicKAci: 


Tliw liook iimis MO ni)oIti;;y. It i\ in- 
tcmtcd to njis«ir nn importnnt tpit-stion 
(ofi often n'.f.cd hy the ini'-ojiliistii-ntctl 
pcojile of rnilia— U'lix 1’iil.istnn ? It h 
incniil to pRxx-i(I<- tlic polilic.il iitnl hfa.inl 
tmekpronnd of tlic rxcnl*. nitifli Icil tfir 
Mu'ltni Xntion of Iiulin to (tciii'ind -irpir.xtr 
xovcrciitn i-tntcs for tlicnixflx rs. 

It niinlysc^. mo-;! cn'ticftlly, vet imp.xr- 
tinlly, the tdcnls for tv/iich the iJinili) Con- 
jrre^s itanxls toTlaj-~(« nn cinlxxiimcnl of 
Ilrnlimnnic tradilionv of voein! inexpinlily, 
Itoliticnl IiliitKmnilint;. eeonoinic xtranpuln- 
Uoti nnd rclipioiix perseention of the ctmtmon 
people of India. 

I/ivtly it pnv-s nn ideolosir.nl ronti-nt to 
ti.e IjpnKVieV licmnii-I <ff l^akistan -no 
evtr.tinr'otnl inliornt'iry frfim n*h*-rr |>etipir 
eon from na\x ot txnl |*enee^ ptti-jerity fit,-! 

• t-m-l liii(-pi!''---. 

f nin ulml to s-ehnoVod;;, niy ind-htrd- 
ifi-.N to Jlflutn-n Mnn-lmli's Ifiioke wtoeli 
l<eI;H>l Iite in •extr.d rr-perti. 
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Introduction 

Since March 10-30. wlicn ilic Muslim 
tcagiic decided in fnvonr of Parisian as 
tne goal of ihc Ind ian i\Ins1ims mncli lias 
wen spoken and 'wriUen by non-Mnslims 
for and against it hni nohodj* has so far 
tried to probe beneath and realise the true 
significance of this ideal. They have failed 
to bring into the matter a sympathetic 
attitude towards onr asjiirations and in- 
• Variably judged onr case from the point 
ot View of their own national interests. 

Ambcclkar in his otherwise scientific 
Pakistan adopts a perfectly hostile 
a titude towards us as a community and 
pares no pains in depicting us as the worst 
ot of people, morally as well as politiealty. 

0 characterises the Muslims as political 
Ipgpers who should be dri\ ’’cn back to the 
1 of India so that the Hindus may 
im ^ peacefully in Hindustan 

-contaminated by their evil influences, 
c do not wish to cntei* the held 
gainst the Hon’lile Doctor who, quite 
ojustly repudiated liy the caste Hindus, 

iifd 1 • an offensive technique of 

^ girig in most abusive language against 



vmr PAKISTAN* 


o 

opponents. ITis Mippor! of roV.Htnn. 
Iio\vc\cr. is sriintifie nnd lorrcct nnd is 
mninly derived from Ids nnnU^-is of the 
Idston* of llindti'MuvIim relntionsJdp in 
Jndi.n. Ur s.'ijs. “U’lint stnuih Ixtncen 
the Hindus nn<! Muslims is not a iru re 
difTercncc; it is nn mitnponism ns dis- 
tinpidslicd from mete difTcrener, Tins 
difTercncc is not to Ik' nttriltutcd to mnterinl 
ennscs. It is spiritual in clmraetrr. It is 
formed hy muses llml Inhc oririns in 
Idstoricnl, relipiotis, cultural nnd scM'inl 
nntipatJjy of uhicli political antipnthv is 
only n rclftclion.”* Urns Hr. Aud>edl.aT 
1ms surceedtd in laying Ids firjjrcron tlu* rtnl 
disease in our Ijo<ly*poIitie. "Jhc srxdnl and 
economic Iwycott of Muslims tvlddt )\*m 
Ixrn mrried on \yy the caste Hindirs is r\ot 
fo much the real mmr of cstran^*rmrtd : it 
is n mere culunnl mnidfrstatjon of in* 
consjstrncj* of fundnmcntnl idmlopcnl 
otjtl(X)l.s of llic l>vi> |>rop!c. 

To nrriJc for Hnkistnn on the Knsis of 
ibiij>crincinl difTrreners hrluctn the tun 
cornmumtics uotdd Ir to hael a vmkrr 
Imr^c. lltrre had l<*Tn riots, nnitn'^t ^:^tr^d. 
recrimination* on n cast solf* hut tlrs mu 
Ijt adjusted pjvrn t» ptoicr 1 mt'K) at* 
tno^pl.rfr. It t-i mthrr th** rtntrnrc of 
tst<» tnutU'^11% rsdir^jst rrd ct‘r*r-dt' !«’f> 
5d«'<d* n* Irt! f*' d 

llirdt.rn? thnt fife* r- rsr* d? f.' 

I in 
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to a dilTcrent Tiaiionaliiy and licncc 
Pakistan. If it can bc^ jn'ovcd that Hindus 
and ]\Iuslims had been livin^r niost cordially 
and sympathetically side by side for 
centuries without ever ooiniuj^r into conflict, 
then shall we cease to assert that ]\Iuslinis 
are a nation in themselves quite apart from 
Hindus or, for the matter of that, from 
other people? Decidedly not. It is not 
the existence of these dincrcnccs, social 
or economic, between these two great people 
of India that can be made tlic basis of 
our claim. As a matter of fact, the only 
criterion b}" which we can justify our 
present stand in India is the peculiar nature 
of our religion which demands that those 
,who believe it and follow Islam arc a nation 
in themselves whether they have any 
political or social difTercnces wuth other 
people like Hindus or wdiether they have no 
such differences as in the case of Arab 
Christians of the Middle East. It was in 
reality to counteract these very . arguments, 
based on a superficial reading of the 
situation, in favour of Pakistan that some 
Hindu writers have begun to delve deep 
into the pages of forgotten history books to 
prove that Muslims were not intolerant in 
the past. Those who once took great delight 
. in dwelling on the brutality and inhuman 
attitude of INIahmud of Ghazni and 
■ Aurangzeb, to take only a few instances, 
have changed- their attitude and are now 
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•willing to pnj a • tnliutc to llicir con- 
sulcrntcncc; townnl*: tlic llindiii. Tlio^c 
icn’ people who, only n few jrnr? bncl-. 
extolled i)C^nJl ns the pioneer n’nd fnllicrof 
Tlindti politienl repenerntion nnd who wns 
nllcged to rcpre-Jcnt in liK person Hindu 
renclion npninsl nlieii Muslim nih oftjrnnv, 
hnse, h> n slnuige logic, come In notice 
prnivcworlhi (pinlities of Alirnngseh A 
llindii •wnlir on Pnhislim snjs, “The 
cirhcst forheats of the Muslims’ of Iniln 
came to this coiintrs a httli oxer n 
thousand scars ago. Since that long jienod 
of time thes' hasc Iwcn lising in tliishnd, 
slinnnp its joss nnd sicissitudrs. with tlieir 
fellow countrjmcn of other faiths. It is 
true that tlicj came ns conijiietors hut tlic^ 
stnjcd ns sons of India ,, During the palms 
dns's of llieir soscmpnl) they did not 
forget their ohhgitioris to the peojitc of 
the land, Tlieir ct> ojieratimi ssitli llw 
Hindus m the fields of dipluimis nnd 
ndmiiuslration seat tin'r slro ted and nitii 
pictr, r.seri Iht celehratnl Mahmud of 
f.liartii sens I ol smli a Hindu 1 aiti r as 1 1 is 
ccmii'onls detur'id in lusti-s,'* In tie 
prefai-r- the anil irit*tnstl at t^ e .hfi-'ei res 
la-ltsee-i t! e Hi-idn ard 'fiistii i ei -i t ni-iilies 
rre lint sa fun larorn’n! ts t i ji 'ifv tie 
sejra'ga*ir-| i f the s - r fri rn tl e o’! r. It it 
iasjt *e of las n*rrniji* to I r t, a i ps*! 
t d > n *. thinh 1 1 as » e»-d-ii in i< s i t i • 
V t f*4w*-*<*# <• r i 
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his all but too natural a hatred for the alien 
Muslims' which pervades every part of his 
thesis. He still retains liis prejudice against 
Aurangzeb whom he blames for reversing 
the policy of i^bar and his successors and 
who for that reason became the last Moghul.^ 
But the two authors of The Communal 
Triangle in India go still further. They are 
willing to pay their homage to Aurangzeb as 
well by laboriously unearthing a long 
forgotten fact (1) that' he had in his 
employment a large number of Hindu 
, officers, some of whom he elevated to the 
rank of Governors of provinces. They argue 
that “ to suggest that for a thousand years 
Hindus and Muslims lived together, not 
peacefully, but like Plato’s team of horses 
• one of which ffies to the sun while the other 
draws towards the earth, is not only 
un-historical but absurd, because that is not 
the way in which men ,iive together or 
live creatively.”® 

' But, as a matter of fact, this re- 
interpretatioii of history does not prove their 
case against Pakistan, just as the mere 
enumeration of our differences cannot prove 
our case in its favour. We admit that 
' throughout the centuries Muslims and 
Hindus lived peacefully on the same soil 
developing along their respective cultural 
patterns which at several places met most 
fruitfully and helped to foster a sort of 

^ Kulkarni, V. B., Op. cit., p. 14. ' * P. 18. 
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united spirit. Bj^r yith the adven t of the 
Britisli t l^ situatio jPcliangddi DndS^ic 
Ip'alronage^’the rulers, Hindus suceeeded in 
/ Stealing a march over the JIusUms in all the 
(spheres of life, educationally, economically 
and socially. Having no cut and dried 
polity — a social structure regulated by a 
legal system and animated by a speeific 
ethical ideal — they accepted the political 
theories of the West in toto just as they 
had done during the Jluslim rule. Gradually 
they developed an extreme form of aggres- 
' sivo nationalism which was unfortunately 
I directed not against the alien rulers but 
mgainst the Muslims. It was tliis spirit 
of antitgonism displayed by the Hindus 
which more than anything else prompted 
early Muslim thinkers like the late Sir' 
Sayyid Ahmad to adopt a defensive and 
negative attitude towards their political 
aspirations as embodied in the Congress. 
Thus, historically speaking, the real rock on 
which all our attempts of resolving the 
I so-called communal problem have foundcrcil 
is not rcligimis at nlljiut political. Religious 
I'dm^rcnces there were from the very 
beginning and still we managed to live 
peacefully for a thousand years on the same < 
soil, side by side. But when Hindus became 
politically eonsciovts of their superiority in 
quality as well ns in quantity and were 
deternrined to exterminate us, the situation 
changed overnight. The problem ceased to 
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be of religious toleration but assumed, the 
form of co-existence of two mutually 
exclusiye nationalities based on different 
ideologies. 

Religiously speaking, Muslims of India 
hfeid never been very keen. With the 
exception of a very few individual cases, the 
majority of people who came to India either 
as settlers or colonists or conquerors can 
hardly claim to be the real torch-bearers 
of pure Islamic ideals. Their motive was 
personal aggrandisement and in their private 
as well 'as political life they never cared 
to follow the religious law. They totally 
lacked the missionary zeal which charac- 
terised, for instance, the earliest expedition 
to Sind connecfed with the name of 
Muhammad b. Qasim. Similarly most of 
the mystics that appeared in India, barring, 
of course, certain famous sufis of early 
times, hardly ;cepresented in their life the ' 
true spirit of Islam. They adopted certain 
practices which can, -by no stretch of imagi- 
nation, be called Islamic. Had this process 
^ ( ^ent) on unhindered, the world would have 
witnessed the greatest transformation of the 
modern period. The whole body of Muslims 
of India would have' merged themselves, 
though gradually, into the Hindus and out 
of this amalgamation a new nation would 
have evolved. But the emergence of the 
British power in this sub-continent which 
struck a death-blow to the tottering pohtieal 
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power of the Muslims, coupled with the 
appearance of national consciousness in .llie 
Hindus aimed at tiieir total extermination, 
brought them to their senses and they began 
to discover the real cause of their down-fall. 
Lying low at the feet of a powerful enemy 
who had humbled them in the battlefield 
and surrounded by a people who till then 
had been their subjects but who now had 
acquired a new sense of their existence, they 
became conscious of their weak position 
and began to strive hard to regain their lost 
ground. Tliey naturally adopted a defensive 
and apologetic outlook. But in the life of 
societies negative attitude cannot work long. 
If they were to stand on their legs again 
and lead an honourable life once more they 
had to adopt some positive attitude towards 
life. For years and years we were a mere 
crowd of people bereft of everything, with 
no ideal and no organisation worth the 
name. We were tossing over the political 
currents of this country, sometimes carried 
to the left and at other times driven to the 
west, witli no ilefiiiitc goal in sight. But 
suddenly a light appears. Wc cease to be a 
medley conglomeration of aimless in- 
dividuals. We acquire an ideal worth 
fighting for. Wc arc no longer straying on 
the oeean but arc ready to plough our own 
furrow along our destined end. As Iqb.d 
has so aptly said, at critical moments in 
our history it is Islam that lias saved 
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Muslims and not vice versa. We have 
realised that we are a nation in ourselves 
not because we are diffei’ent in almost every 
respect from the Hindus but because we are 
Muslims : our allegiance to Islam is an 
ideal, a binding force, an insph’ation and 
destiny all combined. We have been saved 
from destruetion as a nation through Islam. 
Thus the problem of I^akistan is not the 
problem of adjustment and resolution of 
differences between Hindus and Muslims but 
the realisation of the ideal which Islam 
places before us. The differences there were 
and there will be and we can /find ways 
and means whereby the present-day conflicts 
can be totally eliminated but that has 
nothing to do with our ideal of Pakistan. 
. It is the embodiment of our aspirations, the 
new Magna Carta of freedom, of future 
peace, prosperity, and economic emancipa- 
tion of humanity which can only be attained 
through Islam, 

In order to appreciate the exact position 
of this ideal, we .must distinguish the nature 
of Muslim nationalism as embodied in the 
ideal of Pakistan from nationalism of other 
peoples. Islamie nationalism is nourished 
neither on a doetrine of raee superiority nor 
on the militant theory of a Fatherland Uber 
Alles ; it is ideological from beginning to 
end. Racial, territorial 'or class outlook 
divides mankind into warring camps bent 
upbn the destruction of one another while 
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ideological outlook is thoroughly human and 
cuts across races, territories and classes and 
builds upon tlie' moral structure of 
righteousness which alone is the guarantee 
of future peace and welfare of mankind as a 
whole. Much has been and is being said 
against religion as an organised force in our 
life but whether the critics of religion are 
western or eastern, none has ever tried to 
look at it in the right perspective. Religion 
in the eyes of Christian or Hindu critics 
is always without exception identified with 
Christianity or Hinduism and never Islam 
and there is a world of dificrcncc between 
the two. To a Christian or a Hindu, religion 
is only a mode of worship and so’ a private 
alTair, a minor addendum to human life 
which is to be kept at an arm’s length. It 
is confined to our relationship with a 
hypothetical god or gods which docs not 
influence us in determining our moral and 
intellectual outlook, which docs not give us 
any dependable criteria of judgment nor any 
code of moral laws whereby to regulate the 
whole complfi,xity of our life. As such the 
pattern of society that evolves under the 
influence of sucli a static and renefion- 
ary religion is not a whit better than the 
pattern of society that evolves under the 
influence of .a purely watcriBlhUe, .secular or 
anti-religious outlook. Rationalism in 
pfiilosophy, materialism in general outlook, 
utilitarianism in morals cliarnetcrise both. 
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Their form of politics is machiavellism, their 
economic is capitalistic’ exploitation and 
their sociological outlook is complete in- 
dividual freedom amounting to libertinism 
based on the policy of might is right. It 
was therefore all but natural that Christian 
Europe should look not to Chris't for 
inspiration but to the pagan Greek culture 
and Hindu India should seek consolation in 
accepting in toto the political theories of the 
• materialistic West. 

But there is a dynamic conception of 
religion which is progressive and revo- 
lutionary in its nature. It believes in the 
psychological unity of man and his 
- harmon^pus relation with the universe in 
which he lives, moves and has his being. It 
•is hot a minor addendumVof our life, but 
life itself, its inner-most spirit and motive 
force, a touch-stone of truth and error, 
demarcating the path of righteousness at 
every step from the path of eviL It deals 
‘not only with the relation of man,' to his 
Creator, it equally determines our relation 
to other human beings and to the universe 
of nature. Tts aim and object is to impress 
upon our mind that the different spheres of 
our multifarious activities are not so many 
different water-tight compartments but a 
unified and organic whole in which each 
part has its unique place and none of which 
Can be removed from its context without 
destroying the harmonious evolution of 
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particular mode of behaviour in accordance 
\with tJiat attitude and outlook. It is 
'religion, culture and civilisation all combin- 
ed into one. This unity, again, affords us a 
lofty moral ideal which determines the 
value of each and everything from the 
lowest to the highest. It regulates the life 
of an individual as much as the life of 
a society. It is a psychological outlook on 
life which brings in its purview the most 
trivial and the most sublime problems 
of our existence here and thus helps in the 
Jinrmonious growth of individuals and 
societies. From the mosque to the market 
and the battlefield, from the mode of 
worship to the mode of using llic radio 
and the airplane, from the ordinary prohlcni 
of health and sanitation to the most 
important problems of sociology, economics, 
politics and international relations, from the 
clcmehtnry education of the child to the 
obsci^'ation of nature and • research of 
natural laws, in short, nil the multifarious 
and multiform activities of life are broiighl 
under certain rcgtilnlivc principles which 
have their basis on our Joynlly !o God and 
since God is the ultimate spiritual basis 
of all life, loyalty to God virtually amounts 
to man's loyalty to his oun ideal nattin*. 
Thus- n dynamic religion like Islam alone 
lean bring eternal peace and liarinony to 
ithc world toni asunder bv cordlicting 
[loyalties. The vorld is in need of it and we 
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are the proud inheritors of this message" 
of hope. But before thfe world can realize 
the intrinsic value of this message it is 
necessary bhat we should be able to show 
to the people the practical efficiency of 
this ideal. Pakistan is to be the future 
haven of peace from which the miserable 
world would learn the ways of eternal happi- 
ness and harmony. 



CnAPTFR T^VO 

Scheme of Hindu Raj 

In order to appreciate the iindcrlj^inj; 
spirit of Hindu nationalism as embodied 
in the Congress, we must understand what 
the ^\ord ‘Hindu* implies It docs not 
indicate any both of people \'lio follo^^ 
a particular religion or faitli Hinduism is 
not a religion at all m the sense m which 
Christianity or Islam is All the hundreds 
of tribes and castes of India who arc not 
Jliishms or Christians arc railed Hindus and 
the aggregate of their traditions, bchtfs, 
customs and institutions is called Hinduism, 
though they may -be mutually irrcconci 
liable. “Hiough the Hindus arc stpiraltd 
from other religious communities, il should 
not be imagined that the) arc united b\ 
n bond of a common s)slcm of dottnnts 
Tlicrc IS in fact no sj stem of doctrines, no 
teacher, or school of tcndiing, no single god 
that IS accepted bj nil the Hindus Agun, 
no nniount of dc\ i ition from the tstahhslitd 
dotlrnus or disrf«'arcl of nnv lK)okor(\(ii 
of onn customs, wtnild < not n ptr'on ti> 
fall from Ilmduism, tint is, Ixfomt Iiihh lo 
exclusion from the Hindu it)nimunit\ * ' 

' S \ •« p 31 
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But with all this diversitj^ of races, beliefs 
and customs that make up the Hindu nation 
of India, there is one clement at least which 
strikes ' all Non-Hindus, viz., their caste 
division. They are divided into about three 
thousand castes and much larger number of 
sub-castes, every one of whieh forms an 
exclusive group consisting of persons born of 
members of the group. We do not wish to 
enter into any lengthy controversy over the 
origin or the present position of ■ the 
caste-system in India. We have mentioned 
this fact because the presence of this system 
among the Hindus has been responsible, 
to a great extent, for the present estrange- 
ment among Hindus and Muslims of India 
and much of the long drawn-out con- 
‘ troversies connected with the solution of the 
so-called communal problem might not have 
arisen in its absence. To orthodox Hindus, 
Muslims and Christians are no more than 
-'alien and untouchables. The Indian 
Christian community is now willing to co- 
operate with the Hindus for the emancipa- 
^ tion of the countrj^ At present it enjoys 
the patronage of- the Christian Government 
and therefore docs not fully realise the sting 
of social boycott of the Hindus just as 
the Muslims never felt it so long as they had 
the consolation of official patronage during 
, Muslim rule. But as soon as the British 
hand over the substance of power to the 
Congress, which is dominated by the votaries 
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of the old Brahman imperialism, the fate of 
the Indian Christians would be the same 
as that of the Muslims. They must cither 
willingly merge tliemsclvcs into the heter- 
ogenous mixture of races and crcc(ls*called 
HmdiusTh and thus add' to tire^rcady 
staggenng number of the untouchables or 
leave the country bag and baggage or, if 
they are determined to keep their religion 
and culture alive in this land of their birth, 
they will have to face the worst form of 
Inquisition at the hands of these champions 
of democracy and equality I Ch. Afzal 
Hnque says : “ l^Iusalmnns of the Arynrfj 
race, Musalmansofthcsufi cult. Musnlmans] 
of the High Houses, Musalmans of good 
education, were treated alike ns untouchable^ 
of the Hindu society. You may be a niiccn 
nationalist and a four-square Gannlnitc,! 
yet you will be treated ns an untouchable ns! 
soon as you announce to a Hindu thnti 
you arc a Mu^.ahnan. However justified tlie^ 
Ilindus feel ami however innocent they/ 
plead in their treatment of the Musalrnnns, 
in justice they cannot blnine the latter 
if they niUiiatc nu ill-feeling towards 
them.”* "We do not wisli to dilate upon tl cj 
advantages or disad\ .intagi s of the enste 
system* or claim that the prc'inre of tl.is 
svsletn among Hindus is ilenial of the idials 
of dnnocrxuw, f quality or fuidorn or to 

» -i/ i r' ♦ f» 47 

» Scf Jj-j IP, I9I* , p 7 f T f 



scheme of HINDU RAJ 


19 


refer to the treatment of the untouchables 
by Hindus ; ^ for none of ■ these directly 
bears on the subject before us. What we 
want to emphasise is that this particularly 
exclusive nature of the socio-religious system 
of the Hindus was bound to affect the 
direction and flow of the current of 
nationalism that manifested itself in the 
latter part of the last century. 

All the alien elements that came, to 
India after Aryan invasion were gradually 
absorbed into its body-politic but Muslims 
alone, . inspite of a long contact of a 
thousand years, had maintained their 
separate existence and so they were the first 
target of attack when Hindus became^ 
politically conscious. It was the pernicious 
influence of rigorous caste- sy stern which 
could not tolerate the presence of a group of 
people that was not willing to be brought 
under one of its numerous castes and 
sub- castes. What happened later was 
therefore all hut natural and if at present 
Independence of India is as far from our 
grasp or better, sight as it was 50 or 60 
years back when the Congress started its 
career, the explanation lies only in the 
tragic presence of this s37stem in the Hindu 
society that produces in them an aggressive 
form of exclusiveness which is thoroughly! 
militant in its attitude towards the Muslims. 

^ For this, see Dr. Ambedkar’s; Gandhi and the Emancipation q, 
the Untouchables and Swami Dharma Theerthaji ; Menace of Hind 
Imperialism. 
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Tlie ■whole political advancement of the 
country has been unfortunately ictarded by 
the presence of conflict among the various 
peoples of India and e^crj’body realises that 
■v\ithoutthc communal settlement indepen- 
dence cannot be possible. But is this 
settlement, and therefore political ndvante- 
ment, possible, so long as the nature of 
Hindu society remains as it is? 

During the latter half of the last 
centurj’ when Hindu nationalism vas 
becoming more and more vocal, ^soinc 
eminent reformists like Rnnadc began to 
concentrate tbcir whole energies on the 
reconstruction of Hindu society on 
democratic lines and on eradicating the evil 
of caste-system. But the jioliticinns of tlie 
day dis-crcditcd him and his mission. Tliey 
raised a great hue and cr>' and made his 
work impossible. Mr. Tilnk, a Brnhnmn of 
the South, was the foremost politician who 
declared a war .against limi, fearing an 
emrontlimcnl on the hereditary rights of his 
class sanctified b\ Mnmi. He started his 
crusade ag.iiiist Rniiadc’s social r< form 
mo\cmenl by nd\ orating that _piditirnl 
reform was to Im'c prcctdcncc o\cr socml 
reforni. Ifon alike the* terhniepic of 
h> pocfisy IS ! 1 he same meaningless slogan, 
after CO stars of struggle, is being dinned 
into our tars hv Mr. Xihni and other 
orlhotlox iinpe rialisfs, m a elifTtrrnt eontest, 
of course, that peihtical frectltan is toli.isr 
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PXg ccdcnce ov er comiminal sctllcnicnt. 

Ranadc rcLorlcd with thp ihrusling' logic of 
a sincere reformist. He said : ‘‘ You cannot 
be liberal by halves. You cannot be liberal in 
politics and conservative in religion. The 
heart and the head must go together. You 
cannot cultivate your intellect, enrich your 
mind, enlarge the sphere of your political 
rights and privileges, and at the same time 
keep your hearts closed and cramped. It is 
an idle dream to expect men to remain 
enchained and cnshackled in their own 
superstitions and social evils, while they arc 
struggling hard to win rights and privileges 
from their rulers. Before long these vain 
dreamers will find their dreams lost.”^ 
Mr, Ranade did not live to see his prophecy 
•of disillusionment and frustration fulfilled 
to the very letter. The Congress stood 
for staim quo in social reform and though 
demanding democratic rights from the 
British was determined to deny it to the 
common masses of India and defended this 
ujixithy towards the rights of the people by a 
resort to the hollow maxim of unity of front 
against the foreigners. The president elect 
of the Congress in Iiis message to the Social 
Conference of 1895 wrote thus : “ The 

raison d' etre for excluding social questions 
from om: deliberations is that if we were to 
take up such questions, it may lead to 
serious differences ultimately culminating in 

1 Dr. Ambedkar: Ranade, Gandhi and Jinnah, pp. 38-39. 
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a schism, and it is a matter of the first 
importance to prevent a split.”' This 
passage is sufficiently illuminating. It gives 
the whole reason at the back of the mind of 
the Hindu High Command for paying no 
attention to the problems of adjustment of 
relations between different castes, higher 
and lower, so as to evolve a homogeneous 
society on a true democratic basis with 
equal opportunity for all and finally the' 
adjustment of the relation of a democratised 
Hindu society with the Jluslims for the 
future welfare and stability of our land. 
They think, and rightly so, that if the^ 
were to tackle the first problem first, their 
dream of acquiring power would disappear, 
the eommon people would refuse to be 
dominated by a clique of exploiters who 
represent in their persons nothing but the 
age-long reactionary forces of Brahmanism 
which has nourished and grown fat on 
the ignorance of the trodden people. They 
tried to build up their lofty mansion of 
nationalism on the sandy foundations of 
opjiositioii to the foreign ruler and with this 
empty clarion call they succeeded in 
mustering the people to their platform. It 
is possible to frighten the foreign master 
into a relaxation of his grip iiiion us hy 
mi exhibition of feigned unity nml Etrenglh. 
The trick worked svell for a time mid 
Uic Government gave a semblance of power 

* Stnzsj CSt., p. Tl?. 
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to the Congress. But as soon as its 
eonstruetive poliey manifested itself, the 
differences came to the* forefront and the 
whole body-politic stood aghast and 
revolted. All the irreconciliable elements of 
Indian life - which so far had remained 
submerged came to the surface, each 
demanding recognition for its separate 
existence. The-' Dravidians, the untouch- 
ables, the Sachuts and the Muslims, all began 
to clamour for their rights which the 
Congress has so far refused to accept. The 
serious differences and schism which the 
orthodox group of the Congress wanted to 
avoid for the sake of freedorn of the country 
could riot be dissipated by merely ignoring 
their reality. For fifty years these leaders 
.succeeded by one attempt or another to 
keep them beneath the surface and show to 
the world a sort of patched-up unity of 
front against the foreign rulers but they 
were bound to appear and it is better for the 
future welfare of our country that they 
have at last raised their head to «Uch a 
height that nobody can now ignore them. 
[Struggle for political freedom must be 
postponed for a while and the whole energy 
of the' nation must be directed to the 
problem of reform and reconstruction of 
{ socie ty on a truly democratic basis. But, I 
l^irik, it is a folly on our part if we believe 
for a moment that -the present Congress 
leaders, so much intoxicated by power, will 
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ever listen to reason and facts of Iiistory : 
they refuse to lcar;r tlie lesson wliicli the 
history of fifty years of tlieir liolloiv 
nationalism teaclics them. A show of unity 
brought them power which they used not in 
the true democratic spirit but in strengthen- 
ing the ehains of slavery and in oppress- 
ing those wliom Brahmanism is out to 
exploit. 

Some Congress apologists, realising the 
magnitude of disaster inherent in this 
pohey, have come out with the plea that 
iMr. Gandhi stands for tlic cause of Ilindu- 
illuslim unity and emancipation of the 
untouchables. lie is quoted to say, “ II 
regard untouehability ns the root-cause ofj 
our downfall and Hindii-.MusIim discord.’l/ 
So far ns the statement goes, it is the 
clearest expression of n fact and a true 
diagnosis of the disease that is eating 
into the very vitals of our body-politic. But 
when we turn to actual facts we find that 
Jfr. Gandhi’s is not a very Iogic.al position. 
If untouehability is the root cause of our 
failure in forging a really united front, why 
has he not cried halt to the mere politieal 
programme of the Congress and diverted 
all his energies tuwnnis the emancipation 
of the out-eastes ? 'I’hc fact is that he wants 
to go on with his politie.al programme with 
a greater zeal and greater strength so ns . 
to attain power and nil the while npiicasing 
tlic oute.vstcs and the JIuslims with empty 
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plirases and meaningless slogans. What he 
intends to do for the uplift of the untouch- 
ables, the brilliant episode of his fast-unto- 
death — a piece of political blackmailing — 
can clearly show. He stands for the caste 
system and is not ready to abolish it. But 
even if we accept that he sincerely stands 
for a revolutionary change in this system, 
we may rest assured that he cannot succeed. 
The institution is too sacred, too strong 
and too profitable for the Brahman imperia- 
lists to be allowed to be ‘broken into pieces 
by the flimsy hands of Mr.. Gandhi. His 
'whole popularity with his people rests on 
the thoroughly conservative and reactionary 
character of his mission. An eminent Hindu 
writer, who has studied ' the problem 
sufficiently deeply, says that Mr. Gandhi, 

“ has not been openly disowned by the 
Hindus because he has refrained from 
directly attacking the castes ; but when it 
comes to real concerted action in' social 
life in addition to putting up a fight 
with foreign rulers, he too will have either 
to deaouace the evil and fight it, or else 
fail in the ultimate attainment of true 
freedom and unity for India and Hindus.”^ 
The moral is clear. ' Unless the present 

^ Swami Dharma Thearthaji: Op. cit., p. 201 , 

“The , caste system of Hindus, according to Vedas and Shastras, is 
' not man’s creation and the whole structure of the Hindu religiop 
and civilization is based thareon. Tne matter of eradication of the 
caste system, therefore,... means the condemnation of all the sacred 
books of Hindus.” Tniz<nj,Jan.l8, 19iS, p. 7. , Cols. 3, 4: “Social 
Reform and the Congress.” 
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social sjstcm of the Hindus remains, it is 
impossible for an}bod\ in India to come to 
anj terms \\ith them Ihe caste s\stcm 
mn\ be good or bad m itself, is not the 
problem \Miat ^\e arc concerned ^Mth is 
the spirit underlying it, the spirit of 
political machiavelism and economic 
strangulation for the sake of a superior race 
of Brahmans \\ho ha\c for full one thousand 
years succeeded m exploiting c\ery taste 
in India Ever since the caste became the 
established social order of Hit Hindus, they 
ha%c lived under an imperialist I'egimt m 
which a handful of sup'^nor men always 
monopolised power, wealth, cnhglitcnmcnl, 
religion and freedom and used these advan* 
tages to suppress and exploit the massts 
This arrangement still continues and the 
Congress High Command represents this 
spirit of Brahmanism at its best Tlius 
replacement of British Imperialism bj 
Brahman imperialism is their highest ambi- 
tion. 

So far we have dealt with the real cause 
which lies at the root of the present 
connitling ideologies of the diffurent parties 
m India The mam factor^ whieh nourished 
these forces are spread over a perio 1 of full 
one liundrcd years during whteli Hindu 
nationalism took a particular line of develop- 
ment culminating m the demands of 
Pakistan. Dravulstan and s^'parat'* mlnairs 
by the bclicdulcd Castes, as a reaction 
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against their aggressive and' exelusive spirit. 
The earliest phase of this movement was 
characterised by a very • keen and deep 
hatred against the Muslims with the sole 
object of eliminating them from India in 
conjunction with the ruling power which had 
a just cause of enmity against them. The 
first manifestation of this militant spirit 
was the publication of the Ananda Math 
by Bankim Chandra Chatterji in Bengal in 
1882 . It is a novel which from one cover to 
the other preaches hatred against the whole 
Muslim- community of India and inspires the 
reader with a religious fanaticism of the 
vilest form to rise against them as one man, 
to terrorise them into complete submission 
and utter annihilation. The start was 
well-timed: for then the British were bent 
upon wreaking their full vengeance on 
the Muslims. The book very cleverly cajoles 
the British and offers a hand of co-operation 
to them in their sacred mission of routing 
out the .common meleche enemy. The 
no^rious song of the Bande Matram is 
oTspecial feature oTthe book and is sung on 
each aind every occasion when fresh recruits 
are enlisted for the army in order to raid 
and destroy Muslim habitations in the 
. country. You can well imagine the disgust 
which Muslims righteously feel when the 
Congress High Command insists on raising 
this anti-Mushm cry to the standard of 
a national song and then they add insult to 
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tinjury when they cxpcet thijt we would 
jstand up to "pay our homage and thus 
/associate ourselves with a movement whose 
J sole mission was our very destruction. By 
identifying with this vile aiK^i^pniiiinble 
son g the Congress stands totally condemned 
in the eyes of the Muslims. 

Talcing advantage of the British patro- 
nage, the Hindus had gained a complete 
control of the machinery of the Government 
in the country and thus, through their 
position of power, were able to achieve their 
object of eliminating Muslims. The pages 
of Or. Hunter’s well-known book Our Imlinn 
Mimilmatis is a brilliant c.vposition of the 
conspiracy hatched by the British and 
backed up by the forebears of the present 
Hindu leaders of the Congress who arc so 
fond of attacking us for our cries of justice 
and fairplay in the recruitment to services. 
Even when the British rc.alised, through 
their own policy and not for any love for 
us, that the lime has tome to stop 
patronising the Hindiu alone, a great hue 
nnd cry was rais.-d. The IliiuUi I’alriol 
(Caicntia) in its issue <if August g. 1870 
wrote that Muslims being reheh shoidil not 
be encouraged in miv way ! Now the Hindu 
Press says that .tluslinis, bring llie ugr/i/.r of. 
British ' imperialism, slioahl not be 
cneoumged m any wav. Strange are llie 
ways of hypocrisy mnslced ns Nationalism I 
En'trenclied safely in Government ollices 
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these descendants of Brahman imperialists 
were bent upon achieving thtir object of 
Hindu reyival in this land by all means at 
their disposal. “Already in Asoka’s time 
the Brahmans had probably captured the 
Sangha (Buddhist monastries) as effectively 
as in modern times they have controlled 
the inner working of British departmental 
machinery.”^ Brahmans accepted the new 
faith and from within corrupted and defiled 
the purity of Buddha’s idealism. They were 
responsible for introducing idol worship 
and other most revolting practices into it 
and destroyed its strength by creating a 
great schism *by detaching themselves under 
the name of Mahayana from the original 
doctrine of the faith.^ The history of 
Brahmanic intrigues against Buddhism, 
which was a frontal attack against their 
vested interest, is being repeated before our 
very eyes. The existence of Muslims as a 
separate nation with a deep consciousness of 
their future destiny and mission in this 
very land of their birth is a standing 
challenge, to their monopoly of power and so 
they are using every available force to 
crush us down by vile intrigues. But 
Islam is not Buddhism and we are confident 
that the base machinations of these native 
imperialists shall be soon exposed and they 
• shall stand condemned- before the bar of 

^ Havell, E. B. : Aryan Rule in India, p. 148. 

' “ Samadder, J.-N. : The Glories of Magadha, p. 167. 
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world opinion. 

These nationalist fanatics were, how- 
ever, not content with these petty privileges. 
They were bent upon achieving their object 
for which tlicy could not wait for long. 
Tlicy launched a full-scale project of 
preparing their future generation for taking 
the reins of power which they were sure of 
getting. Tin's spirit of nationalism expressed 
itself not in founding a national University 
but a Hindu University at Benares, the 
stronghold of Brahmanism. The spirit of 
the accursQd caste system pervades the 
whole institution up to this day. Pandit 
Mnlaviyn, as its custodian and guide, 
represents in his person the tradition of 
Brahman impcriallslic aspirnlions of the 
ages. With the founding of this institution, 
the Hindus began to w.ngc a relentless war 
ngninsl the Muslims. The first step in this 
dircclion, started from Bennrns in 1807, 
was an attack against Urdu and advocacy of 
Hindi ill Govcnmiciit olliccs of the country*. 
As a matter of fact there is no great 
difference hetween the t^\o Inngiinges ext'ent 
the name and the script. Urdu vas tm* 
result of fruitful cultural contact of the U'o 
pc<»plo :ind a symlx)! of their muluni love 
and toleration. A true national sjurit 
would hn\c at once tnleri ndxantagc of 
this happy exeat and utdi^cd it for the sake 
of cn atiug a laalthy atinosplu re for future 
|ventv and harmony. But, unfortunattly 
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for the country, Urdu was written in letters 
which reminded the Hindu nationalists of 
the Quran and this vpas simply unbearable. 
They could not tolerate the existence of 
Muslims as devotees of an alien religion. So 
it became their sacred dut})- to abolish this 
language once for all and thus root out the 
one symbol of Hindu-Muslim cultural 
fusion : for the future India of their dream 
was to be pure and unadulterated Aryan in 
y^hich nothing reminiscent of Muslim rule 
could be tolerated. 


Along with this, the forces of revivalism 
were being gradually encouraged. The first 
gep in this direction was taken by tlie 

founded by Raja Ram 
lonan Roy who was greatly influenced botli 
by Islam and Christianity. It started wltlfi 
a revolt against idolatry and other forms of 
priestcraft and later on made a protest, 

caste-system. Though 
the first manifestation of Hindu national 
awakening, it could not penetrate to the 
primary object was social 
political. It was nof 
MnoT hatred against the 

SUP could not achieve the 

hnJf^ I-t was tod much a 

business of the high-caste Hindus for their 
own improvement to grow into a national 
power. After giving to India some of her 
joost distinguished leaders and patriots, 
nas relapsed into passivity and some 
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■world opinion, 

Tijcsc nationalist fanatics were, Iiow- 
ever, not content with these petty privileges. 
Tliey were bent upon nehieving their object 
for whicli they could not wait for long. 
They launched a full-scale project of 
preparing their future generation for taking 
the reins of power which they were sure of 
getting. Tliis spirit of nationalism expressed 
itself not in founding a national University 
but a Hindu University at Benares, the 
stronghold of Brahmanism. The spirit of 
tlic aceursejd caste system pervades tlic 
whole institution up to this day. Pandit 
Mnlaviyn, as its custodian and guide, 
represents in his person the tradition of 
Brahman imperialistic aspirations of the 
ages. With the founding of this institution, 
the Hindus Iicgnn to wage a relentless war 
against tlic Muslims. The first step in this' 
direction, started from Benaras in 18C7, 
was an attack against llrdu and advocacy of 
Hindi in Govcrnnicnl ofliecs of the country. 
As a matter of fact there is no great 
dilTcrcnce between the t>u) langungi's extVnt 
the name and the script. Urdu was tlie 
rcMih of fniitful ndtural contact of the two 
people ami a synilK>l of their inultial love 
and toleration. A true national sjnrit 
wotdd have at once taken advantage of 
this ha[»py e\i nt and utilised it for the sake 
*>f rrenting a hfalthv nlinosjilu re for future 
jH'at'e ami harmony, lint, tiiifiirtunal< ly 
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Arya Samaj was much more allied in its 
spirit and new creed to 'Islam than to tlm 
traditional Sanatana Dharma. It was 
against idolatary and priestcraft and stood 
for the worship of One. God; it worked 
for the emancipation of the people from the 
bondage of the superstitious tyranny of the 
corrupt priesthood. But inspite of this, 
conspicuous religious antagonism between 
them, there is not a single occasion when 
these two sects of' Hinduism came into 
collision. - And notwithsta ^ng all the 
similarities "winch it bears to IsTamT^rya 
Sa mai is the deadly fo^of Musliihs and 
theirr elTgion in every held of lilS It is' as 
it shoiila be : toFIImdiTll^^atibi^^ cannot 
thrive unless Muslims as a distinct entity 
in India are totally eliminated from the 
field. 

Till the beginning of the twentieth 
century, this militant spirit confined itself 
to developing in the people a deep seated 
hatred .against the alien Muslims but with 
the passage of time it was bound to take 
some positive step towards the building 
up of a future state based upon the old 
ideology of Brahmanic supremacy through- 
out the length and breadth of India. This 
was supplied by Mr. Hardayal. He envisag- 
ed the formation of a political movement 
m the country in which the Muslims would 
be assigned ^ the position of hewers of 
wood. He did not believe in Hindu-Muslim 



32 


WHY PAKISTAN 


( silent good work. But the true spirit of 
nggressne and militant nationalism of 
Hindus nas expressed by the founder of 
Aiya Samaj (1875) who, learning from the 
in-efTcctivcncss of the Brahmo Samaj, 
laurfclied an ambitious sclicme of political 
emancipation of the Hindus based on 
inculcating a deep enmity and hatred against 
the Muslims and their religion. So far as 
his cnisadc against the superstitious aspect 
of the people’s faith was concerned, he 
did a niagnificicnt thing and dcscr\cs our 
tlianks. He succeeded to a great extent 
in bringing his followers out of the nbvss of 
inhuman practices miscalled religious, “The 
true religion is found in the Vedas and 
the Upnnishads,” Mr. D ayannnd sajs, 
“winch tnjoin thatTcarned persons should 
Hcach and preach truth* to the people, and 
show' them the neccs«:ity of abandoning 
falsehood and of doing good to nil.” Does 
'It not strike strange that a reform ino\cnicnl 
hasid on suclj broad principles of humani- 
tannin^m should hn\c lutn all along 
nourishtd on a deep nnimcsitj against tlie 
Muslims? It IS strange hut not unnaliiml. 
The whole force of Hindu Xationahsm— it 
may he refomust, rcMsahst, humanitarian, 
— had, of iicccssilv, to turn its fate against 
us if it were to aLinc\c its primary object of 
estaVihshmg thi Umn Bnj, n dTtnnrj wliwb 
llrnhnian imnerinhsls lm\e hetn dreaming. 
I-ookiigat tlic nature of the reform ilstlf. 
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Arya Samaj was much more allied in its 
spirit and new creed to ’Islam than to the 
traditional Sanatana D harm a. It Mas 
against idolatary and priestcraft and stood 
for the worship of One; God ; it ivorked 
for the emancipation of the people from the 
bondage of the superstitious tyranii}’’ of the 
corrupt priesthood. But inspite of this 
conspicuous religious antagonism bctM^ecn 
them, there is not a single occasion Mdicn 
these two sects of ~ Hinduism came into 
collision. - And notwithsta nding all the 
similarit i es ^which it bears to Islam, Ary a 
Sa ma] is the deadly, fo e of Mus lims and 
their r eligion in every lield”bf life^ It is as 
it should be : for Hindu3[aBbhalism cannot 
thrive unless Muslims as a distinct entity 
‘ in India are totally eliminated from the 
field. 

-Till the beginning of the twentieth 
century, this militant spirit confined itself 
to developing in the people a deep seated 
hatred .against the alien Muslims but with 
the passage of time it was bound to take 
some positive step towards the building 
up of a future state based upon the old 
ideology of Brahmanic supremacy through- 
• out the length and breadth of India. This 
was supplied by Mr. Hardayal. He envisag- 
ed the formation of a political movement 
in the country in which the Muslims would 
be assigned ^ the position of hewers of 
wood. He did not believe in Hindu- Muslim 
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unity on a tasis of equality and ivanted the 
Hindus to he the leaders and the Muslims to 
be the eamp-folioners alone. “In using 
the a Ol d Siucnritji/tt and appealing to the 
people rve arouse Hindu associntions. We 
would ask the Jluhammadnns to join us hut 
we must heep their masses under Hindu 
ieadcrslnp. If you give them Muhammadan 
lenders, you tread on dangerous grounds.” 
In l.nofl lain I.njpat Uni and other Hindu 
nationalists emphasised the true political 
aspirations of their community by declaring 
that Hindus were a nation by themselves 
distinct from Muslims and therefore there 
was no point in the claim of the Congress 
that Indians were one nation. This was the 
true and natural culminating point of Hindu 
national spirit which meant to acquire 
pouer for itself alone. Mr. Hardaynl could 
not tolerate any joint Hindii-Mus'lim Slate 
in India: stntc'nmst belong to the Hindus 
and the Muslims may live in it ns serfs. 
1 He says: "To attain Snwnrnj we do', not 
need JIuslim nssistanee, nor is it our 
desire to establish a joint rule.. .If you 
attain Sawnraj rvith JIuslim help, eternal will 
be your depr ndence on the Muslims, leave 
Ihtiu, therefore, all alone,’’* On the basis 
of this ideology Hindu JInhnsnbhn was 
reorganised in 1 033 with the double 
programme of Shuddhi and Sanghtan. The 

I IVrsl Illosln : ^ set t, 

|ip. M, ITi Kr. IS3.|SS(Ttli. Ijl.) 
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Hindu religion haS’ consislcnlly no room for 
conversion because, alricl.ly speaking, it is 
not religion at all : Hinduism is a mere 
name f or the conglomeration of irrcconcili- 
al5ln^fa itlis.~' "Biit thcn' tlfc relative jmsitibn 
ofHmdu and I\Iuslim population vas a very 
acute problem for those who wanted to 
establish a purely Hindu Raj. It was 
possible to silence 30 or 20 millions of 
Muslims scattered all, over India but it was 
practically impossible to eradicate 70 
millions especially from the North West 
corner of India. Leaving aside the h'’ronticr 
and Sind (which were not till then separalc 
provinces), the Punjab and Bengal alone 
mattered to these Hindu nationalist s, where 
Muslims were growing into a majority. For 
a people dreaming of a future Hindu Raj, 
it was a dismal prospect. So Ihc only 
remedy rvhich they could prescribe to cut 
short the annual growth of IMuslim popula- 
tion was to reconvert them and tlius reduce 
their threatening numbers. An appeal for 
ten lakh of rupees was made to the Hindus 
by Pt. Malavij^a, Lala Lajpat Rai, 
Raja Narindra Nath and others to found a 
memorial for Shradanand with the purpose 
of reducing Muslims of India to a nonentity. 
We give below a few of the relevant 
quotations from different sources which 
display the real spirit underlying the first 
move. The Editor of theParic/p says, “ The 
question of Shuddhi is a matter of life and 
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death for the Hindus. Muslirns have gro^-u 
from 7cro to 70 million and Christians arc 
4 million It is difficult for 220 millions of 
Hindus to li\c in the face of 70 million 
Muslims.. .A religion should he propagated 
for the sake of religion but Hindus arc 
forced to adopt this procedure on account of 
se\cral other reasons.*’ Another nationalist 
in Delhi declared, ‘•I!indu*Muslim unity Is 
impossible ^^ithoul Shuddhi. \Vlicn all 
Muslims ^ill be con^ cried to Hinduism, 
cvcrjbody in India would be Hindu and 
then no power on earth can thwart our 
march to freedom.** Tliis programme of 
conversion was popularised by Hindu poets 
who c:ccitcd the public by their pitliy 
verses : 

" Our mission of Shuddhi should in 
no way be made to .suffer. Tin’s golden 
opportunity IS God-sent. O Hindus! If 
there IS any faith in you, let tlicre remain 
not a singh Muslim in Ibis world.*’* 

Similarly the other aspect of the 
programme was equally directed against the 
Sluslims I he following stntmicnts of the 
lending Huwlu lender, speak for them* 
aches. 

“Just ns r.nginnd is for the rnglislj, 
rmuce for the rreneh, >o is India for the 
Hindus. ..If the Muslims wish to op<T.vtc 
witli us uncntulUimuilUh "c sfirdl wrhouic 
them; othcr»is'‘ Hindus shoulf! rinrch on 

• - Oj jo.it* I*" 
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alone.” 

“ The Sawarajaya movement has been 
started by the Hindus for the last several 
hundred years. The Hindu Sanghtan is 
to give a practical shape to the law of 
Manu.” 

• “ When Hindu SangJiian will result in 
attaining vSawarajya, tlicn we sliall turn 
towards Muslims and Christians. Our policj'' 
shall be declared. There sliall be no need of 
mutual understanding or compromise. The 
Hindu Mahasabha will proclaim its decision 
defining the rights and duties of Muslitns 
and Christians in the new National Govern- 
ment of India and announce the conditions 
of Shuddhi:^ ' 

“ I think that the future of Muslims 
will be very dark unless they become 
nationalists. If they are willing to remain 
religious fanatics and agents of British 
Government, then the people of India {i.e. 
Hindus) would rise against them. Their 
salvation lies only on the path of nationa- 
lism.” / 

“ If India can attain Sawaraj, it is 
possibl-e only through Hindu culture... Hindu 
Sanghtan is being organised because the 
Hindus alone are the torch-bsarers of the 
ancient culture of India. Some people ask, 
Should, then, Muslims leave the country ? 

• I do not subscrilbe to this thesis. Just as 
small rivulets join the Ganges and still 
it does not change its name, similarly the 
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})asic culture in Indin slinll be only Hindu... 
Tlie real quarrel is not of religion but of 
culture.” 

” The fundamental principle of tlie 
Savvaraj Party should bo tliat every Indian 
child should study only Indian literature, 
adopt only Indian culture nnd folIoH' only 
fnitlib of Indian origin. If any eommunily 
refuses to aeeept it, then it should be turned 
out of India to the desert of Arabia.” 

“ Hindus should try to get Brillsli 
patronage and keep the key posts of the 
adminfstration in their hnnils. Their first 
duty is to weaken the Muslims witli the 
help of the British nnd strengthen the 
Hindus. It is only when tliis step lias been 
fully carried out that Sawnrnj can be 
attained.”* 

These are only a few utterances, frank 
and honest, whieli have been selected at 
random from a voluminous literature on 
this subject. Besides the main object of 
proving that the whole movement of Hindu 
iiatidiialisni was aimed at liqiiidntine 
Miishiiis, their religion nnd culture, th'^' 
stntciiienls, strangely speaking, sliow a 
rtmarknblc iiirmity to the utterances nnl 
deeds of the iirescnl Congress leaders. Tli' 
real significance of tlie'sc statements e.mis't 
lie brushed aside by the critic, by siyinn 
that these arc the outbursts oi Hindi 
Commuinilisls. Ves, it is true, but the fnrl 

I |«u] ti O.xciLyptk. 
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remains that the ideal of Hindu Rnj wiiidi 
these nationalists laid before tlioir co- 
religionists during lOOG-1027 served as tlic 
beacon light for the Congress Ministries 
during the 27 months of their regime in tlie 
Hindu majority provinces. Almost all the 
Congress leaders repeat these ver}^ ‘ axio- 
matic truths’ : that Hindus and Muslims 
have the same culture, that their religion is 
the greatest obstacle in the attainment of 
freedom, that the path of nationalism alone 
is the right path, that the Muslims must 
co-alesce with the Congress unconditionally, 
that whoever stands in the way of the 
Congress shall be totally smashed — all these 
have a strange family resemblance to the 
above quoted utterances. 

We have traced very briefly the course 
which national consciousness of the Hindus 
took. So long as the Muslims vrere cent 
per cent anti-British, it allied itself with 
• the rulers and its wenom was expressed 
solely against the Muslims. This unholy 
alliance of the two succeeded in bringing 
the Muslims to knees and destroying their 
economic and social position in the country. 
Monopohsing all the avenues of Government 
service, they banged the door against the 
Muslims in every field, a policy which is 
being tenaciously followed even up till 
now. Realising that they have gained their 
first objective and have become sufficiently 
strong, they gradually became anti-British. 
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m their attitude. But at this stage they 
wanted the co operation of the Muslims so as 
to keep up tlic show of a united Iiont. The 
Muslims were, therefore, invuted to join the 
movement, with one leservation, ot course : 
there should be no prioi claim for settling 
the dillerences, Irccdoin should have 
preference over our domestic problems. 
Does not Pt. Nehru repeat this in so many 
words even now'? Tins shows a clear 
alliance between the ideologies of the 
Mahasabha and the Congress with this 
diirertnce only that the lornier is Iraiik 
about its position while the latter deems 
it better to cloak its innci motives under 
the mask of liberalism. Tne Congress was 
founded 111 1885 and Dr. Puttabhi evphcitly 
admits that it was the culmination ol Hindu 
nationalism, winch earlier iimniftstcd itself 
in the Brahnio bamaj and Arya Samaj etc. 
“All these movements,” lie says, “were 
really so many threads in the strand of 
Indian Natioiialisni, and the nation’s duty 
w .IS to evolve a sj iiliiLsis so as to be able 
to dispel prejudice and sujierstitioii, to 
rciioeate and purify the old faith, the 
Vedaiitie idealism, and reconcile it with the 
Nalion.ahsm of the new age. The Indian 
Nalioiiiil Congress was destined to fullll tins 
great mission.” The aim of the Congress 
wies, thus, to nellies c a synthesis ol all 
the dieergent teiideiieies in indiiin life. But 
wliat kind of syntlicsis i One in wliieli 
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Hindus and Muslims would have an equal 
share? Not at all. This synthesis ' was to 
be based solely on a purified old faith, such • 
as, for instance, Arya Samaj had suggested 
in its programme of Sanghtan and Shuddhi, 
The mission of the Congress was to reconcile 
this new faith with nationalism of the age, 
i.e., to impose upon all the different com- 
munities of India a single pattern of 
culture, apparently called Indian but iu 
reality Hindu in its spirit and manifestation. 
The ]Dolicy of the Congress during 1937-39 
in Hindu provinces was to fulfil the mission 
set before it by .the founder of the Ar^ a 
Samaj and it was therefore not unnatural 
that communal riots during these years 
were as numerous as those inspired by the 
Mahasabha in 1923-25. 

Before we leave this topic, it is- essential 
that we should take notice of certain 
perfectly dishonest attempts made by some 
. Congress apologists to prove that the 
outbursts of Hindu leaders do not represent 
the true Congress mind and that these 
were a sort of answer to the Muslims’ claim 
for separation. The authors of the Com- 
munal Triangle in India (iMahasabhites of 
Congress pattern) who seem to specialise 
in propagating lies and falsehood, claim.; 

Hindu communalism has been an irritant 
and a reaction to Mushm communalism.”^ 
How untrue the statement is can be easily 
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realised in the light of facts enumerated 
aboie. Hindu nationalism a as militant 
from the very start and was directed against 
the Muslims and yet these Congress Hindus 
think that the w orld is going to believe tins 
falsehood The utterances of Hindu leaders 
■which w e have quoted all refer to 190G 27 
and these learned authors, inspitc of their 
prejudice, have not been able to bring forth 
any anti-Hindu demonstration of feeling 
on the part of Indian Muslims during this 
period It was only after the Mahasabha 
launehed its programme of Hinduising all, 
that the Muslims realised the grasity of 
the situation While drawing a list of 
similarities in the attitude of the League 
and the Jlahasabha, they assert that “ both 
the League and Mahasabha have a great 
belief in militarism. The Hindu Mahasabha 
has actually set up a board called the 
Hindu Mihtaritation Mandal But here 
they stop Where is the equivalent of this 
Mandal in the League t There is none and 
so thc> could not go beyond uttering an 
untruth Militariration was the most impor- 
tant item of the progrimmc of the Iliniln 
Jlahasabha by which they intcmhil to 
terrorise the Jlushms by organising eoimlry- 
wulc riots during 1021 27. In the same 
spirit of prejudice thev braekel the two 
uUcrances ofSfr Harf-iif ffnq of ffeng if nmf 
Jlr. Hardayal so as to give an impression 

‘P.163 
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that the latter’s utterance was a sort of 
answer to the former’s challenged They say, 

“ Mr. Fazl-ul-Haq said that if Muhammad 
Bin Kasim, an eight years old lad with 
eighteen soldiers (?) could conquer Sind, 
then surely nine crores of Muslims could 
conquer the whole of India. • Lala Hardayal 
went further and advised : if Hindus want 
to protect themselves, they must conquer 
Afghanistan and the frontiers and convert 
(them and)- all the mountain tribes.”^ 

■ How cleverly these authors arrange facts to 
prove that Muslims alone are responsible 
s for , creating deadlock 1 Mr. Hardayal 
expressed these sentiments in 1906 while 
Mr. Fazl-ul-Haq held out his threat in 1938 
when the Congress had embarked on the 
path of combating and * undermining the 
cultural existence of Muslims of India. 
Mr. Hardayal’s utterance was aggressive, 
militant and unprovoked while Mr. Fazl-ul- 
Haq’s statement was defensive and held 
out as a threat, provoked by a series of 
events which the general consensus of 
Muslim opinion held to be aimed against 
their existence. We can well realise the 
honesty and integrity of these writers in 
expounding the history of our political 
life and telling us that Pakistan will not 
benefit us ! 

At the Madras session of the Muslim 
League, the Qaid-i-Azam, referring to the 

1 P. 156. 
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Madras province, said, *• Imagine what 
these three percent of the high castes 
(Bralimins) can do by skilful manoeuvring 
and by skilful methods of electioneering. 
Three percent of these have secured a 
majority rule. Is this democracy ? ” Com- 
menting on this frank statement, exposing 
the vile technique of Congress imperialists, 
the authors say : ** A movement that was 
started to maintain the solidarity of the 
Muslim community ended in invading the 
integrity of the Hindu community.”^ How 
clcveily these apologists of tfic Congress 
nationalism distort a simple statement 'of 
facts ! Wlicn Muslims demand their right 
of self-determination as a nation it is 
prepostrous to their ear^ and wlicn the non- 
Brahmans of South India cry for the 
recognition of tlieir rights, it is disintegra- 
tion of the Hindu community. Is this the 
type of nationalism they arc so proud 
of displaying? Is this their love of demo- 
cracy that tliey arc willing to trample under 
their feet millions of the out-ca^tes of South 
India? If Hindus have a right to nitional 
existence, every other group wlucli feels the 
same urge has an equal riglit to expression. 
But their nationalism is in rcility im- 
perialism whicli feels proud at the spectacle 
of millions of non-Hindus lic-ctrig their feet 
and their democracy is full blooded Uruiny 
of majority rule which not only the .^luslims 

I Ox-Mil u /«/«, p 2O4 
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hill even Iho niiioiiolNihlis jind Dinvidiniis 

of the F.oiitli India arc (qiinlly rcsolnic 

io rrmhal. AVhal is. afhr all. llic Hindu 

cominnnily Mhost' intenriiy is said it) he 

inv.ndcd ? A ccriaiiv ]a rccnia.fje of hi^h 

casic Braliinins ivho Inok npnn the code of 

Itinmi ns llu' slu t t-aneln)r of llieir fninn' 

Indian Xai ional' (hivi'inincnl . M'ho liy llu'ir 

Ihrcais of fasi-nnio-dca«h have eoereetl ihc 

onteasics to ninain wiilnn ilieir folds so ns 

to utilise llieir majority hn* ndaininjx 

political ]ioMer 'which they refnst* to shan* 

witii their truly ncercdilttl representatives. 

Hindu commiinitv stands disintegrated 
. • * 

the very reason of its socio-religions 
structure as soon as the lower castes, the 
real hackhonc of their majority, realise their 
ti'uc position and attain to self-eonseionsness. 
It is only the ghost of British Imperialism 
and the alleged fight against it that is 
keeping it integrated and now these native 
imperialists have found in Pakistan another 
ghost to frighten them into submission. 
The real reason wh}* these Congress 
nationalists are not willing to tackle the 
most essential problem of social reform 
before attaining power is the conviction that 
once they leave attacking the foreign rulers 
the whole structure of Hindu society would 
fall asunder, everybody claiming 'right of 
self-determination. It actually happened 
when the Congress in 1937-39 plunged 
headlong into working out the constructive^ 
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programme. But the world war came to 
their rescue and they were glad to go to 
wilderness rather than see the grand edifice 
of a future Imperial Power go to pieces. 
Once they attain full power with the 
assurance from the British of complete 
non-interference in their internal affairs, 
they are determined to punish all those 
elements of the country who raised any 
discordant note of protest and crush their 
spirit of self-consciousness. It is the 
imperialistic way of dealing with the weak. 
Tlicsc people come forward to attack us 
because we claim the right of s*cH*dctcrmina- 
tion. They* say that wc should not put 
forth our demand because it means their 
dis-integration ! A strange logic. Did the 
Congress refrain from taking sides, during 
the movement against the Partition of 
Bengal, started purely for maintaining Hindu 
monopoly of power at the cost of I\riislims? 
Was it not jMr. Tilnk, the topmost leader of 
the Congress, who started the Sivaji cult and 
poisoiud the heart of the Hindus against 
tlic Muslims? Was not tlic Arya Snmaj 
started to crtisli us out of existence? Witli 
such black records these Congress apologists 
come forward and accuse ns of nttncJcing the 
integrity of the Hindu community. Mr. 
Jinnah very recently declared tliat the 
wliole movement sponsored by Iiirn is in no 
way directed against the Hindu coimniinity 
but Is solely directed against the British. 
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But the tragedy is that our demand of 
Pakistan, whether it is really anti-Hindu 
or not, does go against the realisation of 
their dream of an undiluted Brahman 
Imperialistie domination of the whole of 
India and so one falsehood after another 
is spoken and written to prove its unten- 
ability. 

The authors aceuse the Qaid-i-Azam, as 
the leader, of the Muslim League, that he 
has not been sticking to one particular 
line of policy but changing his demands from 
year to year with the sole object of 
attaining power. The whole chapter is 
vitiated with wrong statements and the 
greatest feat has been displayed by taking 
events out of their true context and placing 
in a wrong perspective to prove that the 
League had no ^ programme during all these 
years except of discrediting the opponents 
and gaining power for itself.^ , No body can 
deny the sincerity of purpose and the 
assiduous labour which the Qaid-i-Azam 
displayed during the period ending with the 
Round Table Conferences for the sake of 
Hindu-Muslim settlement. But the only 
• obstacle in the way of solution was that 
while the Hindus were fully organised, 
Muslims had no political organisation worth 
the name which could claim the support of 
the masses. Hindus of the Congress always 
'Utilised this unfortunate position as an 
1 Ibid., Chap. 12, pp. 193-210. 
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excuse for not accepting the most reasonable 
offers of the League Was there not a 
time ivhen tlie Qaul i-Azam "nas rcnd\ to 
accept ]omt electorates ^^'lth rcser\ation of 
scats Inch the Sapru Committee has 
suggested TioVi ? But the position lias noi\ 
changed The Muslims ha\e become self- 
conscious , the} uish to exercise their right 
of self determination as a nation and so the 
question of separate or joint electorates docs 
not arise no^\ The question of Hindu 
Muslim settlement cannot be taken at 
present in the old context it must he 
considered m the pcrspccti\c of the present 
urge of the JIusUms for the creation of their 
oun homelands in the North West and 
North Bast of Indn It docs not become 
the Congress apologists to accuse Jfr.Jinnah 
for the change of front it is the Congress 
lust for poucr and the ideal of Hindu Raj 
uhich Imie led one part} afler another to 
demand separate existence in India In 
lOiSJiO uhcii tiicrc uns still no question of 
Congress atrocities Mr Jmnnh declared 
“ Man\ cfTorls had been made since 192 1 till 
the Round Table Confertnci to settle the 
Hindu Muslim question At that lime I 
knew no pride and tisrd to frg from ihf 
Cofigrri'? I worked so iiitcssnntK to bring 
about a rajqirocheiuent that a ucwspnptr 
rtniarhtd that 'Mr. Jinnah is never find of 
Hindu Sluslun units but I niuvcd shock of 
m> lift nt the meeting of the Round lahlc 
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Conference. In the fnec of danger the Hindn 
sentiment, the Hindu mind, the Hindu 
attitude led me to the eonchision that there 
was no hope of unity.” We cannot go into 
the detail of events that convinced this 

“ambassador of Hindu-lMuslim unity” that 

* 

the Hindus did not wish the problem to l^c 
solved. They were merely marking time so 
that the British may be made to part with 
power and then they 'would be free to 
deal w’ith the irrcconciliablc elements of the 
country as they had been doing with 
the untouchables Csi ncc^ centuries. But 
Trovidcncc ■willed otherwise and the Bound 
Table Conferences exposed the true 
character of these so-called Nationalists. 
Viewed in this light the braying of such 
Congress apologists deserves severest con- 
demnation. Besides being insincere in their 
claims of sole representation of 400 million 
people of India they are thoroughly dis- 
honest. 



CHAPTER THREE 

Nationalism or Imperialism ? 

In celebrating tlic Diomond Jubilee of 
the Indian ‘National* Congress at Bombay, 
Sardar Patel is reported to Imvc said, in 
reply to the Qoid-i-Aznm*s assuranee that 
"the l^luslim League was not fighting tlic 
Hindus but the British. “ If Pakistan is to 
be achieved, the first duly of the League « 
to free the country. First' work for freedom 
of the land and then you can share the 
fruits of your sweat and sacrifice.*’ * This 
siimmarj' of his speech is the best exposition 
of the Hindu mind. Those who were 
till yesterday not willing to concede Die 
principle of Pakistan and threatening us 
with civil war, if we persist in our 
demand of disintegration of India, arc today 
ready to offer it to us provided we first 
join them in the fight for frcc<lom. Ilut 
the whole nature of the offer is altered with 
this if: for to *us this Mf’ implies a condi* 
lion that our past experiences do not 
lend to accept. Pi. Nehru and other 
‘icniicrs ol t’uc Longress have heen lYinn'rng 
into our ears time and again the irnportniiee 
of freedom of the csuinlry for llie sake 

» Tttiw, ly^. 20, l?|J, p. I. 
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of which wc should sacrifice all other 
interests. After freedom is attained our 
problems can be solved in no time. With 
the departure of the British rulers from 
India will come communal unil.y, Ilindu- 
Muslim understanding etc. But are these 
leaders of the Congress justified in advocat- 
ing this principle ? Docs it not mean that 
we should join their ranks unconditionally 
and fight the British for their sake, just 
as the Hindu' nationalists have beeit 
preaching to us? Does it not mean the 
whole ideology of the Mahasabha in other 
and better words ? But instead of entering 
into a discussion of the motives behind 
these utterances, it would be better for us 
to determine what pattern of government 
the Congress would wish to establish in this 
land when freedom is achieved. Shall it 
be in accordance with our wishes or shall it 
be contrary to our aspirations as Muslims ? 
This is a most vital question for us to 
decide. So long as wc wish to retain our 
identity as Muslims, we shall have to 
think twice before taking ©any decisive 
step. 

The type of the future Government of 
the country as envisaged by the Congress 
was once expounded by Mr. B. Desai in 
a public address at Simla in August, 1938 . 
We shall take® it as the best expression 
of the ideal of the Congress. The Govern- 
ment of the country, according to him. 
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■^'ould be national, democratic, secular. 
Tlie first item in this triad is tlie national 
cliaractenstic of the future state based on 
the assumption that all the people inhabit- 
ing India form one homogeneous nation. 
Trom the very start (1885) this idea has 
been the mam stay of this organisation. 
The Congress called itself national not 
because it vns conscious of Indians being 
one nation but because the British 
politicians deemed it the best course possible 
under the circumstances partly for their 
ovm comcnicncc and parti}' because they 
could not imagine any pattern of go\crn- 
ment c\ccpt the one that nas prc\nlcnt in 
their onn countr}'. This tcrntorml nationa- 
lism, uhich vns popular in Europe at the 
time, nns grafted into our country \Mthout 
c^t^ realising whether the people inhabiting 
this sub continent could, b} any stretch 
of imagination, l>c regarded ns one nation. 
It is a fact that uhcii tlie Congress itas 
started Muslims as a iolIccti\ c group did not 
exist. Ihc) had been nduced to the Ie\cl 
of serfs thnuks to the efforts lioth of the 
British rulers and the Hindus. But nimt 
started ns a mere assumption nine to be 
looked upon as the gospel truth. r.n!tr 
<\tnls pro\cd that this idea of ttrntonil 
n itKjnnlisin based on then ition sf.itc Ihcorv 
of Mil! was highl} profitnlild to the inajont} 
group 1h:v and so th(> hn\e 
ItnncioiLsh held on to it inspitt of opjKisition 
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from dificrcnt ram])s. In answer (oeritieism 
levelled ncainsl'- Mr. RajaiiopnL-K'haria. for 
using violeni nneans for imposing Hindi 
on all the people of the presiihiuy, the 
majority of whom ealled iliemselves non- 
Brahmans or Dravidinns, I\Ir. (iandhi says. 
“Is India one eountry and one nntiem or 
many couiilries and many nntionsV 'i'hose 
who look upon India as one ('onntry and 
one nation should not. rais<' any ohjta-l i(»ns 
if the Prime Minister of Madras empkjy.s 
the violent and eiK-reive jinvei'S of the. 
Criminal Law Amendment Aet for imposing 
one iangnage. on one. nation.’'* The. use of 
coercion may or may not be justifiable in a 
country inhabited by one nation but the 
question was not this. The Dravidians 
of the South had refused to merge their 
existence into the high-caste Hindus and 
to impase one common language on them 
was surely not only wrong but criminal^ 
even on the showing of Mr. Gandhi. But 
the point before us is that he very cleverly 
side-tracks the real issue and accepts t lie 
one nation theory as a fact. Pt. Nehru does 
not feel the necessity of i-aising any donbt 
in this respect. He is ready and willing 
to accept this myth in a great flonrish of 
language dressed in modern scientilie 
terminology to make it look rational. “ The 
Muslim nation in India — a nation within 
a nation, and not even compact, but vague, 

^ Harijan, Sept. 10, 1938. Passage is retranslated from Urdu. 
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spread out, indeterminate. Politically, tlie 
idea is absuid, economically it is fantastic; 
it IS hardly north considering ... To talk 
of a ‘ Muslim nation therefore, means that 
there is no nation at all hut a religious 
bond ; it means that no Ration m the 
modern sense must be allowed to grow ; 
it means that modern civilisation should be 
discarded and nc should go baek to the 
mcdieial nays; it means cither autocratic 
government or a foreign government; it 
means, finally, just nothing at all except an 
emotional state of mind and a conscious or 
un-conscious desire not to face realities, 
especially economic realities.. .But this idea 
of a JIushm nation is the figment of a 
few imaginations only, and, but for the 
publicity given to it by the Press, few 
people nould have heard of it. And even 
if many people believed in it, it would still 
Vanish at the touch of reality.” * 

Tin's long passage requires our closest 
scrutiny : for u hole force of Congress attack 
against Pakistan rests ujion a tlicsis, a 
part of Mhich is i.xprcvsed lierc in such 
clear-cut words. His first iioint is that a 
nation fomiiil on an ideological basis is 
incompatible with, and inconceivable in. 
the context of a territorial nationalism. 
The ideal of this type of nalionalisin grew 
and devetojied in Kurope in 'fiiehist century 
and its theoretical foimdation was laid by 

• (fit rj ) 
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Mill M'ho M'as in favour of nai ion-sl ai.cs. i.e.. 
the boundaries of a state should coincide 
in the main with* that of a nation. Pt. Nehru 
aceepts this theory and builds his whole 
ease against the existence of a Muslim 
nation on this basis. But has he forgotten 
the lesson which the dcvclo})mcnt of this 
sort of nationalism in Europe tenches us ? 
The basic clement in nationalism is the 
belief that every nation has a rigiit to 
political indejicndcnce. But it does not 
stop at that. If the nation as a people 
possess absolute sovereignity, nationalism 
comes to mean that the right of a n.ation is 
^supreme over all other rights. The intcrcstf 
of individuals and the claims of humanity 
alike disappear in the face of the absolute 
right of the nation. Internally, the natior 
becomes supreme and all-emliracing, ex 
ternally it asserts the superiority of ib 
claims over those of all other nations, an< 
as soon as its power permits, in a bo'un( 
it passes to imperialism. This Was th' 
result of nationalism in Europe and i 
equally manifest in India. The so-calic< 
nationalists of the .Congress brand ar 
assuming fascist and imperialistic attitud 
towards the upsurge of other nationalitie 
within their bounds. . 

Nurtured and developed under th 
patronage of the foreign masters Hindi 
nationalism is now fully strong and seli 
conscious and is - engaged in a fight wit 
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tlicm for the sake of attaining power but 
in relation to tijc rising consciousness of 
the erstwliile backward classes, ^luslims, 
untoucliablcs and Dravidians, it is adopting 
imperialistic tccliniquc. It is in the ver}' 
logic of nationalism w'liich Pt. Nehru so 
much admires as a sign of modernism. But 
^thc problem of the modern age par excellence 
is how to save humanity from this dangerous , 
[abyss of destruction. The so lution lies 
inji re-interpretation of the Iru^ basis oflhc 
staie^^t had bcernin¥cdln tlic past \uth 
race,'" colour, tongue and country and all 
have failed to bring true peace to the world. 
The only possible mean of escaping the 
otherwise certain destruction is to form 
a sta te on a p urcl ' * ' * • 
alone' Kelp m . . ' 

outlook in our 

collective life, an altitude which the narrow 
territorial and racial divisions of mankind 
seem so far to have crushed out of us. 
The feeble attempts to circumvent the* 
horrible consequences of nationalism after 
tlic first Great War by the formation of 
the League of Nations were bound to fail 
for they sUirtcd at n <lis-udvnntage. The 
League by its very conception ndmilled 
the prineiple of aggressive nationalism ami 
imperialism and so could not stem Mie 
tide of anniliilntion of modern’ eivili/ation. 
Is lam alone g ives a complete pieturejif a 
slulc whi^i is ideological from one end 
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' to the other. It ,cuts across racial and 
geographical boundaries. Any and every 
man is welcome to enter the party only 
if he accepts the creed. Its object is not 
limited to benefit a particular^ class of 
people, the proletariat, and to exterminate 
the bourgeoisie ; it does not aim at making 
one particular nation the mightiest of 
the mighty and exploiting the rest ‘ for its 
interests ; it is absolutely beyond its 
intentions ^to exalt a particular race of 
mankind as the super-race beside which all 
others are like slaves. Its mission, on the 
other hand, is for the whole mankind. It 
puts before them certain basic principles on 
which it wants to erect a state and a 
culture which, it claims, is beneficial to all 
mankind without any distinction. It opens 
its gates to all and sundry and invites them 
to its fold. A history of religions would 
reveal that in early stages, it was only 
national as religions of India, Greece and 
Egypt. ' Then came a stage when it became 
racial as in the case of Judaism. To 
Christianity religion was nothing but a 
private affair and thus could play no part in 
the social life of its people. It was Islam 
alone which taught that religion is neithci 
national nor racial nor individual or private 
but an affair of humanity in general. It 
aims not only at moral transformation oj 
man but wants to produce a gradual, though 
.fundamental, orientation in the collective 


life of mankind which' may succeed in 
superseding the natiohal and racial outlooks 
and help in creating a sort of purely human 
and international consciousness. 

Marxist Communism was the best type 
of this ideological state in the modern 
world, though its appeal to the merely 
economic aspect of our life was greatly 
responsible for distorting its potential human 
outlook on life. It tried to create an 
international party, members of which were 
drawn from different nations and races. 
The characteristic rallying cry of Marx 
was : workers of the world, unite I But the 
strangest irony is that the learned Pandit 
while subscribing to the Marxian creed of 
history and revolutionary technique, here 
shows himself to be perfectly anti-Marxist. 
In advocating the cause of Indian" 
nationalism which is in reality Hindu in itsi 
character, he forgets that it is perfectly] 
inconsistent with his international ideology 
of communist type. It is impossible for 
us to believe that a man who can well 
understand and appreciate the true sig- 
nificance of Marxist philosophy is not able 
to appreciate the attitude_j5LjlIusltms of 
India towards theii^laim of a separated 
natibhality which is equally ideological, 
Iwtcr'fta.Uana.l and extcablrclbarial in spiritj 
But the real reason why Pfc. Nehru is un- 
willing to accept this position is that it goes 
against his national-cum-imperialist aspira- 
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tions. Moreover, the recent events in India 
and the part which he is playing have 
gone far to convince us that his aUegiance 
to Marxian socialism is only superficial. It 
is not the words but deeds which show 
a man what he is.- Only recently ]Mr. Gandhi 
said that “ his own relations with the 
capitalist friends typified the attitude of 
the Congress towards the capitalist class. 
He freely accepted the hospitality of 
capitalists like the Birlas and made use of 
their mone}^ to seive the cause of the poor 
but the latter did not expect anything 
in return from h'im.”^ , A Marxian Nehru 
and an orthodox capitalist Gandhi make 
a good pair in the Congress High Command 
where the’ former is always willing to 
compromise his principles in order to placate 
the Bapu. 

His objection against Muslim nation on 
the ground that it is not compact but 
vague, . spread out and indeterminate is 
equally irrelavant> By calling it vague and 
indeterminate he was perhaps referring to 
the unorganised position of the Muslims of 
those days ( 1935 ) and he is quite right there. 
It was the lack of any united front on 
the part of the Muslims then that encourag- 
ed him to assert such preposterous claims 
against us. The last lines of the quotation 
clearly show that he was joyfully expecting 

\ Tri'mne, Dec. 27, 19i5, p. 4. Referring to the last line, the 
Damn remarked, “Verily the Golden Age has come and Mammon 
wins his way where seraphs might despair.” Dec. 31, p. 4. 
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the day when this dreamy vision of a 
Muslim nation would vanish frorti the 'face 
of India. But if wishes were horses beggars 
would ride. Instead of being vague and 
indeterminate, ‘it has grown into a full 
stature and is staring in their faces. The 
Muslim nation in India is now an organised 
force and has given its unequivocal verdict 
in favour of Pakistan. But it is un- 
imaginable how he could assert, even then, 
that Muslim nation was not compact. Is 
not the north west of India a compact 
contiguous area in which Muslims are 
decidedly in a majority? It was the same 
in 1985. Thus there is no political absurdity^ 
or economic fantasy in our claim except 
tiiat it limits the field for their imperialist 
exploitation. 

Secondly, his objectionj against our 
claim of distinct nationality are based on 
the following grounds : 1) It has a religious 
basis and therefore incompatible with 
modern, conception of the growth of nations. 

such it implies a ucgcttion of modern 
civilisation and acceptance of an autocratic 
form of government, in short, a return to 
pure and simple medievalism. 2) -It is 
an emotional state of mind and a conscious * 
or unconscious desire not to face realities, 

” conomic ’^p^^ure. 

’ ^ st ' first, we may 

say ’ ‘ ' i^y is in 

realil, ‘ aware- 
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ness of a sort of alliance among tlie 
members and is decidedly an emotional 
attitude. Pt. Nehru’s crusade for united 
India on behalf of liis type of nationalism is 
equally emotional and sentimental. 
Psychologically, an emotional state of mind 
is perhaps the only motive force which 
enlivens the life, of an individual : without 
it there would be no charm, no love, no 
romance, no sacrifice and no martyrdom. 
Not a single moment of our Iffe can be 
said to be un-alTcctcd by it. Along with 
cognition and volition, feeling constitutes 
the. very core of our psychological make-up. 
Certain psychologists, like McDougall, are 
definitely of opinion that this affective 
aspect of our life supplies the only dynamic 
force necessary for a ju’opcr adjustment 
to our environment. That feeling is the very 
core of the consciousness of nationalism in a 
people can be proved by reference to 
several eminent authors. Dr. Ambcdkar, for 
instance, says that nationality “ is a feeling 
of a corporate sentiment of oneness which 
makes those who arc charged with it feel 
that they are kith and kin.” ^ So^ the 
learned Pandit’s attack against our national 
aspirations to be merely an emotional state 
of mind does not so much go against 
us as condemn him for his ignorance or 
hypocrisy. He adds : “ (It implies) a 

conscious or unconscious desire not to f- 

^ Thoughts on Pakistan, p. 25 
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realities, especially economic realities.” It 
is beyond our comprehension how this 
charge can be levelled against us. What 
are realities, economic or otherwise, to which 
he is referring? Does it not mean that 
acceptance of Muslims as a nation will 
go against the economic interests of the 
Hindus ? If that is a fact, then, perhaps, 
Panditji is merely arguing against us not 
on the merits of the case but on the basis of 
the interests of the Hindu industrialists, 
financiers, speculators and commerclalists, 
who form the backbone of the , Hindu 
society and the Congress. 

His other objection is that rise of 
nationalities in modern Europe was due to 
purely non-religious causes and in not 
one case was religious bond the basic link. 
We have already discussed that the 
territorial and racial nationalism of the 
39th century Europe having proved greatly 
destructive gave place to the ideological 
bond of unity as in the rise of Communism 
and socialism in the 20th century and 
therefore the Pandit’s brand of nationalism 
is already obsolete and antique and on the 
.way to medievalism. Yet it is a strange 
logic which leads him to call the pheno- 
menon of the birth of national sprit in a 
people medieval. The rise of nationalities' 
as distinct entities is by itself a creation 
of the modern spirit, a situation which was 
hardly noticeable in the medieval period 
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at all. It is only in modern India that 
so many nationalities have appeared as 
definite anti-imperialist. forces, asserting at 
the same time their inherent right to 
self-determination. History proves that 
wherever this demand has been accepted, 
there has been a march forward, while its 
non-acceptance has meant relapsing into^ 
medievalism. Thus it is the fascist attitude” 
of the Congress trying to pull back the 
forward push of our national right of 
self-determination that is medieval, destruc- 
tive and disintegrating. Addressing the 
students of the University of tlic Peoples 
of the East, Stalin said in 1924', “ Nowadays 
India is spoken of as a single whole. Yet 
there can be hardly any doubt that in- 
the case of a revolutionary upheaval in 
India, many hitherto unknown nationalities 
will emerge on the scene. 

It may, however, he said that it is not 
the birth of a new nation that is medieval 
but the religious bond on which it is being 
nourished that makes it midieval. But 
• if the religious bond is undesirable the only 
other bases for the formation of nationalities 
can be racial, territorial or linguistic. Let 
us first take, the racial bond. In the 
present century Hitler^ made this bond the 
mainstay of the National-Socialist state 
in Germany. He proclaimed that Aryans 
inhabiting Germany were the purest 

* Dawn, Dec. 3 1, 1945, p. 4 
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realities, especially economic realities ” It 
IS beyond our comprehension how this 
charge can be levelled against us What 
are realities, economic or otherwise, to which 
he IS referring*^ Does it not mean that 
acceptance of Muslims ns a nation will 
go against the economic interests of the 
Hindus? If that is a fact, then, perhaps, 
Panditji IS merely arguing against us not 
on the merits of the case but on the basis of 
the interests of the Hindu industrialists, 
financiers, speculators and commcrcialists, 
who form the backbone of the Hindu 
society and the Congress » 

His other objection is that rise of 
nationalities in modern Europe was due to 
purely non religious causes and m not 
one case was religious bond the basic link 
Wc have already discussed that the 
territorial and racial nationalism of the 
19th century Europe having proved greatly 
destructive gave place to the ideological 
bond of unity as in the rise of Communism 
and socialism in tlie 20th century and 
therefore the Pandit’s brand of nationalism 
IS already obsolete and antique and on tlic 
way to medievalism Yet it is a strange 
logic which leads him to call the pheno- 
menon of the birth of national sprit in a 
people medieval The rise of nationalities' 
as distinct entities is by itself a creation 
of the modern spirit, a situation which was 
hardly noticeable in the medieval period, 
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at all. it is onl}^ in modern India that 
so many nationalities have appeared as 
definite anti-imperialist, forces, asserting at 
the same time their inherent right to 
self-determination. History proves that 
wherever this demand has been accepted, 
there has been a march forward, while its 
non-acceptance has meant relapsing into 
medievalism. Thus it is the fascist attitude*^ 
of the Congress trying to pull back the \ 
forward push of our national right of I 
self-determination that is medieval, destruc-_/ 
tive and disintegrating. Addressing the 
students of the University of the Peoples 
of the East, Stalin said in 1924, “ Now^adays 
India is spoken of as a single whole. Yet 
there can be hardly any doubt that in- 
the case of a revolutionary upheaval in 
India, many hitherto unknown nationalities 
will emerge on the scene.”^ 

It may, however, he said that it is not 
the birth of a new nation that is medieval 
but the religious bond on which it is being 
nourished that makes' it midieval. But 
if the religious bond is undesirable the only 
other bases for the formation of nationalities 
can be racial, territorial or linguistic. Let 
us first take, the racial bond. In the 
present century Hitler made this bond the 
mainstay of the National-Socialist state 
P ^^™uny. He proclaimed that Aryans 
inhabiting Germany were the purest 

^ Dawn, -Dec. 31, 1945, p. 4 



64 


WHY PAKISTAN 


specimen of human race and should not 
therefore be allowed to be defiled by any 
admixture with the impure Hebrew race 
It -v^as this racial outlook that ■s^as 
responsible for the persecution of the Jc\vs 
But Hitler alone is not to blame in tins 
respect Different nations at different times 
raised a similar cry of racialism for closing 
their ranks Turanians, Slavs and Anglo- 
Saxons had all in their time been advocating 
it This was in reality the most in- 
determinate of all the bonds because, 
stiietly speaking, there are no pure races 
in the world whose blood is free from 
admixture with that which flows m other 
races In the endless vicissitudes of human 
migrations and conquest all the streams 
of human life, parted from some unknoi^'n 
and doubtless single source, have met,^ 
mingled and parted again So if races* 
cannot be regarded as puie biological 
categories then it is meaningless to form 
a nation on such a doubtful ground Even 
if racial affinity has any charm, then, is 
it not better to look to our common human 
ancestory? All humanity belongs to one 
race, descendants of same father and same 
mother, whose blood runs, in all without 
distinction Similarly the territorial basis 
IS equally shaky and uninspiring in the 
real sense If one’s place of birth is to 
be the criterion then Delhi is no more 
my natne place than New York Being 
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bom in a particnlnr bonsc in Lahore docs 
not, on any • reasonable ground, entitle 
me to .claim that I am an Indian. Why 
should I not say that I am an Asiatic? 
Some -would go so far even but then 
stop there and yet there would be no 
logic in it. The barriers of mountains, 
rivers and oceans arc arbitrary for this 
purpose. The more reasonable and perhaps 
most consistent attitude will be to claim 
world- citizenship in the literal sense. I 
was born on this earth as good as any 
body else and all this expanse of water 
and earth is my home. These materialistic 
distinctions, of geography and race, arc 
all unreasonable and in-elTcctive in produc- 
ing a security of environment that is so 
essential for the peaceful worlcing of 
human society. They all raised their heads 
due to our ignorance of the deeper meaning 
of human life and destiny. They lack the 
requisite cohesive force required for the 
stability of our present civilisation. Even 
pragmatically, judged they have failed to 
satisfy the highest aspirations of mankind. 

Scientifically considered, the evolu- 
tionary progress of the human race towards 
the formation of nation-states should not 
have been allowed to stagnate. The urge 
which led man to form families and then 
to integrate families' into clans and lastly 
to incorporate different clans and tribes- 
into a higher unit of a nation-state should 
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have, in normal circumstances, led them 
to integrate into a full world state It is 
the greatest tragedy of our life that the 
tendency to larger integration inspired by 
this motive has not already proceeded to 
its logical conclusion The one great 
deterrent factor in this evolutionary process 
has been the historical background of 
European politics The ideal of collec- 
tive secunty which we need so much today 
was a reality dunng the Middle Ages but, 
Tunfortunately, the basic factor of the 
/medieval civilization, i/iz, Christianity, was 
(^capable of developing it to its logical end 
What we call Christianity today is not 
in reality what Christ meant it to be but 
rather what St Paul made it It was 
through the efforts of the latter that 
Chnsrs message was torn out of the Jewish 
context and made independent of the 
Mosaic Law Thus deprived of this fund*!- 
mental ground, Christianity confined itself 
to the problem of indiMdunl salvation It 
gradually became otherworldly in outlook 
and developed into a purely monastic order. 
Considered in this light, the rc\ olt of 
Luther was pcrfectlj justified and natural 
He was not against the humanising influence 
of religion but against the cramping 
influence of a barren church organisation. 
Luther’s revolt was not against an\ s\stcm 
of polit\ of a secular nature for the obMOUs 
reason that there was no such poh^ 
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associated ivith Christimiit y. Bui unfor- 
tunately this revolt ivhilc destroying the 
church organisation sivept off the ivholc 
collective^ life of Europe. Tlu‘ result was 
the break-up of the one into mutually 
ill-adjusted many, the transformation of a 
human into national outlook, requiring a 
more realistic foundation, such ns the imtion 
of country, and finding exprission through 
vatying systems of polity evolved on 
national lines, i.c., on lines which recognise 
territory as the only prinei]ilc of political 
solidarity... The universal ethics of Jesus 
is displaced by national systems of ethics 
and polity.” ' Having no cohesive force 
which a dynamic religion alone could supply, 
the dilTerent countries of Europe, motivated 
by conflicting loyalties, drifted away from 
one another and plunged the whole world 
into one war after another, wliich haN’c been 
responsible for more bloodshed than all tlic- 
so-called religious wars of antiquity. 

Alongside the forces of dcstriudion 
inherent in territorial nationalism which 
thwarted the realization of a common 
ideology, the peojile of the West made 
striding progress in the field of jiositive 
science whieh provided man with picans of 
good life on an un-precedented scale. Tlic 
moral and spiritual deterioration, on the one 
hand, and magnificient achievements in 
the domain of seience, on the other, arc the 

^ Iqbal: Presidenlial Address lo tic Muslim League (1930) 
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characteristic marks of the modern age. It 
is -this disparity between the two outlooks 
on life that is responsible for the present 
frustration in our ftime. Is the/e any way 
out of it ? After the last war (1914-18) several 
attempts were made to stem this tide of 
destruction. But because the Western 
Ihinkers were not willing to face reality, the 
formation of a League of Nations could not 
yield the required security. It was merely 
the national outlook on a large scale and no 
approach in the right direction. The real 
satety for mankind lies only in the direction 
of a super-national ideal. The present war 
has again set the people thinking and the 
first step they seem to take, is in the direc- 
tion of evolving a federation of different 
nation-states of Europe, Asia and Africa 
ultimately to be linked together in a world- 
federation. After a chequered history of 400 
years the Western thinkers have been forced 
back to the position from where they started. 
The system of collective security provided 
by the church organisation was throwm 
away as a false coin and, after groping in 
the dark for centuries, have come hack to 
the’ same position. It is now held that the 
League of Nations failed because “it left 
each of its constituent states in unimpaired 
possession of its individual, sovereign pow'cr. 
They were arbiters of their own destinies, 
controllers of their own foreign policies, 
commanders of their ow’n armies, judges 



NATIONALISM Oil IMPERIALISM 


GO 

and juries in their own causes, owed 

allegiance to no common superior, they 
recognised no public law to which all must 
conform, they were subject to no intcr- 
’ national force to restrain the aggressor and 
enforce the law. If we are to avoid war, 
then, these things which were iackiiig from 
the League, the common superior, the inter- 
national law, and international force to 
back it, are the indispensable safeguards 
with which we must be provided... Therefore 
the states of Europe must unite to form a 
common or federal govcrnmcnt...Civiliza- 
tion has reached a point in its development 
at which the suppression of some at least of 
the powers of the sovereign states and their 
transfer to a common superior is a necessary 
condition of its survival.”^ 

I do not think that a mere formation of 
a United States of Europe (U. S’. E.), as sug- 
gested by Mr. Joad, can resolve the present 
deadlock created by the glaring disparity 
between our wisdom how to live peace- 
fully and the attainment of unprecedented 
control over physical forces of nature. I 
would rather say that in this project- I 
see the old forces of power politics running 
riot. Faced- with the threatening might 
of the U.S.S.R., the British people seem 
to envisage a sort of federated Europe tied 
to the apron strings of Britain in the role 
of a superior power and thus retain, if 

Tribune, Nov. 25, 1915, p. 5. (by G. E. M Joad) 
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only for a while, their dominant position 
in world polities. Can a U. S. of Europe 
help in reducing the disparity between 
power and wisdom? Is it not possible that 
U.S.A., U.S.S.R. and U.S.E., then, plunge 
the world into another conflagration in 
pursuance of their own interests ? It is not 
only possible but quite, certain, if the 
events are allowed to run their normal 
course and nothing is done to revolutionise 
the basic conceptions of our individual and 
collective life. It is claimed that each state 
should voluntarily transfer a part of its 
sovereignty to the federal centre. But the 
most important question is : How can this 
be achieved? If the ideal of territorial 
nationalism is going to be retained, it is 
not possible that any nation may surrender 
her sovereignty to a centre dominated by 
enemy nationals, A federal centre which 
accepts the principle of prevalent exclusive 
national loyalties will fare no better than 
the discredited League of Nations even if 
you are to strengthen it >vith a federal 
police and military force. So long as the 
national policy of a state or a group of 
states is opposed to that of others, no 
danger of a future war can bring them ’ 
under one centre. The use of military 
fotc-c. for this purpose will recceate the same 
situation as w'as witnessed when several 
members of the League of Nations decided 
to apply economic sanctions against Italy. 



NATIONALISM OR IMPERIALISM • 71 

One state after another tried to wriggle out 
of its pledge when the application of tliese 
sanctions began to tell upon their own 
economic or imperial interests. The only 
possible solution, therefore, is to rise above 
our national loyalties and to create a 
super-national consciousness. It is this 
ideological outlook alone which can bring 
all the warring -nationalities together at 
a centre, will cut across countries and races, 
and differences of colour and languages will 
pale into insignificance. Tnc enormous 
power which the development of physical 
science has placed at the disposal of man 
shall then be used not for the welfare of 
one nation at .the cost of others but for the 
welfare of all. 

What can be .the content of that 
ideological loyalty ? Qgmm untsm ca n be i 
sai d to serve ' this pdrposeT Its original j 
appeal is t^he people^dTall the world and 
unites them without any distinction of 
country, race, language and colour. But 
the tragedy is that it does not appeal to 
the whole man. It claims to serve only his 
economic necessities and man docs not 
live by bread alone. The only other> 
alternative which can evoke in the people 
a most universal loyalty is religion. Scienti- 
fically interpreted it satisfies all the cravings 
of man and has the potentiality of creating 
a harmonious atmosphere for the healthy 
development of man in his individual as 
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well as collective life. |put a static religion 
that bifurcates life into an irreconciliable 
duality of spirit and matter, that divides 
human s6ciety into two groups of people, 
one engaged m their personal salvation 
with a totally QiSr worldly outlook without 
exerting any healthy ir^uence on the 
material puisuits of life ^ile the other 
group engaged in promo»g their self 
interest without reference^to any basic 
moral law, cannot serve, this purpose of 
unification in human lifeT) A dynamic 
i.eligion alone^hich looks upoiTipirit and 
matter, cnurcli amt stat e, “ as organic to 
on^ another, can comg^ to our rescue 
[ihere will be no distinction ot secular^ 
and religious and all the multifarious 
\ activities of man will be brought under one 
\basic moral law. The conflict between 
power and wisdom which is m reality the 
cause of our present deadlock m the world 
can only be resolved through religion. No 
doubt, the evolution of society has brought 
about a complex dirfercntiation of different 
Social functions with the result that science, 
ait, commerce, ladustiy, politics and 
, education, each has carved out a separate 
^ splicrc for itscll, jet tins very differentiation 
puts a greater demand on individuals and 
societies for gicatct harmony and unity. 
This basic demand which is growing ever 
intenser in the modern dificrentiatcd 
society, requires the services of religion 
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which is best fitted to fulfil it. This, 
however, does not mean that we should 
refuse to admit the autonomy of so-called 
secular aspects of life. The movement from 
homogeneity to heterogeneity has been a 
source of great social progress and humanity 
has gained much in the growing separation 
of different activities. Science and art, 
polities and business, should each be free to 
follow its own methods and laws ; what 
religion demands is that this differentiation 
should not be allowed to become absolute 
separation. It requires that all these so- 
called secular activities must be pursued 
under its supreme control. Religion is not? 
as it is often claimed to-day, one function 
among many, existing side by side with 
others on equal terms. It is the whole of 
life and thus naturally demands that all 
the different functions which exist in the 
present complex society, must follow its 
■basic laws that have their source in God 
SImself. A man may pursue his business 
bv-t he must do it under the guidance 
of the moral law. All the material and 
secular activities are re-interpreted anc 
rc-valued. It demands absolute harmonj 
. and complete unification of life. First th( 
natural, then the spiritual and finally the 
. return of the spiritual, to the natural that ii 
may unite the natural to itself in liob 
partnership — ^thus is the circle of lile mad( 
complete.” 
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The solution of our problem, therefore, 
whieh the differentiation of modern soeiety 
has raised with its greater power of control 
over nature as the result of science, 
lies only in religion. Civilization has' 
advanced beyond recognition but it has 
brought about with it . greater distress, 
misery, hunger, dissatisfaction, conflicts and 
revolts. People have become more powerful 
but less happy and contented. The early 
confidence whieh the growth of science 
and industry engendered in men is fast 
disappearing. Civilization has proved help- 
less in bringing peace and happiness. It 
is at this stage that religion can fulfil its 
true function. At an early period in human 
history, when the conflict of civilization and 
religion demanded resolution, Christianity 
failed to rise to the occasion. It failed 
because it refused to accept the force 
represented by civilization and thus instead 
of resolving the deadlock simply denied 
the problem itself. It confined itself to the 
cultivation of spirit and remained indifferent 
to body, flesh, matter, civilization and 
thus gave birth to a dualism which has 
been the stumbling block not only for, 
religion but for philosophy as well. This 
Christian (lualism of body and mind, 
torminjg the mental background of almost 
all western thinkers and statesmen, mars 
their political, economic and social outlook. 
fAs long as religion is divorced from its true 
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function and all the so-called secular 
acti vities allowed full and absolute so- 
vereignty within their spheres the present 
unsatisfactory condition is sure to continue.' 
Bridge the gap and all the insoluble 
problems vanish into air. Islam, on the 
other hand, accepted the two conflicting 
forces and tried to resolve the conflict 
by bringing a harmon}'^ between the two. 
It, no doubt, emphasises that spirit is 
more, basic of the two but, at the same 
time, it declares tliat the affirmation of 
spirit can be sought, not by renunciation of 
external - forces of flesh or matter, as 
Christianity has done, but by a proper 
adjustment of man’s relation to these forces. 

“ In Islam the spiritual and the temporal 
am not two distinct domains and the 
nature of an act, however secular in its 
import, is determined by the attitude of 
mind with which the agent does it. It 
is the invisi bl e menta l background of tHe 
ult irnjtel y^determmes i'^^ ~eHarac" , 
An act is tenrporal or protahedflt i 
is" done in a spirit of detachment from the ' 
infinite complexity of life (ie., religion) 
behind it ; it is spiritual if it is inspired 
by that complexity.” ^ 

Thus the whole criticism of the Congress 
leaders against the rise pf Muslim national- 
ism as based on religion is not only 
perfectly unreasonable but symptomatic of 

Sfce the author’s A'Stuify in Iqbal's Philosophy, pp. 261-264. 
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a diseased mentality. Though in outward 
appearance they are engaged in the fight 
against the political domination of the 
■western nations over Asiatic countries, 
intellectually they are complete slaves, 
ready to accept whatever theories are put 
forth by the Western writers. When 
nationalism was in the air, they at once 
began to emulate their masters and now 
when federation has become the fashion 
they have taken up the cry without ever 
considering the implication of any of these. 
The only motive which can be discerned in 
their different cries is that of self-interest. 
They accepted nationalism because it 
furthered their interest and now they talk 
of federation of Asiatic nations because 
in it they see a future prospect of Hindu 
domination over them. They never realise 
that a federation of their type does not 
rise above territorial nationalism which 
is the root cause of the present crisis in 
the international field. The Hindu Congress] 
is hardly capable of rising above tiiis limited 1 
outlook. The loyalty of its l eaders is firat 
a nd last cbnlTned to India aiid^f^li5y 
loolT beyond it, it is only in terms of I 
India’s greatness. It is the Muslim nation \\ 
of India alone which, on account of its 1 
tradition of more than a thousand years, i 
can give a correct lead to the world. 
Islam atone is capable o f saving humanity at 
this^nticalmoment. 
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Circumscribed as we are it is impossible 
for ns to merge ourselves into the whirlpool 
of destructive nationalistie ideology of the 
Hindu Congress. The cry of Indian freedom 
of the Congress pattern may mean expulsion 
of the Britishers from India but it does 
not hold out any promise of solving the 
main problem of the world chaos. A free 
India would be another factor of disturbance 
to the already confused balance of world 
powers, just as a strong militarised Japan, 
following in the footsteps of aggressive 
nationalism, contributed not a little to 
world destruction. If India is to follow 
Japanese precedent, nationalism ripening 
into imperialism, as the present poliey of 
the Congress shows, then there can be 
no moral justification in her demand of 
freedom. If the histoiy of Brahmanism," 
with more -than a thousand years of im- 
perialistic domination of millions of 
untouchables and aborigines of India, and as 
the greatest reactionary force allying itself 
at every stage with vested interests, can 
be any pointer, tl pcn surely freedom fo r 
Indi a would mean dave ry Tor non-Brahniahs 
andfidn^indus worse than the slavery of 
American negroes and German Jewry. 
Muslims alone, of_ jaIL_the nations of the"’ 
wbHH7~^nspired~Ev^ noble ~e3d:ra-t emtbrlal 
i dealism, cair'h ope~to serve~~tH^ cmjse~~o f 
human peane~andstaBnr^ IiTthe intercut 
of interna;tional co-operation a’nd human 
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outlook, it is imperative that we must carve 
out of India a new state based on the 
progressive and dynamic ideology that is 
non-racial and non-territorial in outlook 
and demonstrate to the world the peaceful 
potentialities of a state based on a moral 
law of righteousness. In Pakistan alone 
lies the future destiny of 100 million 
Muslims of India and of the people of the 
world. 



CHAPTER POUR 

Democracy or Fascism ? 

The second characteristic of the 
Congress pattern of government is demo- 
cracy. Like the doctrine of nationalism, our 
Indian patriots have learned the lesson of^ 
democracy from the west. A people boriT 
and nourished on the socio-religious system 
of inequility based on the caste dis- 
tinctions could have no notion of 
equality and democracy. Economically,- 
the Hindus are capitalists, socially they are 
conservatives of the worst type and demo- 
cracy can hardly flourish in such a society. 
But fortunately for them, the British system 
of democracy seemed to bring the reali- 
zation of Hindu Raj nearer and easier. 
Hindu nationalists adopted it partly be- 
cause they were ready to accept British- 
made political theories to look modern and 
liberal and partly because in it they saw the 
possibility of permanent domination of the 
whole of India. . But the attitude of the , 
Britishers was strange though it could be 
justified on the ground of human weakness. 
Brought up in an environment where 
representative government of a particular 
type has been working for centuries peace-/ 
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fully and to the advantage of the common 
man, they could not think of any other form 
of government suitable for this land. So 
blinded by this prejudice they tried to 
impose this particular form on India though 
the tvo countries differed in several respects. 
Thus both the British people and the Hindu 
nationalists were equally interested in 
framing the future constitution of India on 
the pattern of representative government 
current in England. The Congress, since its 
start in 1885, has changed beyond recogni- 
tion but its basic demand has remained the 
same, a democratic go^clnmcnt responsible 
to the elected representatives of tho people 
and as the Hindus are in the majority, such a 
government, m actual practice, would be 
responsible to Hindu people alone. The 
basic idea which both t he Brit ish and the 
Hindu nationalists quitc^f^tily)accept and 
on which the principle oT'Hemocracy is 
made to work m otlier countries, is the prin- 
ciple that a geographical area and a nation 
should be co-terminus. Wc have already 
dKcusscd the hollowness of the principle and 
the potentiality of serious tlircat to the 
future peace of the world inherent m it. Un- 
fortunately, thanks to the ruthless policy 
of oppicssion carried out by the British in 
which they were fullv helped by tlic Hindus, 
the Muslims of India were totally dcprlv'eil 
of economic resources and educational facilit- 
ies and it w'as only after a long period of 
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tribulations that tll6y -could realize the^dii*e’c- ■ 
tion in which their reat genius Iky i Even 
the > modified . principle' of separate , electbf - ' ; 
ates— the red rag for Hindu nationalist bull— ' 
cannot possibly put a stop to the tyranny of 
the majority rule' which 'is ' deinocracy ii\ 
ai multi-national country like lii'dia. Be^innT 
ing . .with the highest » legislature’, at ’ the' ' 
Centre to municipalities -and district bdardshf 
this form of'derriocracy was introduced. * 

result was that not 'bnly' the' Hiridiis— the'' 
majority nationr-^gainedp'iTl ' ' political', and' - 
economic power skilfully manbeuyrihg' their 
majorities in these legislative bodies to theii^' 
own ^ exclusive advantage but they also gra;- ’ ; 
dually began to look Upon this ' priricipl'e dt ' 
majority rule aa their moral aiid' legal right ' 
While the 'Muslims, who have been nourished’ ' 
on the principle of bquality and 'brother-' ‘ 
hood ' of . man for 1300 > yehrs begkh' '' to be.; ^ 
pessimistic V of their future iri India.' ' The' * 
way the Hindus governed' in their m’kjbrity '? 
provinces convinced us' once Tor all ‘that our ; 
fears were not unfounded. ''We felhuneas’y ' 
and’waited for light." To speakbut aga'inst'the?, 
democratic form of govsrhment meant tbgo ; 
back to autocracy which was none of; our " 
liking > and' yet- we ' couldi no longer accept a 
principle which meant 'our total destruction. ‘ 
The bold. leader ship of the Qaidd-Azam saved 
the situation. On January 19, 1940; bC Uec- ' 
lared that democratic’ system based on the ' 
concept of a homogenuous na s . as 
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England , are very definitely not applicable ' 
to, Jietereogenous countries dike India, i Its ’ 
imposition on India is the disease in ouf' 
body I politic and the, root cause of all of 
Indiais,, constitutional ills. 1 >' . 

,,, This prophetic lead of Mr. Jinnah, at' 
the,, most opportune time in our political 
history, brought us out of the slough of.des- 
pendency and laid the foundation of our 
future welfare and stability in India. But it 
was not possible for us to denounce the 
principle of democracy outright. Our fight is 
not against the principle as such as against 
its ,appliea))ility in a particular form in a i 
cojuntiy like India. Free from the innervat-, 
ing influence of Hindu majority at the 
centre, we shall have to run the government 
of l;akisl;an on purely democratic lines. ' Sol 
declares the Qaid-i-Azam: “Democracy is in, 
oun blood. It is in our marrows. Only ' 
centuries of adverse circumstances have , 
made |the circulation of that blbod cold. 
It,Jias got frozen and our arteries are not | 
functioning. But thank God the blood is i 
circulating again thanks to the Muslim 
League efforts. It (Pakistan) will be people’s'. 
Government.”* 

I But unable to face realities, the Hindu'' 
nationalists of the Congress are ready to set • 
aside our demand for a reconsideration of 
the constitutional reforms de novo as smack- 
ing too much of an agitational flavour and 

^ • PrciidcntiaJ AddrtJJ, AU'Irdia Mt-slim I cssvic, 1943. • * 
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are ready to denounce every alternative, how- 
ever reasonable it may be. “All things con- 
sidered,'’ it is claimed, “ it seems best to 
nail • our flag to the mast of democracy for 
other courses are fraught with dangers 
which may rob us not only of democracy 
but also of the ideal of freedom.”^ Yes, 
democracy alone, wc admit, will give them 
freedom to establish Hindu Raj in the 
whole of India. But it is not love for the 
principle of democracy which forces them 
to adopt an intransigent attitude against 
Pakistan: it is their ambition of absolute 
and totalitarian rule over the whole of India 
which is being threatened. If democracy is 
such a noble ideal why are the Hindus not 
willing to apply it to themselves in social life? 
How is it that the 60 millions of untouch- 
ables are crying for their rights and even 
Mr. Gandhi is not willing to let them live as 
they like ? We saw above that Dr. Moonje’s 
type of future Indian Government is to be 
based on the Code of Manu which means 
denial of democracy, denial of equality and 
freedom of opportunity. But Hindus of the 
Congress pattern are not a whit better. 
Mr. Gandhi once said : “I call myself a 
Sanatani (orthdox) Hindu because, firstly I 
believe in the Vedas, the Upanishads, the 
Puranas and all that goes by the name of 
Hindu scriptures. Secondly, I believe in the 
Varnashrama Dharma (the law of the cast" 

^ The Communal Triangle in Jndia,_p. 229 , 
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system) iniitsiVedie formsj”! These-are the 
lovers of rule^of democracy and freedom! > 
As a Hindu writfcr puts it, “In its details the 
Hindu ' social order is simply a menace >to ' 
freedom, unity and peace. The three- thou- ' 
sand and odd castes and the larger number 
of sub-castes into- which the Hindus- are- 
irretrievably divided keep nearly 95% of the' 
Hindus in perpetual disgrace and permanent- ‘ 
ly.iCondemned to an inferior social status. 
People of the lower castes are worse. than 
slaves. The Hindus are not a free people ' 
compared with other civilised people of the' 
world ... Thejf stand for inequality, disunion 
and segregation of caste trom caste "and 
of - the entire Hindu society from the 
rest of the world.”’ As such, is it not 
strange that Hindus, of’all the people of the 
world, would proclaim, in season and out of 
season, that democracy-shall be the ruling' 
principle of' the future Government of 
India ? 

If we analyse the actual working of 
such a government, we would at once see ' 
the hypocrisy of this demand. A state is an 
organisation which by the use of coercive' 
power controls a particular geographical 
area and commands the loyalty of the 
people inhabiting it. A modern free State 
is one that. is based on the ' principle of- 
sovereignty of - the people who, of their 
** i'oang InJia, Oct. J2, 1921. 

* Sw-aiot Dlurma Tbecrthaji Op. cit., p 253. 
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own accord, delegate the power of govern- 
ment to a select body. It is the essence 
of democracy that the people are rulers 
themselves and the state only follows their 
wishes and enacts laws with their sanction. 
Theoretically, the position seems an ideal 
one : for the identiheation of govern- 
ment with the governed, sovereignty 
pan be reconciled with liberty. But prac- 
tically it is not possible for every individual 
of a State to exercise his control directly 
on the government and therefore the system 
of voting is devised whereby they choose 
people to represent them in the legislative 
chambers. Again, the actual form which 
the government of a state takes represents 
not all the people of a country but only 
the majority. And it is here where the 
most objectionable aspect of democracy 
comes in. Had it implied in practice the 
government of the people for the people, 
perhaps no body would have raised any 
objection against it. When put to test 
democracy comes to mean the government 
of the majority, for the majority, by the 
w.ajoriiy. In other words, a large proportion 
of the people of ' a country arc thus totally 
deprived . of their inherent right, under 
democrjatic principle, of sovereignty. For 
all practical, purposes the majority is' the 
ruler while minority is the ruled ; the laws 
and enactments of the government in power 
have a sanction only of the majority. - 
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There can be no country in the ^ world 
where different groups of people are not 
found, each group differing from the other 
in certain respects. Each group has its 
own interests, ambitions and stakes in the 
country and the civilisation of a country is 
nothing but a collective effort of all the 
different groups composing it. The interests 
of the one are as vital to it as the interests 
of the other groups to them and.' the 
harmony and peace of a country very much 
depends upon the accomodating spirit 
shown by all the groups towards one 
another. If all the groups arc equally 
represented in the government machinery 
and show a spirit of compromise and never 
allow the interest of tiie country to be 
dominated by individual group interests, 
then and then alone is it possible to work 
the state for the general welfare. But, 
unfortunately, under democracy, the so- 
vereign power is exclusively handed over 
to the majority group, and the minority 
group or groups arc totally eliminated. 
Such democracy is not government of the 
people but government of the majority over 
the minority and for the latter it is not 
a bit different from the absolute rule of 
a Czar or a Hitler. Democratic government 
of tlie majority, in the last analysis, turns 
out to be an absolute tyrannical rule where 
a numerically weaker group is thrown at 
the mercy of the stronger group. 
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The principle of democracy ‘can be 
applied fruitfully in a country where 
dilferent groups of _peoplc_ agree ory the 
fuhHamenta l principles^ o^ file 'a^nd dilFer 
j^ly^ on tlfe~~ means of ach ievin g' itT^TIn 
suchaTcduntl^ possible that a minority 
of today 'may become majority of tomorrow. 
The difference about the ellicacy of certain 
means to be adopted for the realisation of a 
common ideal can be easily overcome. If, 
at a particular period, the general public 
is in favour of the programme of one party, 
it is possible that at another time • the 
people, confronted by a crisis, may change 
their loyalty to a different programme. In 
such a state no single party will have 
the chance of usurping power ' for ever 
and flout the opinion of the minority. But 
in a country like India where groups 
' differ not. only on the question of means 
but equally on fundamental principles of 
life, it is impossible to run a government on 
the basis of inajority rule : for in such 
a case the majority of today will be the 
majority for ever and can very easily 
disregard the opinion of the minority. 
Differences of fundamental ideologies, - of 
rehgion, of culture, of language and of 
social and moral traditions, are not things 
to be changed overnight. You- can - be 
conservative today and a socialist tomdiTow 
or liberal the other day but it is'. not 
possible, so far as human nature goes, to 
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be a Hindu today, «a Christian tbfti'orrow 
and a Muslim the <'Other’f'day.» In such 
circumstances, the rule«'of‘ majority would 
imean nothing but the rule'bf'our adversaries 
who would leave no 'stone 'unturned^ in 
imposing their will on us. Tor the minority 
it/ -will not be freedom "but enslavement; 
iwc. would be ‘dethroning the f Brit HIi and 
(enthroning another Nero or a Cheilgiz.* 

' That these are not mere theoretical 
fears but actual consequences of the play 
,of democratic principle in India as unrolled 
before our very eyes duiing 1035-39 will 
soon be discussed. Similar serttiments ‘were 
expressedi in the leading article of the 
Daily Telegraph (London), Januaiy 3, 1940 : 
** It is difficult to be ‘sanguine about the 
prospects of forming, as‘ Pt. Nehru ‘lias 
put it, a Central Government representing 
democratic forces within the country and 
setting up a Constituent Assembly to frame 
la constitution that India 'Wants. Such 
phrases sound ■well enough but what 
Pt. Nehru really mcans*by democratic forces 
within the country is tlie Congress and 
what he really means by a constitution that 
lindia wants is a constitution tliat the 
Congress wants.” ' Congress democracy is 
fascism . of the worst < type. Once Sardar 
Tate} said: ^ **Tco^c cad me HitJer, but 
I> tell i you that Mahatma Gandhi is the 

J( '*rn5inf,J»n.4, 1946,p.6. ’ ‘ 

. . I i ( . if 
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gieatest 'Hitler I have ever seen.” ^ But 
ithe clearest . confession of Congress fascism 
is contained in ' the speech ' delivered by 
iSethiGovind Dass, the-'Ghaitman of the 
Reception Committee, at the annuaf session 
of the Congress at Tripuri. He said, “'Our 
Congress organisation' can be compared with 
the Fascist Party of Italy, the Nazi Party of 
Germany and the ■ Communist Party of 
Russia, although they have embraced 
violence and we are wedded to the creed 
■ of non-violence. All the ■ inhabitants of 
Italy are not Fascists, the entire German 
public is not Nazi, neither are all Russians 
Communists ; but they have faith in their 
respective parties. Every Indian is not a 
four-anna member lof the Congress,- yet all 
Indians are with the Congress. Mahatma 
Gandhi .accupies the -same position among 
Congressmen as that held by Mussolini 
•among Fascists, Hitler among Nazis, and 
Stalin among Communists. The Congress, 
as .at present constituted, is the creation of 
Mahatma Gandhi. ’ 

To throw millions of non-Hindus of 
India on the mercy of a caste-ridden 
Brahman clique with an iniquitious record 
of blood-curdling atrocities perpetrated for 
full one thousand years against all out- 
castes, in the name of democracy, would 
be the height of folly and a crime against 

^ Muhammad Noman: Muslim India, p. 382 

® Presidential Address (All-India Muslim Leagu e), 194:3. 
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humanity. Most undemocratic Ibf all the 
people of the world have become enamoured 
of democracy because it gives them a 
chance, under the cloak of liberalism and 
humanitarianisra, to bleed all the in- 
habitants of this sub-continent to their own 
self-interest. They are more Jewish than 
the Jews themselves in exacting more thah 
the promised pound of flesh from all the 
out-castes. Dr. Ambedkar once referred to 
this characteristic of the Hindu leaders of 
the Congress which they inherit from their ^ 
social and religious outlook. The Congress 
chooses to forget that Hinduism is a political 
ideology of the same character as the 
Fascist or Nazi ideology and is thoroughly 
anti-democratic. If Hinduism is let loose— 
which is what Hindu majority means— it 
will prove a menace to the growth of others 
who are outside Hinduism and are opposed 
to Hinduism, This is not the point of view 
of MuJims alone. It is also the point 
of view of the Depressed Classes and also of 
the non-Brahmans.’*‘ 


* J*a, 19, 19H5. p. 4, cal 6. 



CHAPTEU FIVE 

Lesson of History 

The peculiar position of India is not 
without parallel in the annals of history. 
The period between the two world wars 
has unrolled before ' us the great lesson 
that in all multi-national states, i. e. coun- 
tries ' inhabited by Afferent nations,’ the 
principle of democracy, as the rule of 
majority, invariably failed to bring about 
the desired end.' Wherever the state was 
constituted on the basis of national demo- 
cratic principles, amalgamating peoples 
differing in religion, race, language or culture 
and having conflicting ideological attach- 
ments, the inevitable result had been 
tyrannical misuse of power by the majority 
and the revolt and violent outbursts of 
the dis-satisfled minority. Many Congress 
apologists are in the habit of condemning 
our claim for separation by referring to 
Ulster but they never care to probe beneath 
the surface and realise the intensity of 
freedom urge of the minorities. The con- 
versation that took place between the 
representative of Ulster and that of the 
United Ireland, Carson and Redmond, 
would be illuminating on this point. 
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Redmond said to Carson, “ Ask any safe- 
guards 5^ou like for the Protestant minority 
of Ulster, I am prepared to give them ; but 
let us have a United Ireland under one 
constitution.” Carson’s peply was curt and 
brutal. He replied, Damn your safe- 
guards ; I do not want '4:0 be' ruled by 
you.”^ None but.-this can l)e )the reply of 
every natignal minority that differs ideolo- 
gically from the majority* Whenever this 
golden principle was forgotten in the 
emotional uplieaval of the freedom move- 
ment, the consequences had been most 
disastrous not only *for that minority but 
also for tlie world at large. 

There was a time when Mr. . Nehru 
referred to the Muslim nation in India with 
a contemptuous indiflerence but now he is 
forced to admit that it exists and isideter- 
mined to live honourably. But true to the 
traditions of his Brahman forebears of 
ancient India, he must try to burke them to 
death. 'When it suited him, the nation- 
state theory of Mill was brought fortli as 
the gospel truth and now when Muslims are 
claiming a separate national home for 
themselves on the same grounds, Mr. Nehru 
comes forsvnrd with a new ultra-modern 
theory which does not confuse the idea of a 
nation with the idea of a state* .Tiie biggest 
countries of today, it isfclaimed, are multi- 

^ PretidcQtial A'Ureis (AlMoJia Mutlim League), 1913 I 
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national.' It is the very Icohniquc f»r hypn-"^ 
cvisy io shift ground for convenience sake. 
But wc hope lo show {hat there is luf 
iota of moral or liistorical just ifieat ion in 
this new claim of Mr. Nehru. Austria' 
Hunnarv was a multi-national state which 

'fJT' * 

succeeclcd onlv so long as the. nutoerntie 
power of the tyrant was strong {,> upprrss 
the people under his heel. It disappeared 
as soon as the central power w<'akoned and 
the resultant coutUet plunged t{\c world 
into war. Russia is a multi-na{i<nial state 
now but it is a great pov.'cr only because it 
is controlled by the iion hand of another 
tyrant. A federation of free niul sovereign 
nations brouglit togellieron .'aane ideological 
grounds alone, can ho])e to tlourish and bring 
peace to the world. 

Wc shall refer only lo two states of 
Europe. Czechoslovakia aud .Tugoslavia, e()n- 
stituied after the first world war lo prove liuit 
multi-national slates run on t!ie principle of 
national democracy mu.st. of necessity, fail 
to bring -about a harmonious growtli of 
different nations constituting it. Take first 
the case of Czechoslovakia. It was composed 
of Czechs and Slovaks as the two major 
nations. The Czechs of Bohemia and the 
Slovaks of Hungary had not for a thousand 
years been united with eacli other, thougli 
they were sister races and speaking practi- 
cally the same language. But being the 

Tribune, July 15, 1945, p 12. 
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common subject of an Imperial power which 
tyrannised over them without any distinc- 
tion, they forgot their i differences spi-ead 
over a long period of centuries in the emo- 
tional heat of fight for independence. Had 
they ' decided to remain apart and retain 
their nationalities and work on i the prin- 
ciple of free and equal partnership, the , 
difficulties that later on embittered their 
relations might have been avoided. The.' 
leaders of the two peoples took a most irra- 
tional step and decided to merge one into the 
other and thus evolve a new nation, Czecho- 
slovak, out of the mutually irreconciliable 
elements. It was a perfectly new experiment 
but tile world had not to wait for long to 
see this new beautiful but inherently 
unstable structure fall to pieces. Why f Only 
because in a multi-national state it is not 
politic to introduce the principle of national 
democracy. They were one and their differ- 
ences remained submerged so long as the 
common enemy was there to be fought and 
defeated; but as soon ns that element dis- 
appeared, the two people found that there 
was notliing in common between them. 
Their dream was shattered. 

The Czechs were not only in the 
majority but were also educationally, finan- 
cislly and politiea})}’ advanced. Their 
nationalism had been much aggressive and 
in course of time they had developed the ■ 
non-religious outlook of the age. The Slovaks 
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were in the minoritj^ being one-thircl of the 
Czechs, sgricultnrisis, poor, educationally 
backward, with no strong and distinct 
national consciousness and retaining their 
age-long religious atl.achment. A particular 
form of constitution suited to the needs 
and ideals of the majorit}’- was framed and 
passed. State was lo be national, democra- 
tic and secular. All instruction and educa- 
tion was %''ested in the hands of the central 
authority at Prague. Private educational 
institutions were permitted only if they 
fulfilled certain conditions to be laid down 
by law. Public instruction was to be 
carried on so as not to be in conflict with 
scientific research.^ These pro\dsions clearly 
implied that the Czechs did not like the 
religious outlook of the Slovaks and inspite 
of a specifie provision in the Constitution 
that all religions shall be equal before the 
law (Art. 124) they were bent upon impos- 
ing their own views of so-called liberalism 
on them under the cloak of scientific 
outlook which, as they alleged, could not be 
compatible with the medievalism of Slovak 
reactionaries. Czech teachers of question- 
able religious affiliations were sent to teach 
their children and though the Slovaks, 
insisted on maintaining their own schools 
wherein to provide religious instruction to 
their children, the state, i,e. the majority,' 
refused to grant any aid to them. Moreover 

1 Art. 19-20 of Czechoslovak Constitution. 
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President of Czechoslovakia and responsible 
to the Ruthene Diet.' But like' the Slovaks 
the ‘poor Ruthenians were doomed to be 
dis-illusioned. The promised autonomy was 
never granted and in fact no serious attempt 
was made to enforce it. In 1920 Euthenia’s 
main leader who had signed in 1918 the 
'Philadelphia Agreement with Masaryk, was 
made governor of the province with a Czech 
Vice-Governor, but discouraged by the 
hesitant attitude of Prague, he resigned 
in the following year. The process of 
centralisation was pushed ahead. Czech 
officials flocked into the country and even 
Czech colonists bcnelitted from the Land 
Reform in place of Ruthene peasants.' 

Now take the case of Jugoslavia, a 
multi-national state formed out of the three 
different people, called Serbs, Croats and 
Slovens. I A historian, referring to their 
muttial differences, says, “ Here we have 
confusion worse confounded, wheels within 
wheeN, most admired disorder, a riot of 
forces working at cross purposes. The 
Southern Slavs (Jugo-Slavs) had never 
lived together, had never constituted a 
state but had been split and shivered into 
many fragments. ..They lacked even that 
primitive unity which is represented by a 

* Mssr, L. P. HotKltM ej Mtnorutts, pp. 44-^5 

* Hugh Seton*WaUon • GaiXtrn Ftae/t Ittutmife MVfi (IDI8 19^4) 
pp. 171-181. 

ilazon, C.D pp. EW 831, Chap 39. 
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common oppression.”* They professed 
differeni: religions. The Serbs belonged io 
the Orthodox Greek Church, ibe Slovens 
and Croaiians to the Boman Catholic and 
besides these two Iherc were hundreds of 
thousands of I^Inslims. They spoke dilTcrent 
languages. Though this din’erenee may be 
called only of dialect, yet it exercised a certain 
estranging influence. Moreover, the Scihs 
and the Croats who almost spoke the same 
language, wrote it in different scripts. 
Serbs used the CjTillic alphabet allied to 
Greek while the Croatians used Latin 
characters. But inspitc of these radictnl 
diflerences, events led the leaders of the 
three people to unite. Diirercnccs of 
opinion and policy, conflicts of ideologies 
and sentiments, melted away and Serbs,, 
Croats and Slovens were fused together in a 
common patriotism.. The questions of 
religion, language, culture and traditions, 
which' had exercised such a tremendous 
influence on their lives, were relegated to a 
subordinate place and being victims of 
an alien imperialist tyranny they united 
to wrest power from the rulers. On Jul}’- 20, 
1917, the Manifesto of Corfu was issued. 
It declares that the Serbs, Croats and 
Slovens constitute a single nation' and as . 
such demand independence on the basis, 
of self-determination the future state shall 
be a constitutional, democratic an- ' 

^ KTazon. On. cit. n. 87fi- 
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mentary monarchy; that the United State 
shall have a flag of its own and that ,the 
three constituent members shall all ' have 
their own flags as well, which shall, rank 
equally and may be freely hoisted on all 
occasions ; that the 2 alphabets, the Cyrillic 
and the Latin, shall also rank equally, as 
shall also the three religions, etc. 

After the termination of war, Jugoslavia 
came into existence in 1920. The enthusiasm 
generated by the newly acquired freedom 
dimmed the vision of the leaders. The 
State was formed in the spirit of the Corfu 
manifesto. Article 3 of the Constitution 
reads : “ The official lan^age of the State 
shall be the Serb-Croat-Slovene language.*,* 
No such language ever existed nor does' it 
exist now. It was but an emotional ex- 
pression of a united nationalism which 
circumstances had produced and developed. 
Soon the whirlwinds of reality brought 
down the whole structure raised on the 
shaky foundations of emotional alignments. 

The leaders of the biggest party in the 
Assembly, Serbian Radical Party, had 
never been able to conceive of the Jugoslav 
State as any thing but a Greater Serbia 
while the man, who later rose to the 
position of the leader of the Croat minority 
in the Assembly, was the one person inIio 
was not in favour of the union of Croatia 
with Serbia and wanted a separate State for 
his nation. With such a difference in 
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outlook it was not possible to work iu 
harmony and co-operation for long. In the 
Constituent .'Vsscnibly, inspile oT the 
insistence of the Croats on federalism, the 
Serbians favoured centralism and, being in 
the majority, succeeded in imposing tiicir 
will on the minority. The Constitution 
was called ‘ Vidovdan ' named after St. 
Vitus’ Day, the Serbian national holiday, 
on which it was voted. In itself it is 
insignificant yet it rcllects the mentality of 
the majority party in thrusting its minor 
cultural associations on the minority which 
may have some unpleasant associations con- 
nected with it.' 

Till V,)24< the Croatians continued to 
take part in the government at Belgrade 
though all this while they were crying 
against the oppressive policy of the majority. 
Annoyed at their persistent demand for 
autonomy and decentralisation some of the 
Serbs shot their leader in the Parliament 
who, later on, died in the hospital. At this 
the Croat members left the House and 
the deadlock was complete. Hatred grew 
on both sides. In January 1928, King 
Alexander called the new Croat leader and 
asked his terms for acceptance of Jugoslavia 
and co-operation with Belgrade. The terras 

Gf. Congress insistence on Bmie Matram insnite ofiis nnti. 
Muslim associations. Rece.ntly when tlic Jai Mini cry was feared 
to replace this notorious song, Mr. Gandhi no time 

reminding the people that Banis Mitram ■ , 

nationlism should never be forgotten. 
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that he put before the King' on behalf of the 
Croat minority are worthy of our deepest 
consideration. They teach us a lesson of 
great importance. A national minority that 
in the heat of struggle for complete in- 
dependence allows itself to be exploited 
by the majority is sure to repent but then' 
it is useless to cry when milk is already 
spilt. He demanded a now constitution, 
which would reorganise the State on a basis 
of seven federal units, each to have its 
legislature with powers aver trade and finance 
and education. Each federal unit would 
cohtrol postal and telegraphic services on 
its territory, and would have its own army, 
drawn from men resident in the territory, 
who were not to be used outside its 
boundaries without spccillc approval of the 
local legislature. The king looked upon 
these proposals to be tantamount to the 
disruption of the State and so the legitimate 
demands of the Croats which they had 
formulated after a bitter experience of ten 
years’ national democracy, were rejected. 
But after that .Jugoslavia knew no peace 
and the king had to assume dictatorial 
powers. Democracy in a multi-national 
state cannot thrive; it must lead logically 
cither to a fascist dictatorship or its 
disruption into dilTcrcnt national sovereign 
states. 

During the new regime, the Croatians 
fared no better. The king was bent upon 
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wcatiiig a united nation out of the conflict- 
ing mediry of nationalities and to develop 
in the people a new ‘Jugoslav patriotism.’ 
As a majority, tlie Serbs again gained the 
npper hand and dominated the whole scene 
while the Croat ians, on aeeoimt of their 
demand for an aiitononious Slate, were 
cold-shoulderctl. A few individual Croatians 
came forward to eollohorate witii tlic 
government but. they were regarded^ as 
ti-ailors by the bulk of jieoplc. Tlicy 
represcntc(l no one but themselves. The 
stale beciime definitely anti-Croatian. The 
advisers of the king were Serlis, all of \yhoni 
were inspired by “a rigidly ‘Great Serb’ 
outlook and Jugoslavia for them meant 
Great Serb Slate. Demands to become 
c ‘Jugoslav ’ were felt by Croats as demands 
that they should throw over their whole 
historical heritage and national conscious- 
ness, cease to be Croats and become 
Serbs, citizens of a centralised Serbian State. 
The old conception of the ‘ .Jugoslav Idea , 
ns brotherhood of South Slav people wnth 
equal righte, began to be forgotten on both 
sides. The negative attitude of the Croatians, 
justified by their experience m the 
eentralised state which was Serbian m b^rm, 

in spirit and in execution, exasperated le 

Serbs who regarded Croatia almost ^ 
Occupied enemy province. It was felt t 
oily Serbs could be trusted aud Serbiau 
ufiicials poured into Croatia. Tbe gen ar 
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mcrid, 'j.vhic]i was comp6sed almost’’ ex- 
clusively' of Serlas, 'was increased' in number,' 
and often behaved not only tactlessly but^ 
cruelly. Croatian peasants ^yerc terrorised'* 
and robbed. Cases of beating ‘and torture 
were frequent. The Croats accused the' 
Serbs of exploiting Croatia as a colony. 

The situation was allowed to drift till 
jn 1939, with the gloomy prospect *of 
another world-war looming large on the 
horjzon, Regent Paul decided to solve tlic ' 
Croatian question. An agreement was 
reached on August 20, 1939. A sort of 
aiitonomous state was erealed for the 
Croatians willi considerable powcis. Now’ 
was the turn of the Serbs to clamour for tlie 
vindication of tlieir rights and they’ 
demanded a separate slate for themselves 
equal in status to the new Croatian state. 
Gradually the situation worsened and 
infepitc of the dangerous international 
situation, Croatian speakers made anti- 
Serbian speeches while inflammed nationa- 
lists in Belgrade vehemently attacked the 
Croats.' ' 


' Huon : Op. at., pp 875.852. 

'Hugh SetoaAValioa : Op. b'l ,pp. 217426, 237-35. 



CHAPTER SIX 

History Repeats Itself in India 

We have followed hricHy the course 
of development of different nationalities 
as it worked ont in the two newly created 
states of Eastern Europe. In each case 
the primary motive which led to the 
amalgamation of conflicting people into a 
single nation was the ideal of fighting 
against an alien government for the attain- 
ment of freedom. The genius of Czechs and 
Slovaks, on the one hand, and Croats and 
Serbs, on the other, demanded a separate 
state for their full expression but blinded 
by a temporary zeal and forgetful of his- 
torical lesson of the past, they waived aside 
the demands of prudence and reason. After 
20 years of bitter conflict and frustration, 
during which the minorities passed through 
a period of worst oppression at the hands 
of majority, in the name of democracy, 
each nation decided to part company. It 
eventually led to the virtual dismemberment 
of the states so fondly raised on an arti- 
ficially created national spirit. Had tlie 
leaders been more realistic and less 
emotional, they would have set up sovereign 
autonomous national states linked toge Jber 
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in a sort of confederation evolved on lh6 
principle of some ideological loyalty. But 
most people, m the heat of revolutionary 
struggle against the foreign poner, are often 
liable to forget these natural lessons but for 
the minorities it is a question of life and 
death In the cYaraples of Czechoslovakia 
and Jugoslavia, the position of Czechs and 
Serbs is analogous to Hindus m India. Read 
the Corfu Manifesto of the Jugoslav nation- 
alists and you see the fundamental creed of 
the Hindu nationalists of the Congress 
reproduced in every detail. What actually 
happened after the state was established 
on the lines ol policy enunciated therein, 
corresponds to what we experienced in 
India when the Congress attained power 
(and this power was claimed to be limited 
and not absolute) in the Hindu majority 
provinces m 1937. The paiallel is quite 
complete to the very detail. The Slovaks 
and the Croats who were at first willing 
to run the new states in co-operation 
with the Czechs and Serbs, after a period of 
a few years, began to clamour for separate 
nutonomous states lor themselves. Tlic 
Muslims in India in 19JG were willing to run 
the provincial portion of the Act 1933 in 
CO operation with the Congress. Tiie League 
criticised the Act as totally anti-demecratic' 
and denounced the safeguards as making 
responsible government nugatory. The 
» rresideolul Aldreu (All Ini \Mujlim L“ai?e), I93G« 
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criticism was calculated to emphasise not 
the partisan interests of the Muslim com- 
munity but that “ it did not concede full" 
self-government at the Centre . . . . Muslim 
spokesmen betrayed no open anxiety as to 
the prospect of a Hindu majority at a 
centre released to a considerable extent 
from British control. To all appearances, 
indeed, the Muslim attitude was still what 
it had been at the Round Table Conference 
where Mr. Jinnah accepted the principle of 
an all-India federation, when M. Muhammad 
Ali intimated that a Hindu majority at the 
centre would be in some degree offset by 
Muslim majorities in certain provinces, and 
when Dr. Shafaat Ahmad Khan declared 
that the Muslims had never wished to create 
an Ulster in India.”^ The manifesto which 
the League issued prior to provincial elec- 
tions ( 1936 ) was an offer of complete co- 
operation with the Congress and events in 
the Assembly Debates during 1935 , where 
Hindus and Muslims successfully co-operat- 
ed in almost every field against the Govern- 
ment, indicated in which way the wind was ' 
blowing so far as the Muslims were con- ^ 
cerned. 

In the irrational excitement caused by • 
the Muslims’ demand for Pakistan, Hindu 
leaders of the Congress seem to have lost 
their mental balance. The utterances and 
threats of Mr. Patel remind us of the 

^ Prof. CJouplaad : Indian Politics (1936*42). 
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mentality and activities of Hindu Maha- 
sablia leaders during 1923-27 when they 
secretly organised violent attacks on the 
Muslims of India in order to demoralise 
them and thus deprive them of the strength 
which their struggle against the British 
during Khilafat days had given them. , The 
most rational attitude would have been tO' 
look for the real cause of all this. With 
such a brilliant start in 1936 it was un- 
iinagjnable that within a very short period 
of 4 years the League would declare in 1940 
in favour of a total separation and complete 
autonomy. 

The only possible reason is that the 
heat and emotion of common struggle for 
political emancipation clouded the vision of 
the Muslim leaders for a long time. They 
could not realize in full the implications of 
their stand on a national demoeraey in a 
country like India. The demands of the 
two conflicting nationalities were crying 
for adjustment on a different plane than 
hitherto attempted while the leaders on 
both sides, blinded to the real situation, 
tried to solve it from a diflcrent angle, 
tacitly assuming the two people to be a 
single nation. This attitude was totally 
destructive of future peace and harmony ns 
it has been in the two states of Eastern 
Europe. The Hindus being in the majority 
took full advantage of the situation. The 
democratic form of government meant rule 
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of the majority and being fully organised, 
politically, economically and educationally, 
like the Czechs, they "were bent upon im- 
posing their will upon the minority. It was 
in reality the consequence of this rule by 
the mere force of arithmetic that led in 
each case the oppressed minority to claim 
sovereign autonomy. 

The first step in this direction was 
taken by Pt. Nehru during tlie elections 
(1936). Inspite of the offer of co-operation 
as implied in the Election Manifesto and as 
practically demonstrated in the Assembly 
(1985), ]\Ir. Nehru chose to denounce the 
League without provocation by a rash dec- 
laration that there were only two forces in 
India — ^the Congress and the British Govern^ 
ment. It was an open challenge to the 
very existence of the Muslims. Mr. Jinnah 
at once retorted that inspite of the wishful 
thinking of Mr. Nehru, Muslims constitute 
the third important factor in Indian politics. 
Again, in order to win over the sympathy 
of the Hindus of all classes who, till then, 
owed allegiance to the Hindu Mahasabha, 
the Congress adopted a purety communal 
policy.' It did it not reluctantly but with 
full approval of the majority of the caste 
Hindus that constitute it. Pt. Nehru is often 
employed by the Congress High Command 
for regrouping its shattered forces at every 
critical moment and, in complete accord 
with this, he was given a full 
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attack the solidarity of the Muslims. This 
unfortunate conversion of the Congress to 
the Mahasahhite ideology was resented by 
the Congressite Muslims' who were then 
sufficiently strong to be reckoned with. 
But the Hindu leaders seemed to know 
the trick of placating them. They justified 
their voile face as only a strategic move to 
tide over an unpleasant situation. Notwith- 
standing these, the Congress leaders in the 
U. P. openly spoke of co-operation with 
the Muslim League in forming ministry in 
the province.* But when the result of 
elections was declared in February, 1907, the 
attitude of the majority completely changed 
overnight. They realized that power was 
totally and exelusivcly theirs for having. A 
war of nen'es was therefore declared to 
terrorise both the British and the Muslims. 
Though as a matter of fact the Congress 
victory was confined to Hindu ■ . ..L- 

‘idone and its position to 

Muslims was perfectly uns" it 

decided to flout Muslim ^ 
merely ’ ^..uo in the 

In I—. •; Con, 

advantage ’ al ■ 

first tactical 

‘ Mazlmr All * 

pp. 

* hSazhar AU ‘ 

* Congress %%on 
and most of these 
Congress got only 
Muslims 
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categorical assurance from the provincial 
governors that they would not interfere 
in the day-to-day work of the ministries. 
It virtually amounted to negative the 
special powers vested in them by the 
Instrument of Instruction for the protection 
of minorities. Tlie acccjdance of office by 
the Congress was made dependent on this 
assurance. The demand was formulated by 
Mr. Gandhi himself and, a clever diplomat 
as he is, he was trying to kill two birds with 
one stone. This move, satisfied that group 
of the Congress led by IVlr. Nehru who 
during the elections liad harped upon the 
shortcomings of the Act 10.'k5 and had 
loudly proclaimed that the Congress was 
fighting the elections to sabotage it. But 
this demand, if accepted, would equally 
render all the safeguards, so forcefully 
fought for during difTcrent stages of the 
Round Table Conferences by Muslims, per- 
fectly ineffective and thus give the Congress 
Ministers a free hand in launching tlieir 
destructive programme of liquidating the 
Muslim Nation of India. The British 
Government through the Viceroy came to a 
Gentleman’s Agreement with the Congress 
(July 1987) and thus by a skilful manoeuvr- 
ing the Hindus succeeded in destroying 
the efficacy of safeguards. This was the 
first proof provided by the majority at the 
very start that the fate of Muslims of India 
was not safe in their hands. 
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The other side of the compagin against 
the Myslims was launched by Mr. Nehru 
at Delhi. Presiding over the Congress 
Covention (Marcli 12, 1937) he tried ib 
convince the audience th.at one of the 
le.ssons they had learned from the elections 
uas tliat they hod .succeeded wherever 
they had tried to approach the masses 
directly. On the basis of this lesson he 
advised the Congress to launch its notorious 
Muslim Mass Contact movement. But he 
forgot that the real cause which had helped 
them in winning over the Hindus cn viasse 
to the Congress was the adoption of a pure 
Mahasabha ideology. It was this very 
move of the Congress which was suWeient to 
condemn it in the eyes of the Muslims nnd_ 
very soon they were dis-iilusioned. Talcing' 
full advantage of the propagenda value 
of the socialistic class-war technique, the 
leaders of the movement appealed to the' 
economic sense of the Muslims with the 
intention of driving a wedge into the 
solidarity of the JIuslim Nation and thus to' 
make it ineffective in the political life of the 
country. But the Congress leaders were' 
dc.stined to meet a disastrous failure of their' 
life and the Jluslims soon realised the 
immensity of danger they were in on aecount 
of their’ disunity. The Congres': Mass 
Contact in 1937 was in reality another 
attempt at a mass reconversion of the 
JIuslims of India to Hinduism. It was 
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Mahasabha’s compaign of Shuddhi in the 
political garb. The reaction of the Muslims 
was instant and far-reaching. The whole 
nation stood up as one man against the 
Congress and its Hindu leaders were made 
to realise for the first time that thl Muslim s 
were not untouchables who ~^w (^d^Jbid 
farewelL_to__their religious sentiments for 
mere crumbs oFbrea^Tr'dnTThb^liewTIindu 
masters. 

Power is often said to corrupt people 
and in the case of Hindus th^ limited power 
which they gained under the Act 1935 
corrupted them absolutely. They had 
secured a definite pledge from the Governors 
of non-interference and had launched a 
mass re-conversion movement to terrorise 
the minority. Being , assured of their 
absolute majority, they began to ride rough- 
shod over the feelings of the Muslims in 
the matter of formation of ministries. They 
were ready to throw to the winds all the 
explicit or implicit pledges which were given 
to them during the R.T.C. or during the 
elections. Maulana Muhammad Ali during 
R.T.C. debates had urged that the repre- 
sentation of Muslims in the Provincial 
Ministries should be made obligatory by 
statutory provisions. But the Hindus who 
were and are even now in the habit of 
proclaiming at the house tops that the rights ■ 
of minorities -are safe in their hands, for- 
cefully opposed this simple dem ^ „ 
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the name of democracy and joint res- 
ponsibility of the cabinet. “ No wise Chief 
Minister ”, said Sir C. P. Eamaswami 
Aiyar, “ will forget an important minority 
community.” And as later events proved, 
they were bent upon dishonouring this 
pledge. In the end, the Hindu opinion 
prevailed. The representation of minorities 
in the government was not made a statutory 
obligation but incorporated in the 

Instrument of Instructions to the Governors. 
But the worse was still to come. The 
language of the Instructions in this respect 
was so vague that it could be easily ignored 
and the tactical advantage that the 
Congress had gained in winning absolute 
majority on the one hand and in securing a 
pledge of non-interference from the 
Governors, on the other, paved the way for 
their intransigence. As such they refused 
to come to terms with the Muslim League 
and went back on their pledge.' Though 
tlie elections had clearly proved that the 
Congress was not representative of the 
Muslims, yet the Hindus insisted that only 
those Muslims would be included in the 
Congress Ministries who would betray 
their party and sign its pledge uncon- 
ditionally. Tlie Instructions to the 
Governors referred to the inclusion of only 
members of the minorities but not necessarily 
their rcpresentath-cs and it was very easy 
* /fe*r, July 18, 1S3?. Trcf Ccuylard Op. cH, 
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for the Hindus to entice a few traitors as it 
actually did and as it happened in the 
case of two East European democratic 
states mentioned above. In the U.P., these 
broken pledges created a great stir in 
Muslim League circles. But the unkindest 
cut of all was that the terms on which the 
Congress was willing to admit the League 
nominees in the ministry were offered on 
behalf of the Congress by the loudly 
acclaimed Muslim divine, Mr. Abul Kalam 
Azad. The terms if accepted would have 
been the death-knell not only of the Muslim 
League but of the whole of the Muslim 
Nation in India.^ . This was the second of 
three acts of treachery perpetrated by 
Mr. Azad against the Muslims — the first, 
when he advised the Muslims to merge the 
whole Khilafat organisation along with its 
enormous funds into the Congress and thus 
stultifying their future political development 
and the third, the Quisling role that he 
played at the Simla Conference in 1945. 

We do not wish to go into detail but it 
would be illuminating to refer to the case 
of Orissa. What happened there is sufficient 
to unfold the real intentions of these so- 
called champions of minorities. The Muslim 
population in Orissa is relatively very small 
• and yet as an important minority in the 
whole of India they hoped, on the basis 
of pre-election pledges of the Congress 

1 For the teypis, see Prpf. poupland : Pp. cit., p. 
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Hindus so freely and indulgently given, to 
get representation in the ministrj’. Mr. 
Jinnah ■was demanding one third sliare 
for the Muslims in the executive of the 
minority provinces. Unreasonably ex- 
asperated by this demand and intoxicated 
by newly acquired power, the Hindu 
Command and the Orissa Congress leaders 
were bent upon giving a practical proof 
to the minorities that their pressure in 
this respect, however forceful or unanimous, 
could not compel the Governor or the 
Viceroy to go against the advice of tlic 
ministers. They wanted to establish a 
precedent that it was not essential that 
n Muslim should be included in the ministry 
of a minority province, the very principle 
which the Muslims had insisted during the 
R.T.C. to be made obligatory by statute. 
As the Governor had pledged not to 
interfere, the Congress gained its objcclivc 
and the minorities were sacrificed at tlic 
oltqr of Hindu majority rule. 

The rule of democracy triumphed in 
India just ns it had done in Czechoslovakia 
and Jugoslavia. It proved its utility and 
vindicated its inviolability by forcing the 
minorities to demand their separate sovereign 
states cvery>\herc. In commenting upon 
this bitter fruit of democracy. Profes«:or 
Couplnnd says: **In the first action taken 
by the Congress Icndcis under the new 
Constitution, in their fir.st move in the field 
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of parliamentary politics, there was nothing 
of that spirit of conipromise without which 
parliamentary government cannot -be ex- 
pected to work successfuly or long. The 
logic of majority rule was to be strictly 
enforced.”^ The way the Congress govern- 
ments worked in the provincial legislatures 
confirmed this suspicion. The opinion of 
the minority was without exception brushed 
aside as of no importance atid their criticism 
of the. government was positively resented. 
The minorities were made to feel that their 
criticism was tolerated only on sufferance 
reminding them of future better days when 
their very presence in such chambers would 
be totally eliminated. Congress governments 
during these twenty seven months were 
governrnents by majority rule and by sheer 
weight of number. 

Needless to say that the Qaid-i-Azam 
was perfectly justified therefore in declaring 
on January 19, 1940 that the western 
democracy was totally unsuited for India. 
But this was, after all, a mere negative, 
attitude. It could not solve the problem of 
India. Eventually the. logic of majority 
rule led to an equally forceful logic of 
separate sovereign states for the Muslims of 
India in tlie North West and the North 
East. History vindicated itself in India 
just as it had done in Eastern European 
States before. 

Op. dt., p. 112. 



CHAPTER VII 

The Congress Establishes 
An Inquisition 

Tile fu^ture state of India, accordinjj to 
the Congress ideal, would be secular, ^^uch 
has been written in favour of non-religious 
nature of tiic modern state, based on the 
bitter memories of religious conflicts of 
Europe. But inspitc of this, tlic position of 
stales in most of the Europc.an countries 
is not secular in the sense of being anti- 
religious, Some states recognise religious 
organisations and give them necessary 
autonomy in their internal affairs particu- 
larly in the matter of religious education. 
In others the secular nature of the state 
assumes a totally negative attitude. They 
refuse to accord any ofiicial recognition to 
any religion. People are represented in tlic 
state as people and not as followers of 
dificrent religions and hence they cannot 
expect any help from tlic state in the 
maintenance of religious institution of any 
kind. This attitude of complete .neutrality, 
however, is often employed to crush the 
spirit of religious attachment in the people 
as in Czechoslovakia. There the Czech 
majority who had in the course of time 
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imbibed an aggressive anti-religious spirit, 
decided to pursue a policy whereby to 
alienate the future generation from any 
attachment to religion. Education was a 
central subject and they refused to allow 
the Slovaks to have any separate and 
independent schools for the religious 
education of their children. Thus the 
secularity of a state can be interpreted in 
two , different ways. In the one case, it 
is non-religious but not anti-religious and 
can give perfect freedom to all the religions 
within its jurisdiction while the attitude 
of the state is perfectly non-partisan. In 
the other case, it is , positively anti-religious 
and adopts a policy which is calculated 
to inspire in the whole people a . positive 
dislike against religion as such. In the case 
of Russia this policy takes the form of 
ruthless persecution of all religions while in 
the case of Czechoslavakia, a kid-glove 
policy was adopted by withdrawing all 
support from institutions even remotely 
■connected with religion and thus allowing 
them to wither in the course of time. The 
very purpose for which the state was made 
secular, vi%. the avoidance of bloody conflicts 
on account of religious differences, was 
frustrated when blo'od began to be spilt now 
for a different ideology . 

So far as the Congress declaration goes 
it appears that the state would be secular 
only in the first sense, i.e. it would give full 
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freedom to all religions Tvitliin India in a 
totally non-partisan spirit. The Congress 
icsolution on the fundamental rights adopted 
in 1933 explicitly states that the state shall 
observe neutrality in regard to all religions 
and shall accept tlic right of the people 
to profess aud practise anj' religion they 
like. But alongside these declarations which 
implicity recognise the existence of different 
icligious institutions witliin the state, we 
liave Pandit Nehru W’ho, in tlie words of 
Prof. Coupland, expounds the political 
philosophy of the Congress. Quite contrary 
to the letter ard spirit of the Congress 
resolution he is avowedly anti-religious and 
feels a sort of pride in condemning religious 
institutions. “ The spectacle of what lb 
called religion, or at any rate organised 
icligions in India and elsewhere has filled me 
uith horror, and I have frequently con- 
demned it and wished to make a clean sweep 
of it.”* He is equally suspicious of Islamic 
culture and laughs at those who talk of 
preserving it in the modern age. Knowing 
lull well the sentiments of Muslims of India 
in this respect, that they arc very strict in 
their religious susceptibilities,* he delibe- 
rately indulges in such cheap criticism based 
on a totally misconceived notion of culture. 
All his attacks are directly against Islam 
and Muslims and wherever he mentions 
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Hinduism or Hindu culture that, is merely 
to look non-partisan. The way he deals 
with religion and culture and the space 
which he devotes to analysing and criticising 
only -Islamic culture betrays his deep hatred 
against Islam. The following lines require 
particular notice. “ Those who are desirous 
of preserving. Muslim culture, whatever that 
may be, need not worry' about Hindu 
eulture, but should withstand the giant from 
the west.”i This sentence comes from the 
pen of one who claims to be the enemy of 
religions of all varieties and yet here he 
speaks as a partisan, as a follower of 
Hinduism who advises Maslims that their 
religion and culture alone is a rotten and 
obsolete thing which cannot hope to with- 
stand the new; forces released by the scientific 
and industrial development of modern age. 
At another place he speaks of Hinduism 
as follows ; “ It has, indeed, often been 
- remarked that Hinduism is hardly a religion 
in the usual sense of the word. And, yet, 
what amazing tenacity it has got, what 
tremendou:; power of survival.’'^ The 
language speaks for itself. He is proud of 
belonging to such a religion and feels elated 
at its survival value. When speaking of 
Islam his language betrays the deep animosity 
of an adversary. He wishes to see it ended 
and then to keep up appearances he mentions 

the words Hindu culture and ■“ ‘ 

^Autobiography, p. 470. ^Ibid., p. 118. 
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reading between the lines one cart easily 
see that his venom is directed against the 
one and not against the other. 

But opposed to Mr. Nehru we have Mr. » 
Gandhi who is intensely religious in outlook. 
In 1020 he wote, “For me there are not 
politics but religion. TJiey subserve religion. 
Tlie politician in me has never dominated a* 
single decision of mine, and if I take part in 
politics, it is only because politics encircle us 
today like the coil of a snake, from which one 
cannot go out, no matter how one tries. 
In order to wrestle with this snake I have 
been experimenting with myself and my 
friends in politics by introducing religion 
into politics.”^ Similarly in answer to a 
question Mr. Gandhi said, “ I could not 
be leading a religious life unless I identified 
myself with the whole of mankind and that 
I could not do unless I took part in politics. 
The gamut of man’s activities today con* 
stitutes an indivisible wiiole. You cannot 
divide social, economic, political and purely 
religious work into water-tight compart- 
ments. I do not know any religion apart 
from human activity. It provides a moral 
basis to all other activities which they 
would otherwise lack, reducing life to a 
maze of sound and fury signifying no- 
thing.”* 

Bearing in mind the position Mr. Gandhi 
• rmideaiul \ddrt»* (All loJti Mjiltm 1911. 

*IUd. 
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holds ill the Congress as ‘ a j)crmnncnt 
super-president h it is dilficult to appnjeiate 
the position of Mr. Nehru. But a deeper 
study of the Aniobiography reveals that his 
relentless crusade against religion begins 
and ends with the Muslims. Wlieii it is the 
question of jNIr. Gandhi he beeomes sceptical 
of his own jiosition and finds ways and 
means to justify him in his religious ajiproaeh 
to politics, in his reactionaiy role of a 
capitalist, in his medieval views about 
industrial revolution, and in his feudal trend 
of an out-and-out support for anti-democratic 
rule of the native Rulers of the States. 

In 1939, Mr. Kriplani issued a long 
statement about the policy and programme 
of the Congress. He says that the Congress 
is not only a political organisation which 
wants to free India from a foreign power 
but also aims to revolutionise our social life 
in all its aspects. Unlike previous leaders, 
Mr. Gandhi wants us to base, our revolu- 
tionary struggle for freedom on a particular 
philosophy of life whieh comprehends in 
itself our social problems, moral values and 
spiritual outlook so much so that not a 
single aspect of our life is left beyond its 
purview. This philosophy which Mr. Gandhi 
wishes to preach to the people of India 
is based on two fundamental principles of 
non-violence and truth and it is not possible 
to accept the constructive programme or 
the political technique of the Congress with- 



124 


WIEY PACTSTAN 


out first believing in them. It should be 
realised once for all that every scheme of 
the Congress will be run in future in 
accordance with the'Gandhian principles. 
It is impossible to work put the Congress 
programme in the liglit of a difTercnt 
ideology. Socialism and Gandhism are two 
different things and have nothing in common 
and therefore socialists have no room in the 
Congress. In short the Gandliian philosophy 
of life is a complete and comprehensive 
code in itself which can guide the people 
collectively as well as individually. The 
principles of Jlr, Gandhi and the practical 
programme of tlie Congress arc two comple- 
mentary aspects of one thing and are so 
organically related that ignoring one thing 
means ignoring one and all. It is only in 
the light of this ideology that a new system 
of education is devised. Under this system, 
children will be trained to grow up, accord- 
ing to a particular pattern, to be members 
of a new society that is going to be evolved 
according to Gandliian principles of life.* 
What is this Gandliian philosophy of 
life? Mr. ICriplani 1ms been very careful 
in avoiding the use of the word religion 
though Mr. Gandhi liimself does not sec 
any reason for this evasion. After he 
captured the Congress at Nagpur in 3021 
he categorically stated his position. *‘I call 
myself a Sanatani Hindu because, firstly I 

AajcxJC 17, I9JJ. ReCrintUt-ci froTi UrJu. 
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believe in the Vedas, the Upanishads, the 
-Pnranas and all that goes by the name of 
Hindu scriptures... Secondly, I believe in 
the Varnashrama Hharma (the law of the 
caste S3^steni) in the Vedic forms. Thirdly, I 
believe in the protection of cow as an article 
of faith and fourthly, I do not disbelieve 
in idol worship.”^ Thus it is clear. that the 
Gandhian^ philosophy of life which Mr. 
Kriplani regards as the basic creed of the 
Congress, is nothing but the religion of 
the caste Hindus, and it is the life mission 
of Mr, Gandhi to propagate it among Indians 
of all communities through the Congress. 
The notorious Wardha scheme of education 
which the Congress ministries thrust on, the 
people in the teeth of opposition from the 
whole Muslim people of the minority 
provinces was in the sense of Mr. Kriplani, 
a first ^tep towards a repatriation of all non- 
Hindus into the fold ef Hinduism and thus 
usher in, at the earliest possible moment, a 
golden regime of anti-socialistic Brahman 
imperialism. 

A secular government of Congress patt- 
ern, thus, in no way differs from the purely 
Hindu national government envisaged by 
the Mahasabha. With the same ideology and 
the same goal, they are treading apparently 
two different paths which converge at last - 
at one destination. As such Muslims as 
a nation can find no room in it. As Mr. 

1 Presidential Address (All-India Muslim League), 1943. ' 
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Kriplani himself confesses in the above 
statement, the policy of political alliances 
With the Muslims (e. g. Lucknow pact of 
1916) or the notorious programme of Mus- 
lims Mass Contact of 1937 are no solution of 
Hindu-Muslim problem. The only and 
surest way of permanent settlement of this 
problem lies in a total acceptance by the 
Muslims of Gandhian philosophy bf life — in 
other words, complete and mass reconver- 
sion to Hinduism once for all. 

We cannot here give a detailed account 
of the events and occurances which go to 
prove the identity of purpose between the 
t^\o organisations. Yet a study of the 
educational scheme prepared under the 
guidance of Mr. Gandhi will be illuminating. 
It uas tlie first practical step towards the 
creation of a new generation of Indians who 
W’ould be able to live according to Gandhinn 
religion and thus bring about a ne\\ social 
order of his pattern. From the very outset 
the Wardha Schemp was opposed by the 
Muslims on account of its Hindu communal 
\ outlook. A still worse form of it — the Vidtja 
Mandir — the very name of which w ns remin- 
isccnt of rcMvnlism — was fought but being 
in a minority of 3% in C. P. their protests 
were ovcr-nddcn and they could not secure 
any redress in this respect. The scheme 
apparently excludes religious instruction 
and from the point of view’ of Mr. Gandhi, 
for whom religion isthp \cry warp and woof 
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of lunnan life, it seemed strange. He wrote 
once ahoiit. this noo^religious aspeet. of the 
scheme. ** We have left out. the teaching of 
religion from the Wnrdha Scheme of edu- 
cation because we are afraid that religions 
as they arc taught, and practised today 
lead to confliel rather than unity. On the 
other hand. I think that the truths which 
are common to all religions can and must 
be taught to every child. These truths can- 
not qe taught through books. These can 
be learnt through the daily life, of the 
teachers. The child can learn that truth, 
justice and fairplay arc the fundamental 
principles of all religions otdy if the teacher 
lives up to them in his life .... I’iic fact 
that all religions arc equally true in point of 
fundamental principles will lead children to 
Tcspect other ])coplc's religions a.s their 
own...”' In the detail of the sclicmc we 
read under social studies : 

“The objectives are: to inculcate the 
love ‘of motherland, reverence for its past, 
and a belief in its future destiny’' as the 
home of a united co-operative society leased 
on love, truth and justice.” 

“To develop mutual respect for world 
religions.” ^ 

“A course in history, in geography, in 
civics and in current events, combined 
with a reverential study of the dilTcrent 
religions of the world showing how in essen- 

» National Call, June 8, 1938. Kqtranslatcd from 
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tials they meet in perfect harmony, will 
help to achieve these objects. ..Stories of 
great liberators of mankind and their 
victories of peace should find prominent 
place in the carriculum. Emphasis should be 
laid on lessons drawn from life showing the 
superiority of non-violence in alF its phases 
and its concomitant virtues over violence, 
fraud and deceit. 

If we analyse these statements we find 
that the udeal of new education is that 
children should be taught to look reveren- 
tially towards the past history of India 
which, in other words, would mean nothing 
more nor less than reverence forthcvhole 
Hindu history, religion and culture which 
go to moke up the mental background of 
every Hindu in India. It may also mean 
Muslim India of the past. But, ns a matter 
of fact, the emphasis on the principle of 
non-violence prccUidcs this possibility : for 
the Muslim period in India means the period 
of violence rather than non-violence of Hindu 
type. Similarly the ideal of a united co- 
operative society is totally impracticable. It is 
impossible lor Hindus, with their rigid ciustc 
system, to accept the position of Muslims 
as honourable members of human brotlier- 
hood. For them all hut the high castes 
arc lower than animals. Under siicli 
conditions the evolution of a united co- 
operative society may mean a hcaUhy 
‘ //.fyjT, D«c. 1 1, 1937, ^ 369.* 
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development of tlieir future generation but 
‘for nom caste Hindus it can mean nothing 
but enslavement. Hindus and Muslims are"’ 
two different nations and as such it is 
impossible for them' to evolve any stable 
united society. The third important factor^ 
in the scheme is the new thcoiy of religion. 
viz.f that all religions of the world are 
equally true in their essentials and so should 
be equally respected. This is a sheer 
untruth. Mr. Gandhi first says that all 
the so-called differences among religions arc 
due only to their ceremonial aspect or 
the form of the ritual. But he forgets that 
these differences in ceremonial observance of 
different religions do not arise in vacuum 
but are the external manifestations of the 
inner meaning and spirit of a particular 
religion and are as important in developing 
the collective religious spirit in individuals 
as the basic principles. To assert that 
ceremonially religions differ while ethically 
thjsy are one is perfectly wrong. What is, 
for instance, common between Islam and 
Hinduism ? Their very conceptions of God 
and prophets differ, their ideals of future 
life, of the destiny of individual in this 
world and hereafter vary, their ethical codes 
are poles apart. It betrays Mr. Gandhi’s 
ignorance of Islam. Hinduism and Islam 
stand for two different ideologies and are 
mutually exclusive in all aspects of human 
life. According to Mr. Nehru, Hinduism is 
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not religion in any sense of the term. It is 
only a socio-political order which embraces 
within it every form of belief-atheism, 
nature-worship, snake-worship, idol-worship, 
mammon-worship, sex-worship. Its rigid 
caste system alone is responsible for keeping 
it intact otherwise it would have disappear- 
ed from the face of the earth. This medley 
of irrecon cilia ble beliefs, Mr. Gandhi says, is 
equal in status with Islam. A horrible 
blashphemy unworthy of a self-styled saint. 
The ooject is clear. The Jlahatma is trying 
to raise the next generation of the Hindus 
on the idea that their religion has a place 
of honour among world religions while, as a 
matter of fact, it would be a sheer t^avc^ty 
of trutli to call it by the noble name of 
religion at all. By the same ugly trick he 
means to bring down the Muslims of tlie 
coming generation to look upon their 
religion not as the one and only refuge of 
the miserable humanity craving for pence 
but as one among many of an equal status. 
What reason would be there for ncceptirg 
one and rejecting others? But then he 
takes the second .step. lie wishes the 
children to learn the life of those great men 
onl}' who follow'cd a particular ideal of non- 
violence. Thus a cliild’s love for ‘ victories 
of pence* would mean his hatred for nil 
those wlio pursued a dificrent i<lcology and 
then he explicitly comes out with his main 
objccthc: the superiority of noiuvoilencc 
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over voilence and denouncing the latter 
most, unreasonably by bracketing it with 
fraud and deceit. From a position of 
equality he raises Hinduism with its basic 
creed of non-violence to a position of 
eminence and superiority and degrades Islam 
to the lowest as a religion of brutes. A 
system of education for children of all 
religious communities starts with a purely 
secular outlook, brings down all religions to 
a state of equality with Hinduism and in 
the end denounces all other creeds as 
inferior and their followers and prophets to 
be woist sort of people ethically ; for, in 
teaching voilence, they were deceitful and 
. fraudulent. 

Such is the subtle saintly technique of 
the capitalist-cum -imperialist clique of 
Brahman exploiters who are out to enslave 
100 million Muslims of India. Spanish 
Christians established an Inquisition to crush 
all who did not bow down to it. Indian 
Brahmans devised Wardha scheme to 
reconvert all who did not bow down to 
the dictatorial fiat of a Mahatma. 



CHAPTER Vni 

Farce Of Fundamental Rights 

Inspite of such an array of disconcerting 
evidence, the Congress still continues to harp? 
on the safeguards. It passed in 1938 a 
resolution on the Fundamental Rights and 
then in 1938 declared that “ it regards it ns 
its primary duty and fundamental policy 
to protect the rtligious, linguistic, cultural 
and other rights of minorities in India so ns 
to ensure for them in any scheme of Govern- 
ment to winch the Congress is a party a 
wider scope for their development and their 
participation in the fullest measure in the 
political, economic and cultiirnl life of the 
nation.” In view of the ideological back- 
ground of tJie Congress as enunciated hy 
Mr. luiplani and Mr. Gandhi and the 
primary objective to be realised through the 
Wnrdhn Scheme ns analysed above, it is not 
possible for us to accept this nsstirnncc. 
But to remove the thick veneer of hhcmlity 
uhich the Congress leaders nnd* especially 
Mr. Nehru are so fond of ^\cn^ing, it is 
esscntinl for us to assess the true value of 
the doctrine of Fundamental Riglits of Mnn 
in the light of modem conrcplion of stale 
In its relation to society. 
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This doctrine, historically speaking, 
appeared in Europe at a time when 
absolutism was the order of the day and 
law was nothing but the whim of a monarch. 
He could claim anything from his subjects 
who enj oyed no rights at all. The aristocracy 
and the clergy alone, besides the king, 
enjoyed special privileges. The upper 
middle class and the bourgeoisie, merchnts, 
lawyers, literary men and manufacturers, 
were the first to resent this inequalily and 
it were they who developed a new theory of 
law. They proclaimed that ‘ law is an 
expression of the will of the community ’, 
and not the mere wish of a monarch and 
that the divine right of kings should be 
replaced by the fundamental rights of men 
as human beings. The society in those 
days consisted of two different groups, the 
rulers and the ruled, and by asserting the 
right of the latter the ' authority of the 
government over the people thus became 
limited. The fundamental background, 
therefore, of the theory of bill of rights is a 
mechanical theory of state which looks upon 
government as existing apart from the 
governed. It gradually led to an indivi- 
j dualistic standpoint, which asserted that the 
people by a sort of social contract brought 
the state into being for protecting their 
individual rights. Beyond those the state 
has no right to go. An individual’s life was. 
broadly divided into two spheres, a pi ' c 
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and a private one. The state was concerned 
only with tlie former w'hile the latter was 
spliere of his fundamental rights where he 
should be allowed perfect freedom. It served 
to put a limit to the absolute power of the 
kings and the aristocracy. A long list of 
these fundamental rights was drawn up 
into which we need not go here. 

But gradually the form of state under- 
went a change and monarchies of 17t}i and 
]8th centuries gave place to democracy. 
With the doctrine of popular sovereignty 
the dualism of rulers and ruled disappeared. 
The people henceforth became both the 
rulers and the ruled and it was believed 
that by this identification of the government 
witli the governed, sovereignty could be 
reconciled witli liberty. As a matter of 
fact the identification produced quite . 
contrary results. So long as the rulers and 
the ruled were different the power of 
sovereignty could be checked and kept 
under control. But as a result of tliis 
masterpiece of political alchemy nil limita- 
tions on authority became superfluous and 
henceforth sovereignly became absolute. 
Divine riglit of kings disappeared and gave 
place to divine right of the people. \VitIi , 
the disappearance of dualism inlicrcnt in n 
limited form of government, the distinction 
of j)tiblic and private aspects of nn 
individuars life equally ceased to operate. 
When the state is an expression of the will 
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of tlic people, there is no necessity of impos- 
ing any limit on its activities. These limits 
were essential when government and 
governed were two distinct entities opposed 
to one another but when the coercive 
power of state came into the hand of the 
people themselves, there was- no reason why 
they should limit the sphere of government 
to one aspect ol’ their life. Ttiis organic 
conception of state and society developed 
along with the growth of democratic spirit. 
Today the state and society are increasingly 
being identihed. The spheres of state are 
■co-terminus with the spheres of individual 
life, both private and public. The result 
is that the modern state, though democraetic 
in form, is totalitarian in spirit. Xt is the 
duty of a modern state to provide woi'k 
for the people, to raise tneir standard of 
life, to regulate their wages and weekly 
hours of work and thus enable them to have 
leisure. In order to achieve these objects 
the whole economic life of a country is 
brought under its control. But the state 
would be unable to develop on healthy lines 
in consonance with this spirit if the 
educational field is left in private hands. 
So, by the very logic of its spirit, the state 
controls the whole machinery of education 
of the people. It plans the whole programme, 
lays down the policy and chalks out the very 
details of the scheme on which it wishes 
the people to develop in acco ce 
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the basic principles and ideals of the stale. 
Thus the educational scheme of a socialist 
.state would be quite different from tliat of a 
capitalist state and in its execution none 
would brook any opposition .from any 
particular group or groups living within its 
boundaries. Even in social and cultural 
affairs tlie modern state cannot adopt ‘an 
indifiercnt attitude or remain a j)assive 
observer. For the sake of general welfare it 
regards its primary" duty to evolve a com- 
prehensive scheme and enact laws governing 
their marriages, their dress* their Jangiingc, 
the very script to be used, their mode of 
living and thinking. In the attainment of 
these objectives for the good of the people 
as a whole the state wdl! and docs crush any 
opposition from any group o^ individuals. 

All the constitutions of modern states 
that were drafted after the first world war 
explicitly accept this totalitarian spirit in 
accordance with the organic theory of state 
and society. The state has a rigid to 
c.xpropriatc private properly wdth or with- 
out cmmicn^tion or to dispose off forcibly 
the Cnccnmndis b of a private tradesman * ; the 
landed projicrty may be expropriated when 
required to meet the needs of housing, or 
for the purpose of land settlement.* 
Similarly tlic expropriation of large landed 

‘ <X Art. 153 of German Gootiitulton (19I9l ; -\rt. 93 of Ibat 
of ralsnJ (1921) . Art. of Ccechmiovakia (1920). 

* Art. iSSoTGonstitutioo of Retch (19|9J. 
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estates and the division of them among 
those n'orking the land, may be regulated by 
law. . . The maximum extent of landed 
property and the eases in which a maximum 
holding of land may not be alienated is 
determined by law.^ The stale has a share 
in the inheritance of individual proj)erl.y- 
and even freedom of contraet in {leonoinic 
ahairs is recognised in so far ns it is not 
opposed to the public iiitcrest.^ 

This development of the doctrine of 
popular .sovereignty has blown to pieces the 
very conception of limited government of 
17th and 18th centuries on which the 
principle of fundamental riglits of man was 
built. When there is no distinction between 
private and public life of an individual, 
when a particular group has no right separate 
from the right of the whole people constitu- 
ting the state, there remains no sense in 
enunciating any fundamental rights of men. 
Each and every right which the wj'iters 
of the Enlightenment looked upon as sacred, 
natural and inalienable are no longer looked 
upon as such : for the state in the interest of 
the people claims the right to abrogate 
any or all of them. But from the way in 
which democratic principle has actually work- 
ed, it is quite evident that it is the majority 
only which has the right to frame laws and 

^ Art. 43 of Jugoslavia. 

* Art. 154 of Reich, Art. 39 of Jugoslavia. 

® Art. 25 of Jugoslavia. 
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to enforce them and with the coercive power 
of state ia its hands, it can easily tyrannise 
over the minority. Again, it would be the 
majority which would be entitled to 
determine in the last resort which is socially 
good and bad and in this it would be natural- 
ly influenced by its ideological background 
and its cultural and religious outlook on 
life. If unfortunately any minority group 
dillers in the fundamental principles of life 
from the ruling group in a democracy then 
it is not only possible but certain that the 
minority will have to forego, one after 
another, the characteristic features of its 
national type and merge itself totally into 
the majority group. 

These are not imaginary fears. These 
are the very lessons of history. Take, for 
instance, the position of minorities, religious, 
linguistic or cultural, of Great Britain. The 
Bill of Rights was passed in that country 
after a hard and long struggle in lOSO. 
Great Britain consisted of four dilfcrent 
countries, England, Ireland, Scotland mill 
Wales with England playing the domiiiatiiig 
role and tyrannising over others. Jiiich 
territorial unit was given the right of self- 
determination in law. In 1315, in propo.-lion 
to 183 members returned by England to the 
House of Commons, Scotland returned 15. 
Wales 24 and Ireland 100. The single 
English county of Cornwall returned 41 
members wiiile its population was one-eighth 
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of Scotland which returned only 45. Tims 
by a subtle device the democratic England 
rnanaged to secure three times more 
representation than the total representation 
of other three ‘ equal ’ partners. Though 
there was absolute religious liberty in Great 
Britain, so far as the letter of law was 
concerned, the position of Anglican Church 
was the most favoured one. No Catholic 
could be a member of Parliament or hold 
any office in the state or municipality. The 
position of the Dissenter was both 
bui’densome and humiliating. He had to 
pay taxes for the support of the Church of 
England, though he did not belong to it. 
He had to register his place of worship with 
authorities of that Cliurch and could be 
married only through its clergies. A Roman 
Catholic could not graduate from Cambridge, 
could not even enter Oxford, owing to 
religious tests exacted, which alone 
Anglicans could meet. The natural result 
of the supremacy of this religion was that 
those embraced it who were influenced by 
self'interesl, who were ambitious for 
political proferment, for social advancement 
or for an Oxford or Cambridge education for 
their sons.^ Thus England by the so- 
much applauded method of democracy 
succeeded in annihilating, in the course of 
years, all the different nationalities that 
were in the eye of law her equal partners 

^ Hazen : Op. cit., pp. 397-400‘ 
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and in creating a ‘ single unitary nation ’ 
to which our Hindu compatriots so fondly 
refer as the model of pure unadulterated 
national state that knows no division of 
religion, language or culture. Perhaps they 
' • similar compaign of 
non-Hindus into the 

loiu 01 Hinuuisui. 

Switzerland provides anotlier illuminat- 
ing example how a majority over-rules and 
over-powers a minority with a fundamentally 
different outlook. In 1815 it was a loose 
confederation of twenty two states or 
cantons. The c ' ' ‘ ted 

of a Diet, whi . of 

ambassadors, i’ • was 

not a federal state but only a confederation 
of states. The liberalism of the period of 
so-called Enlightenment which, besides 
other things, stood for an anti-religious 
attitude towards life, invaded Switzerland 
and about 15 eantons out of 22 succumbed 
to this influence. But this liberal spirit was 
liberal only in name. In reality it was as 
totalitarian and hostile in its attitude 
towards others as any religious fanatic is 
claimed to be. Thus 15 states by the sheer 
weight of number began to manoeuvre for 
gaining a complete control of all the 
cantons. The remaining seven Catholic 
cantons, faced with a threat, began to 
muster their strength for protecting their 
inherent human right of freedom of 
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conscience against the invading forces of the 
Radical Party which claimed to stand for 
liberty of religion, for a secular education 
and a lay state. This liberal terminology 
was a mere euphemism for a total break 
with religion which the Radicals demanded 
and the Catholics resisted. The only 
possible course open to the majority to 
carry out this programme was to insist 
on the formation of a strong central govern- 
ment in place of the traditional loose 
confederation. The seven cantons refused 
to sign their death warrant. In 1847 a war 
was declared in which the Catholic cantons 
were defeated. The Jesuits were expelled 
and the triumphant Radicals proceeded to" 
carry out their cherished plan of strengthen- 
ing the federal government. Thus democracy 
succeeded in crushing the aspirations and 
will of the minority. If a particular group 
of people wishes by its free will to educate 
its children and to govern itself in a 
particular way, what moral or legal justifica- 
tion has another group to impose its will 
on it? Is it not the very, violation of 
the spirit of democ;racy and liberalism in the 
sacred name of humanitarianism and en- 
lightenment ? Substitute India for Switzer- 
land and the Congress for the Radical party 
and you .discover a striking parallelism in 
the two./ The Congress leaders talk in the 
name of democracy and liberalism and 
denounce the ‘ medjfeval ’ structure of 
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society based on a ‘reactionary’ religious 
idealism. They advocate in’ its stead 
‘ modern ’ society evolved on a ‘ progressi\ e ’ 
philosophy of life thoroughly materialistic 
There is no state in Europe whose con- 
stitution does not contain a comprehensne 
list of these fundamental rights of man 
and nowhere has these provisions protected 
a minority from the tyranny of the majonty 
Everywhere a democratic national state 
was evohed out of a conglomeration of 
different units, with an ample assurance for 
the protection of their inalienable and 
sacred rights, but in every instance where 
the minority dilTercd from the majoritj in 
regard to religion, race or language, the 
latter inv nriably tried to destroy the distinct 
nationahtj of the former and thus to 
absorb it or to tyrannise over it and crush 
its self consciousness by the coercive power 
of the state When tlic Croatian minority 
of .Tugoslnvin demanded autonomy — a right 
promised them by the Constitution — the 
Serbian majority replied “ Serbs, Croats 
and Slovens are in rcalhty one nation. 
It was the foreign imperialism which had 
kept them divided. Now when the foreign 
yoke has been removed, tlie consciousness 
of national iinitj has emerged successful 
and has broken down all the artificial 
barriers of language, religion and political 
institutions lo maintain and develop this 
conseiousncss of unit} it is nceessaiy to 
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abolish the old geographical divisions which 
the foreign power had exploited to divide 
the nation in its own interest. ^ The 
provincial boundaries should be re- adjusted 
for local administrative purposes so that 
the old provincial divisions may not lead to 
the formation of racial groups.” It is 
Pandit Jawahar Lai speaking to Indian 
Muslims. How marvellously similar the 
language is and how universal is the spirit 
of tyranny inherent in the very ideal of 
European democracy and nationalism. 

Recently the Congress leaders have 
come out with another fundamental right to 
give ns further assurance of their good faith, 
the light of self-determination. They seem 
to forget the long history of broken pledges 
and dishcn'mreh promises which' charac- 
terised the Congress regime of twenty seven 
months, *'»e are a nation in this sub- 
continent are *''e demand by the right 
of natiomoeh a '^.eparate state in our 
homelands, arteneneous and sovereign. 
That was tne real interpretation of the 
doctrine as advocated by President Wilson 
during the first world war. But the Congress 
distorts it by adding its own qualifying 
phrases and thus lakes away with the other 
hand what it so magnanimously seems tn 
give with the one. It is its old techniQ^® 
to cloak its imperial lust for power 
the fair name of liberalism. The 
self-determination in the Congress 
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means only the right' of different territorial 
units to be free within their geographical 
limits but still bound to the apron strings 
of a Hindu dominated centre. Taking the 
Punjab as a unit, for instance, the Congress 
says that its inhabitants, Hindus, Sikhs, 
Jtuslims and others, have a right to evolve 
their provincial government ns they may 
collectively like. But this was given to 
us by Provincial Autonomy and still it could 
not satisfy us. It was in reality this pro- 
vincial aspect of the Act 1935 which 
convinced us that the Muslims of India 
cannot work out their destiny in this 
country according to their genius in a joint 
central government under a democratic 
principle which gives the Hindus absolute 
power to squeeze life out of us. The 
totalitarian state of the Congress* may 
adjust the provincial boundaries of different 
units on the plea of administrative con- 
venience so as to reduce the J^fuslims of 
the Punjab and Bengal to a minority status. 
Peaceful penetration of Sind, Frontier and 
Baluchistan by the Hindus, which is already 
in full swing, may soon undermine the solid 
Muslim majority of tlicsc areas. What will 
remain of the right of territorial sclf- 
determination ? We want to exercise tliis 
riglit as a nation nn<l wish to determine our 
future destiny ourselves in tlic land of 
our birth. With deep ideological differences 
between the two peoples, it h liumanly 
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impossible for us to lead 'a free and 
independent life under the cramping tyranny 
of the native imperialists. A nation of 100 
million people of India cannot be made to 
resign itself, and that willingly, to a life 
of eternal serfdom and abject slavery. 
Pakistan alone as a trul}^ democratic 
sovereign state in the north west and north 
east of India can afford us a chance to 
grow to our full manhood. To deny us 
this right would be a crime of unparalleled 
magnitude. Without Pakistan the problem 
of India will remain unsolved for ever 
and a discontented India shall be the 
greatest plague-spot in the world. In the 
interest 'of international peace and accord, 
economic prosperity and human brother- 
hood, 100 million Muslipis of India must 
have an honourable place under the sun. 



chapteh nine 

Why Pakistan? 

\Vc ha\e surveyed the ^\holc position 
and annljscd Ihe basic ideology of the 
Congress. Pt. Nehru often appeals to 
Muslims to join the Congress and then 
mould it as they like. Once at Lahore he 
declared that the Congress ^^ns apolitical 
body ^\hosc doors were open to nil >Mthout 
anj distinction of creed or caste. Thcorcti* 
cally the position is sound but the actual 
^^ork1ng and the peculiar condition of the 
country make it prnclicnllj impossible. No 
doubt the Congress is rim dcmocrnticnlJy 
and esery group can gain po^\er provided 
it attains majority. It is equally possible 
that a coalition of lv\o numcricnily \\enkcr 
groups may get the runs of poorer m 
opposition to another group which may ho 
singly in a majority. But m the considera- 
tion of nil these possibilities, one important 
fact IS often forgotten. In Lnglnnd the 
members of the Parliament all belong to n 
homogeneous group agreeing to a great 
extent in the fundament i! principles of life, 
in tiuir cultural and religious ideals, m tlicir 
cthie.il outlook. The parties are hascil oi 
tlic difTercnecs of means mul method for 
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acliieving one and the same object. In such 
circumstances coalitions are possible and the 
majority of today can become minority of 
tomorrow. But in India the position is 
quite different. The Muslims arc a ‘ national ’ 
minority with which no party of the 
majority, true to its national spirit, will 
ever be ready to form a coalition. The 
formation of ministries in 1937 is a clear 
pointer in this direction. The Congress 
stands for the liquidation of Muslims as 
Muslims : it is ready to absorb them only if 
they are willing to be proselytised. The 
Irish were a national minority in the British 
Parliament after 1801. Theoretically the 
Irish members (after 1829, when Catholics 
were allowed to sit in the House of 
Commons) were not debarred from forming 
a coalition and thus attain power. But it 
never could happen. Liberals succeeded 
Conservatives and Conservatives made room 
for Labour but Irish members were nowhere 
in the picture. Their presence in the House 
could be of no help to their countr}^. The 
fiery oratoi’y and matchless leadership of 
O’Connell and unique parliamcnfcarj" 
experience of Faniell could not bring them 
nearer the goal. For a century they fought 
but fought in vain till they decided to 
carry on this warfare outside the House. 
The modern Eire of De Valera is not tlie 
result of constitutional fight within the 
House but a reVolutionarv stmcrcrle of 
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people oulside. In Czechoslovakia, lliC 
Slovaks and Germans vere singly in a 
minority but could have easily become a 
majority against the Czechs had tlicy 
coalesced. But tlie Czcclis could not allow 
this to happen and so the Slovaks could 
never get any effective \ oice in the 
e\ccuti\e machinery of tlie government. 
Mo constitutional manocu\ring could make 
tlic Croats and Slovens of Jugosla^i*i a 
majonty against the Serbs. Similarly in 
U. S. A. the government ma}’’ be in the hands 
of Republicans or Democrats but never 
in its history of 203 years had the negroes 
any chance of rising to power nor will they 
ever get it. Thus not only is it not possible 
for us to achieve any dominant voice in the 
Congress so far as v\c nic what we aic, 
but there is every chance of our losing 
the v'cry identity of being ^Muslims bv 
joining It. So if we arc to retain our scTT^ 
consciousness and if we arc bent upon soK'* 
mg the problem of India’s future to our 
satisfaction, it is impcrntuc that we should 
strcngtiicn the iVIushin hengue by our 
money, oui lime and our blood. It is the 
symbol of our life, our honour, of our futur^ 
well-being in this country. 

Anotiicr remedy suggested by some 
people to solve this is soemhsm. The fore- 
most advocate of this type of solution 
^ in India is I'lr. Nehru. After denouncing 
I organised religion as the greatest ‘ reaction- 
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'ary ’ force in t,hc modern world. lie 
is led to tlie only possible solution — “ the 
csiablislunent of the socialistic order, first 
within national boundaries, and eventually 
in the world as a whole.*'’ This new order 

he wishCvS_to_^ostablish b>^ use’' Tif' Toiyc 

^anTTlc Qcr cioii. “ The prcscTif" conflict in 
society, iiational as well ns class con- 
llicts, can never be resolved except bj^ 
coercion. Conversion, of course, there 
must be on a large scale, for so long as large 
numbers arc not converted there can be no 
real basis for a movement of social change. 
But coercion over some will follow,”- In 
the light of these passages we see the future 
programme of Mr. Nehru in a cut and dried 
ibrm. The first stage is the formation of a 
‘national’ government, wherein the dislinc- 
tions of religions will be total l.y eliminated. 
Illuslims will be members of this stale as 
individuals and not as Muslims. The second 
stage will be to convert a major portion of 
the people to a socialistic programme which 
would be totally anti-religious. Lastly, the 
resisting minority, who would be unwilling 
to submit, shall be coerced, in the very 
name of democracy, to accept this new 
order. This scheme was first put down in 
black and white in 1935 and after two years 
the experiment started. In 1937 the first 
step towards the formation of a ‘ national ’ 
government was taken in accepting office in 

* AutoLiograpIiy, p. 523. * Ibid, p. 551. 
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several provinces of India. Along with it, 
in the same year, was launched the Muslim 
Mass Contact movement, the second step. 
This was run under the direct guidance and 
control of Mr. Nehru. Men” like Dr. K. M.' 
Ashraf, Mr. Rizvi and Munshi Ahmad Din 
were appointed to propagate the ideal of 
Jlarxian socialism with particular emphasis 
ftm class war. As soon as the Congress 
ministries were sttongly saddled in potter, 
the third item of the porgramme was 
launched. A leign of terror and intimida- 
tion, murder, loot and arson— the severest 
form of coercion — iv.as set afoot against 
'the Muslims. 

But does the Congress stand for a 
socialistic revolution in India? An answer 
to this question is not far to seek. Mr. 
Kriplani, in cxpouiidiiig the Gandliian 
philosopliy of life which is the Very core of 
present Congress social programme, un- 
equivocally says that socialism is totally 
against it and perfectly unsuited to the 
genius of Indian people. Mr. Nehru himself 
admits that the promise of socialism holds 
no attraction for Sir. Gan Ihi and that for 
Iiim a capitalist is nothing but a tiuslec of 
wealth.’ At Ilnripiira, Snrdar Patel address- 
ing the Congress Socialist Party, said, “ Vou 
are responsible for dividing lije Congress 
into. Left and Bight although it had been 
always a unity. . . IVe have been tolerating 
• Op- dl., rrv 517-10 .Sfralia IVr.J7. ISIS. p. 5. 
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you for the last two j^ears, but the time 
has come when you shall no longer be 
tolerated.’*^ Socialism was useful so long as 
the Congress was fighting to gain po'wer. 
Militant socialism has a propaganda value, 
and class-war as a basis of workers’ unity 
and workers’ front has been fully exploited 
by all socialist parties of the world and so 
did the Congress in India. But as soon 
as it attained its objective, socialiam was 
cast awa}’^ as a false coin. The labourers 
had begun to raise their head and the 
Communisis were fully exploiting them for 
their interest just as the Congress had done 
before. The coercive forces of police lathi 
charge and military firing were being freely 
employed. The Congress Ministry of Madras 
was forced to remind the people that the 
socialistic philosophy and programme \vere 
contrary to the spirit of Indian culture and 
traditions and advised them not to be in- 
fluenced b}'' such a ‘ reactionary ’ movement.” 
But it is almost unbelievable that what is 
being condemned here as totally anti-Indian 
in spirit is held up as the sitie qua non of 
modernism for the Muslims. The pro- 
gramme of the Ccmimunist party which 
Mr. Rajagopalachariar’s government deemed 
it proper to condemn, was the same which 
Br. Ashraf and Munshi Ahmad Din 
propagated as the official policy of the 

^ "Times of Irdic, Feb. 22, 1938. 

- Bcrijrn, Aug. 20, 1938. 
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Congress through its jMuslim Mass Contact 
platform in the same year. Presiding over a 
meeting of ‘Nationalist ’Muslims of Bengal, 
Mr. Subhas Bose said : “ To popularise the 
Congress ideal among Muslims an economic 
programme is indispensable. This pro- 
gramme should be so formulated ns to appeal 
to the masses and labourers.”^ ^Vhy is this 
discrepancy? How is this inconsistency in 
the Congress attitude towards the Hindus 
and Muslims to be explained ? 

The answer lies in the dual policy of the 
Congress. So far as the Hindus are concerned, 
it aims at uniting them on a common 
plntfoim. And as nothing can help in the 
attainment of this objective more than the 
(djnaniic force of rchgh.n, Mi. Gandhi has 
^spccIalised in nial intnii e technique. He 
‘goes from one phiccTo~lirc~17tlrfr^nf«sing 
into the Hindus a purified icliglous spirit 
and emphasising the value of mass prayers 
and hymns. He is the chief exponent of 
the inovenient of revivalism that is bringing 
Hindus of difTcrent shades of opinion on 
one platform, flis network oi Hnrijnn 
Sewak Sanghs is equally caleuhitcd to streng- 
then the solidarity of liis class and by his* 
notorious fnst-iinto-denth he suc<'ecdcd in 
retaining (JO niiiiion untouchables within the 
fold of Hinduism. .So far as the Jfuslims 
arc eoncerned, by the same logic, the 
Congress is liying to weaken tJieir solularity 

> Ms. 13. ir2C. KnriuMfd f»ixr tiilu. 
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by weaning them away from their religions 
idealism through an appeal to their economic 
sense. This duty is undertaken by Mr. 
Nehru who goes from one place to another 
crusading against religion and eulogising 
socialistie revolution. To him the idea of a 
Muslim nation being based on religion is 
reactionary and medieval and division of 
society on economic lines alone modern and 
progressive. 

Now let us analyse the significance of 
this class-war and of alignment of parties 
on economic basis so far as the Muslims 
are concerned. By an appeal to economic 
sense, the solidarity of the Muslim soci ety 
'would be thoroughly weakened^; The 
I fundamental principles on which this society 
is raised and which keeps it united inspite of 
differences of language, colour, race ^nd 
countries, are ideological and religious. All 
those who believe in the unity of God and 
the finality of prophethood as understood 
by the Quran, become equal members of 
a single body-politic. 'In it the rich can 
participate as well as the poor : for 
ideological attachment cuts across economic 
interests just as it , destroys racial or 
territorial loyalties. On the basis of this 
dynamic attachment they meet on a 
common platform in all social and economic 
functions. If socialistic principle of class- 
war were to succeed, it would mean the 
break-up of this unity. It would ’ 
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into diftercnt classes and incite members 
of one class to ■\;age a iclcntlc^s ■\\ai against 
the other, ■which means that thej Tvoiild 
no longer be members of the same social 
unit. Socially thej would le unable to 
meet on a common ground and rchgioush 
there would be no fo<;sibihty of mutual gl^c 
and take .Two classes of people who arc 
fighting each other for bread and butter 
cannot meet together m the mosque nor 
a rich Muslim can, in these circumstances, 
pay zal nt to his poor brethern ; for he would 
have no justification to call a man his 
brother who is rcad>, on his \cr) principles, 
to flj nt his throat at the first opportunil}. 
All tlic tics that bind one Jluslim to others 
will be one by one broken and gradually 
he will be led away from the main springs 
df social infiuciKt. Ihc lower strata of 
society directly or imhrccUj dcn\cs all 
knowledge of religion and culture from the 
middle classes and the most fatal result 
of this class war would he to prc\cnl tlit 
poorer people froin gelling a constant tlow of 
religious and cultural inspiration and thus 
make them safe for atheism Gnidnnlly 
but surch the economic class conflict would 
end in the diMsioii of Islamic society 
into warring groups, each nltaekmg the 
other with the active allnme nml help of 
non-Mushni groups and thus vMthin a few 
decades Islam as an inch pcrulent soeud and 
moral philosopliy would chsajiprir from 
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India to the satisfaction of the votaries of 
Brahmanism. 

For a long time the Congress contrived 
by one device or other to drive a wedge 
into the Muslims and conld sneeced to some 
extent by supporting the ‘ Nationalist ’ 
Muslims ont of all proportion to their 
importance. So long as there \Yas a chance 
of utilising the services of some misguided 
people, the Congress could hope to use 
them to divide the raiihs of the Muslims. 
But when the Muslim masses of India showed 
unmistahablv in recent eleetions which way 
their sympathies lay, the Congress Icadei's 
received a shock of their life. The League 
has now seriously entered the field challeng- 
ing their claims and so these well-wishers of 
100 million Muslims of India are forced to 
re-consider the line of attack. Previously 
Mr. Nehru was left alone to indulge in 
meaningless oratories about socialist revo- 
lution. But he was in the eyes of the senior 
Congress leaders a mere toy to be pla>ed 
with. With the emei’gcncc of the Muslim 
League as the strongest party rep t sent - 
ing the 'vvhole Muslim Nation of India, 
they literally felt the ground under their 
feet slipping. The diplomat Mr. Gandhi is 
now willing to address Congress workers 
as Hindus and advises them to cultivate 
friendly relations with Muslims as their own 
kith and' kin. Sardar Patel, the Indian 
‘ Musso loses his ba “^'f * . as a 
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into difierent classes and incite members 
of one clncs to ■wage a relentless i\ar against 
the other, Mhich means that thej •would 
no longer be members of the same social 
unit Socially thej woukl be unable to 
meet on a common ground and rcligiousK 
there uould be no po*:sibihty of mutual gue 
and take .T^^o ela*:scs of people uho na 
fighting each other for bread and butter 
cannot meet together in the mosque nor 
a rich Muslim can, in these circumstances, 
pay re// ot to Ins poor bretlicrn ; for he would 
nave no justification to call n man his 
brotlicr who is rendj, on his \cry principles, 
to fly at his throat at the first opportunity. 
All tlic lies that bind one Muslim to others 
will be one bj one broken and gradunll) 
he will be led away from the main springs 
df social influcntc. The lower strata of 
society dirceth or indircctlj domes all 
knowledge of religion and culture from the 
middle (lasses and the most fain! riMilt 
of this class war would be to prevent tin 
poorer people froru getting a constant flow of 
religious and cuIUiml inspiration and thus 
make them safe for atheism. Gradunll) 
but surel) tlic economic class conflict would 
end in the division of Islamic socielv 
into warring groups, enth attadiiig the 
other with the nelivc nllinmc and help of 
non«Mushni groups and thus withm a few 
detndes Islam ns an indeptndciil sotud and 
niornl philosoph) would disappear from 
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India to the satisfaction of the votaries of 
Brahmanism. 

For a long time the Congress contrived 
by one device or other to drive a vedge 
into the Muslims and could succeed to some 
extent by supporting the ‘ Nationalist ’ 
Muslims out of all proportion to their 
importance. So long as there was a chance 
of utilising the services of some misguided 
people, the Congress could hope to use 
them to divide the ranks of the Muslims. 
But when the Muslim masses of India showed 
unmistakably in recent elections which way 
their sympathies lay, the Congress leaders 
received a stock of their life. The League 
has now seriousl^^- entered the field cballeng' 
ing their plaims and so these well-wishers of 
100 million Muslims of India are forced to 
re-consider the line of attack. Previously 
Mr. Nehru was left alone to indulge in 
meaningless oratories about socialist revo- 
lution. But he was in the eyes of the senior 
Congress leaders a mere toy to be pla>ed 
with. With the emergence of the Muslim 
League as the strongest party rep csent- 
ing the whole Muslim Nation of India, 
they literally felt the ground under their 
feet slipping. The diplomat Mr. Gandhi is 
now willing to address Congress workers 
as Hindus and advises them to cultivate 
friendly relations with Muslims as their own 
kith and' kin. Sardar Patel, the Indian 
‘ Musso ’, loses his balance of mind and as a 
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typical Brahman imperialist, threatens .the 
Muslims with a civil war. But like his 
bragging prototype he is sure to meet his 
Waterloo very soon. Incitement to violence 
so soon after re-affirming faith in non- 
violence (but that was in reality to remove 
the frown of the white master) was nothing 
strange for us, for know the dual role of 
hypocrisy aud cowardliness which is the 
characteristic of present Congress leadership. 
Mr. C.R. alone, out of this hotch-potch of 
mediocricy, is able to retain Ills co ol 
I judgment, brilliant forethought and penctra- 
\ting insight. ITo acts boldy and firmly. 
l.Tust ns frreviously he rose to the occasion by 
(dissociating himself from the fatal polic^ 
pf the notorious August rebellion, so at this 
time also ho is the first in the' field with 
p constructive proposal. But as his ‘ formula ’ 
Kvas cleverly devised to ofi'er us a nnitilated 
autonomy in the name of Pakistan similarly 
now he comes forward with a new ‘ formula ’ 
jfor resolving the deadlock. With his break 
•Avith the Congress on our behalf he seemed 
to be our champion but turned out to be ns 
j good our enemy ns any body else, so now by 
his new principle he is follow’ing the old policy 
of prescribing a siigar-contcd poison to us. 
lie comes forward with tlic new testament 
that socialhm alone can sacc the fitnntion. 
The Jfuslim League has .succeeded in uniting 
the Muslims on an unprecedented scale and 
tliercfore the only course for Hindus to 
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nullify the effect of this is to preach 
socialism. Mr. Brij Narain has taken up 
the call of Mr. C. R. and has clarified the 
whole issue. After socialism Muslims will 
cease to be Muslims and the Indian problem 
would henceforth be not Hindu-Muslim 
problem but only Hindu problem. He says : 
“ Is there room for a political party in India 
whiclfi would stear clear of religion and take 
its stand on purety economic issues ? 
Socialism can produce such a party and 
socialism may unite the masses of India 
whom religion has hopelessly divided.” Re- 
ferring to the Russian sponsored revolt in 
Azerbaijan against Persian Government, 
motivated solely for imperialist purposes of 
expansion, which Mr. Brij Narain seems 
to extol, he says ; “ Russian socialism 

means some thing for the down-trodden 
rural proletariat in Persia ; for the sake 
of bread and human conditions of living the 
Muslim proletariat allies itself with Godless 
Russia against the Muslim rulers of Persia. 
Here is an example of how economics over** 
rides religion, how economic issues when 
explained clearly to the masses, dissolve 
religious bonds. We do not wish to 
quarrel with the author for the view he 
holds. What we want to emphasise is that 
the Hindus advocate socialism only, because 
it (w^ help in liquidating Muslim socie 
from India and thus making India safe 

^ Tnbmie,^an.% ISiP, pp, 5, S. 
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Hindu Kaj. 

All lines of approach, therefore, lead us 
to the same conclusion that if present 
situation in India is allowed to proceed on 
the pattern which has been formed by the 
British, it would mean ruin and disaster for 
us. But we cannot remain for long in such 
a negative position, refusing to share in 
tlie national consciousness of the Hindus, 
in tlie democratising of social and political 
institutions of the country. \Vc are to 
live here and jjartake of the good or ill 
fortune that befalls our fellow inhabitants 
of this land. The question of Hindu-JIuslim 
relation which has assumed greater pro- 
minence duo to the emergence of JIuslim 
League as the sole representative of the 
Indian Muslims, should not be interpreted 
in the light of war and strife : for it is 
impossible for the two people to live 
together and yet to keep themselves con- 
stantly at daggers drawn. \Vc shall have 
to come to friendly terms. There can be no, 
question of civil war, violent or non-violent. 
\Vc must put down with determination such 
hostile outbreaks. Nor is this problem to 
be interpreted as the desire of Muslims 
for a government other than democracy. 
It is only a misconceived and mischievous 
propaganda by Hindus that we are opposed 
to the spirit of democracy. No right 
thinking person can ever conceive of return- 
ing to the obsolete forms of ahsolutism 
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or aristocracy, 'fhc form of dcmocrncy 
that has been reproduced in tins conntry 
on a totally wrong snp})osit ion that. Indians 
arc one nation has perfect ly no jnstiOcation 
and onr opposition to it .should not be 
misconiriied to mean opposition to the 
spirit of dcmncracA’. The British people arc 
temperamentally conservative and it is hard 
for them to conceive any democratic form 
of government ditTcrent from their own 
while the Hindus motivated by their self- 
interest refuse to appreciate tlic predicament 
of the Muslims who arc deprived of the 
right of popular .sovereignity in this vicious 
form of government. They sec in it a 
chance of future aggrandisement. Tlius 
both the British and the Hindus are agreed 
on this — the British due. to the natural 
weakness of their national character and the 
Hindus due to their self-interest. Their 
conflict arises only because the latter wish 
to reach the goal set. before them faster 
while the British due to their imperial 
interests proceed cautiously and under 
duress. But our position in this triangular 
light is peculiar. We are the loser in this 
battle. Whatever attitude we may adopt, 
of plunging into the battlefield against the 
British on the side of the Hindus or other- 
wise, we cannot extricate ourselves from the 
vicious circle. Being a minority, w 
claim our rights and even if we 
■^f them, we feel that we cann' 
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for the foui) of government tiint is going 
to be enforced in this country gives 
everything to the majority and nothing 
to tire minority. Witli every constitutional 
progress we shall be gradually receding into 
the background till there will be no 
alternative for us e\cept to die as a nation 
in this country. 

Thus the only rational attitude under 
the circumstances is that we must carve out 
our destiny in this country quite iiidepeii- 
dciitly, unhindered by the weight of the 
Hindu majority and m' accordance with 
the spirit and genius of our people. ^Yc arc 
a separate nation that derives its inspiration 
Irom a peculiar moral and cultural ideology 
which clilTcrs in most vital respects from 
the cultural and moral ideology of the 
Ifindus. Even in such matters ns education 
wo cannot accept their lead. No doubt, to 
a certain extent, there may be many things 
commoni m the two types of educational 
planning. Ueinoval of illiteracy, making 
education practically useful and planning it 
uccordingto modern psychological researeliC!, 
would be acceptable to all. But our 
agreement begins and ends there. The basic 
principle which runs throughout the 
educational scheme of a nation depends ujion 
and derives its inspiration from, the peculiar 
national type of a people. We want our 
coming generation to develop along certain 
definite lines. Idea! of life, the nature of 
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mental make-up, formation of character, 
habits and outlook of a Muslim child would 
be different from those of a Hindu child 
and thus, of necessity, the educational 
scheme that would be devised for the sake 
of the latter can liardly be congenial to 
the former. VVe do wish that Hindus and 
^ruslims should live together peacefully 
and work together, so far as possible, for 
the common welfare but tliat does not 
mean that ive should, for that purpose, 
forego our national type and destroy our 
ideological attachments. Similarly in other 
spheres of life our problems are different 
and wherever the problems are the same the 
modes of solving them are essentially at 
variance. When we refuse to subscribe to 
their socialistic programme, however super- 
ficial it may be, the reason is not that we 
are blind to the acuteness of the economic 
problems of the daj^ We believe that given 
a free atmosphere in .which to display our 
talent according to our genius, we can 
successfully cope with the . problem of 
poverty in all its forms. There is a world 
of difference between our economic outlook 
and that of the Hindus or the westerners. So 
it is impossible for us to be moved by their 
appeals. We do wish and need a social and 
economic revolution but it will be acceptable 
to us only if it is carried out in conson 
with our ideological outlook on life. 

Cultural development is u 



162 


Why pakista!^ 


sary but uc arc averse to the trans- 
plantation or a foreign seed to our soil 
In such circumstaiites the siiperfiiial 
remarks of Mr Nehru that instead of minor 
issues of Pakistan «e should think of 
planning and inereasing the resources and 
of the rcmoial of tiiiemplos nu ill,' ire in 
rcalitj putting tlie cart before the horse 
'Ilic Hindus can engage in eeonoiuie 
jilanning, for the present form of go\ erninciit 
gives tlicm povvei and the iieccss try freedom 
to think in terms of construetivc work. 
I'or us, on the other hand, the problem 
is still of gaining power and ficedom of 
iiiviionmcnt Unless vve achieve that it 
IS imposible for us to look seriously to any 
other thing. If educntioiial ciricicncj and 
economic prosperity had been possible under 
untoward circumstances of slavery, no 
people would have ever risen in revolt 
against political bondage A nation demands 
freedom, sacrifices everything for it and 
undergoes grimmest oideals onij b-eiuse it 
can grow to its stature in a free atmosphere 
We want that friedoin and we are striving 
for it. That freedom is possible only m 
Pakistan, sovereign states, w lere the 
Muslims arc in a majority and free to work 
out a comprehensive progrimme of cd- 
HaaJjonaJ siii! cconomtr j-eroavlTOCtion w 
the light of their soeioingii il ideals of 
society. At another place Mr Nehru sajs: 

* Thiiwf, Auf 27, p. I 
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“Hie day of national cultures is rapidly 
passing and the world is bccomiiig one 
cultural unit. Nations mii}’’ retain, and will 
retain, for a long time mueh that is peculiar 
to them but the machine age and science, 
with swift travel, constant supply of world 
news, radio, cinema, etc., will make them 
more and more uniform. No one can hght 

against this inevitable tendency The 

real struggle today in India is not between 
Hindu culture and Muslim culture, but 
between these two and the comjuering 
scientific culture of modern civilisation. 
Those who are desirous of preserving Muslim 

culture should withstand the giant from 

the west. I have no doubt, personally, that 
all efforts, Hindu or Muslim, to op])ose 
modern scientific and industrial civilisation 
are doomed to failure, and I shall watch 
this failure without regret.”^ This passage 
betrays worst example of slave mentality. 
Being blinded by the superficial glamour of 
Western culture Mr. Nehru is striking a note 
of dishonourable retreat. He wishes us all 
to identif}* ourselves with it. Biit he still 
seems to live in the optimistic age of the 
nineteenth centur3^ The destructive’ forces 
released by the inherent weakness of this 
culture have set modern thinkers to 
.reconsider the whole problem of social 
construction on a new basis. W. McDougall,, 
C.E.M. Joad, Alfred Cobban and a hr 

^ Autobiography, pp, 469-70. 
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of other scholars are trying to rebuild 
western society on a inore'liumane outlook 
while Mr. Nehru wishes us to go back to the 
age of inhuman materialism. 

No doubt tills culture has spread all 
over the world cutting across every barrier 
but it succeeded in achieving this position 
thanks to scientific progress and political 
ascendancy and not on any inherent merits. 
As a matter of fact the spirit underlying 
this new culture arid the shape it lias taken 
are alien to the real yearnings of human 
nature. The universal feeling of dis- 
illusionment and frustration that is on tlic 
increase among all people of the world, is 
the surest sign of its weakness and 1ms, of 
necessity, given rise to on unqualified 
pessimism in the heart of most people. A 
modern sociological writer begins his 
book thus : “ There is a race of animals 
called the lemmings. It is said that at 
certain times, stricken with madness or 
the call of ancestral memory, they gather in 
large bodies and rush wildly and irresistibly, 
disregarding all obstacles, to their common 
destruction in the sen. The behaviour of 
the human race, us history records it, 
sometimes .seems to parallel that of the 
lemmings.”* This confession of utter 
pessimism as to the future destiny of 
present civilisation .shows the intensity of 
the crisis throiigli which the modern world 

Colilein ‘ 
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is passing. Wc are not. nnconscious of it. 
Wc do not wish to close onr eyes to its 
(iestrnctivc potentialities. It is this realisa- 
tion that nmhes ns all the more cleterminec 
to establish OUT free home iii Pakistan. We 
have a clcstinv and a mission. W c pos^s® 
a code of laws that can help the 
suffering world. Soeiahs'in 
was found wanting m the scale. , 

experimented with it and P,’® S 

a miracle. Rut she decided to foH®* “ ^ 
path of the Czars. Socia isni of Stalin 
proved not a whit betlci >■ 
imperialism of his prcdeccssois. 
failed. Now is a chance for. us ^ P™^'t 
that the ultimate peace and P^’O^P^V J 
human race lies only m Islam. . 

free home of Pahistan we ^ ^ 

work out its social and economi 
to its logical end. K the ^vestern culture 

can attain universality through ^ 

lead humanity to nothing but ’ 

we are sure that, with the P.. Qf 

one can gain through the hptter 

natural forces, our culture can p^,,j,llv 
successful and in the end become ^ i 

universal without bringing in total 

war, poverty, pestilence, hatred ^ 

annihilation of the human race. Pakistan 
' stands out boldly as a sym lo . i 
aspirations towards the ideals o 
peace, human brotherhood an 
of opportunity for all. As a minoiity 
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Indin we arc a mere drop in the wide 
ocean. A united India may be a great 
power, may expand its empire berond 
its natural boundaries ns other great 
countries under the surge of nationalism 
hare done. But tin's prospect docs not 
appeal to our sentiments. VTc shall be as 
good slaves in a united India ns, for 
instance, Negroes are in America. Our 
existence as a dissatisfied minority here 
would add to the already serious crisis 
of the world. The way of pence lies only in 
Pakistan : only if we are free to w’ork out 
our destiny in a part of India where nc 
can live and grow without fear of molesta- 
tion by a hostile majority. We shall 
put our weight on the side of dcmociaty, 
brotherhood of man and federation of free 
nations bound together not by ties of 
self-interest and power polities but by the 
stronger alliance of idcoIogic.nl ntlnehnicnt 
that docs away with the artificial limitations 
of race, colour, language and gcogrnphy. 

Our future destiny in India deliends 
upon the strength that we can nuistcr as a 
united nation. We arc placed between two 
dincrciit hostile forces — the British and 
the Hindus. We shall have to fight with 
both. But this fight is not going to be on a 
material or economic plnnc, a fight for 
jobs, for lonses of olTiccs, for rcprcsontalioa 
in services, to be fought with deslructise . 
weapons of modern civilisation. It shall 
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ho n nilitirnl niul idcolosicnl battle. We 
represent in <nir ])erson an ideal of social 
and eultnral refiirni which is diametrically 
opposed to bt^th llu'se. After centuries of 
nenleei Its sources dried and it withered 
before the risinjz tide of western civilisation 
and euHnr<’. I'or several years we tried 
to resist it uitti almost no resource at 
our disposal and at a time when wc were 
maloriaily and intclie<‘tnnlly a bankrupt 
people. The result was a foregone con- 
clusion. After a stnif^le of seventy years 
we had to lay down arms before a power 
superior to us in material resources and 
moral earnestness. Then we decided to 
adapt ourselves to the new force while 
detei mined to retain onr national type. 
But witli the passage of time wc realised 
that it was impossible to eontimie on our 
journey with one foot towards the east 
and other to the. west. The educational 
profirnmmc whieli the rulers imposed on 
us chan/icd our outlook on life and instead 
of helping; in stren^lhcnin^^ our bonds, 
served to disrupt the already tottering 
structure of our society in India. Since 
193.5 wc arc face to face with an equally 
strong and hostile force represented bj’’ 
Hinduism. It is spreading its net around 
us just as the British power did. But 
the cxpcricnee that we gained after an 
unsuccessful struggle of ISC years lias taught 
us the bitter lesson that if wc arc to 
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live here nnd preserve oiir national type 
with its charactcristie cultural and social 
outlook, we will have to carve out of India 
a separate Homeland for our nation, where 
wc can lead a life of honour, peace nnd 
prosperity in accordance with our cultural 
heritage. 

Pakistan is, thus, not only to be 
the embodiment of our ideal of a future 
state based on the laws of justice, equality 
and human brotherhood but also the logical 
consequence of our struggle against the 
forces of two alien cultures under which wc 
cannot hope to thrive nnd grow to our 
full manhood if wc arc to retain our self- 
consciousness. It shall be the renlisintinn 
of the dream that Sultan Tippu in the 
south nnd Syed Ahmntl Shahid in llic 
North dreamed nnd for the nitninment of 
which they laid down their lives. 
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